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REMARKS 


THE HXISTHNCEH OF EVIL, 


ITS ORIGIN, PERMISSION, 
AND 


ULTIMATE BENEFIT. 


Introductory. 


THE Existence of Evil has often engaged the attention 
of thoughtful minds. In many persons it has given 
rise to hard thoughts of God, and has driven some into 
absolute infidelity. 

The following reflections, which are the result of 
prolonged and prayerful study of the “ Word of God,” 
have not only been satisfactory and comforting to the 
writer of this paper, but he hopes that, by the blessing 
of God, they may prove helpful to others, who, perhaps, 
have not given the subject so much attention as it 
deserves. 

It is to be feared that too many imagine that God 
is the Author or Originator of Evil, and they are much 
perplexed at the idea that a Holy and Just God could 
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either Originate Evil or Permit Evil to exist, or could 
look on with apparent unconcern at the suffering and 
misery which it causes. 


But is this a correct view of the matter? The 
writer thinks not. The Bible does not teach this, and 
our own reason might lead us to think otherwise. 


In the first place, the idea that God can be the 
Author of Evil is utterly inconsistent with His 
character as He has Himself revealed it to us in His 
Holy Word. ‘God is Love”;* this is the very 
essence of His Being, His very nature, and in Love 
all His other attributes of Truth, Justice, Wisdom, 
Power, &c., find their completeness. ‘ Love modifies, 
directs, and softens every one of them into the beautiful 
harmony of the Divine character”? (Simpson). The 
whole Bible reveals to us the love of God as His 
supreme principle in everything He does; or, as it has 
been beautifully expressed, ‘‘ Love is the ruling passion 
of His heart.’’ His love for us poor guilty sinners of 
mankind was so great that, rather than see us suffer for 
our sins as we deserved, He sent His own dear Son to 
bear the penalty of our sins in our place, in our stead, 
as our substitute—“ Who His own self bare our sins 
in His own body on the tree, that we, being dead to 
sins, should live unto righteousness.’t ‘“ He was 
wounded for our transgressions, He was bruised for 

* 1 John iy. 8. Tt 1 Pet. ii. 24. 
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our iniquities; the chastisement of our peace was upon 
Him; and with His stripes we are healed. All we like 
sheep have gone astray; we have turned every one to 
His own way; and the Lord hath laid on Him the 
iniquity of us all.’* 

He could not give a greater proof of His love for 
guilty man than this, nor could He better prove His 
justice than by inflicting the penalty of our sins upon 
Himself,t so that He might be just in punishing the 
sin and yet “the Justifier of him which believeth in 
Jesus.’t It is thus also that He proves Himself to 
be a “ God of love,” “full of compassion, and gracious > 
longsuffering, and plenteous in mercy and truth” ;§ 
who has “compassion on the ignorant, and on them 
that are out of the way.”’|| 

It is utterly impossible therefore that such a loving 
God as this, who is “ of purer eyes than to behold evil 
and canst not look on iniquity,”’{] could ever be the 


Author or Originator of Hyil. 


* Tsaiah lili. 5, 6. 


+ As it is written, “feed the Church of God which He hath parchased with His own 
blood” (Acts xx. 28); | ‘God was manifest in the flesh” (1 Tim. iii. 16); “God was in Christ” 
(2 Cor. v.19); Christ “‘ was God” (Johni. 1); ‘‘ Christ came who is over all, God blessed for 
ever” (Rom ix. 5); “Iand the Father are one,” ‘' Blasphemy,” said the Jews, “ because 
that Thou, being a man, makest Thyself God” (John x. 30, 33); ‘‘ JesusChrist .. whois the 
blessed and only Potentate, the King of Kings,” &c. (1 Tim. vi. 14 to 16). See also Isa.ix.6 
Tit. ii. 13 (@®.v.), Rev. i. 8, &c., &e., &e. 

Thus the Divinity of Christ is as explicitly affirmed in Scripture as is His 
humanity. 

As God He “' created all things” (Col. i. 16); and, as the Second Person of 
the Triune Jehovah, He voluntarily ‘offered Himself without spot to God” 
(Heb. ix. 14) as a willing sacrifice for the sins of the whole world. 

As Man, and to expiate the sins of men, He was ‘sent’’ by God, was 
*‘ obedient” to God, ‘‘ prayed” to God, He “ suffered being tempted,” “ suffered 
for sins’’; and the most dreadful of all His “ sufferings’? came upon Him when, 
as our sinbearer, He could no longer call upon God as His ‘“‘ Father,” but could 
only cry out in the agony of His spirit, ‘‘ My God, My God, why hast Thou 
forsaken me?” 
+ Rom. iii. 26. || Heb. v. 2. 
§ Ps. lxxxvi. 15. @ Hab. i. 13 
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The Creator’s Perfection and Essential Stabthty. 


In the next place, the Bible teaches us that the great 
Creator is the only being in the Universe who is 
absolutely Perfect—“ righteous in all His ways, and 
holy in all His works,”* who “ cannot be tempted with 
Evil,” t and who consequently has in Himself Essential 
Stability—“ the same yesterday, and: to-day and for 
ever’; + ‘ with whom is no variableness, neither shadow 
of turning.”§ ‘‘ His work is perfect; for all His ways 
are judgment: a God of Truth and without iniquity, 
just and right is He.’’|| 


The Creature’s Inferiority and Essential Instability. 


But does it follow from this that the creatures of His 
hand must be as perfect as their Creator? or that they 
must have the same essential stability P Surely not. 


Would it not be more rational to suppose that when 
God created moral intelligences they would necessarily 
be created inferior to Himself, and consequently more 
or less essentially unstable ? 


May we not, therefore, reverently conclude that in all 
* probability no other choice lay before the mind of God 
than either to create no moral intelligences at all, or to 


* Ps. exly. 17. t Heb. xiii. 8. 
¢ James i. 138, 9 James i. 17. 
|| Deut. xxxii. 4. 
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create them inferior to Himself, and consequently more 
or less unstable and liable to fall from the image in 
which He created them ? 

We see this not only in the case of man, who was 
tempted by the lies of Satan to distrust God’s love, to 
disbelieve His word and disobey His commandment ; 
but we see it also in the case of the fallen angels and of 
Satan himself, that great Archangel who appears to 
have been originally appointed as the ‘“‘ god of this 
world,’’* otherwise Christ could not have spoken of 
“his kingdom,’’t or of his being “the prince of this 
world,” + but who after his fa'l became “ the prince of 
the power of the air, the spirit that now worketh in 
the children of disobedience.’’§ 


He was doubtless created a holy and pure spirit, 
and must have been set over this world as its ruler, for 
when he claimed the power and authority to give unto 
Christ “all the kingdoms of the world and the glory 
of them”’|| our Saviour did not deny that such was 
* delivered” unto him.4] 


If the language used in describing the King of Tyrus 
as given in Hzekiel xxvii. 12-15, was really in its 
fuller and ulterior meaning a description of Satan before 
his fall, as many commentators think, he seems to have 


been created “full of wisdom, and perfect in beauty,” 


* 2 Cor. iv 4. § Eph. ii. 2. 
+ Matt. xii. 26. || Matt. iv. 8. 
¢{ John xii. 31, xiv. 30, xvi. 11. 4 Luke iv. 6. 
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who was “in Eden the garden of God,” and God says 
of him “thou art the anointed cherub that covereth ; and 
I have set thee so; thou wast upon thesholy mountain 
of God; thou hast walked up and down in the midst 
of the stones of fire; thou wast perfect in thy ways from 
the day that thou wast created, till iniquity was found in 
thee.”’ 


Such a description seems to surpass anything that 
could be said of man since Adam fell, and yet we see 
that even such a perfect and wise being as Satan became 
lifted up with pride and fell into condemnation,* and 
not only so, but by his wisdom, subtlety, and lies, he 
induced a countless number of the angel host to rebel 
against their Creator also. 


What wonder then was it that he being the father 
of liest should from his lofty position as “the god of 
this world ” be able to seduce our first parents, (who 
were created inferior to himself inasmuch as they were 
made “ flesh ’t as well as spirit), into the sin and evil 
which so soon brought ruin upon our race. 


It becomes evident therefore that although both man 
and angels were originally created perfectly holy, yet 
they soon fell from their high estate and became sinful 
rebels against their bountiful Creator, thus proving the 


essential instability of all moral creaturehood. 
© °1 Sin Awe oO. t John viii. 44. 
{ Gen. vi. 3; Psalm Ixxviii. 39. 


va 
The Creator did not originate Evil, nor did He prevent tt. 


If, then, moral creaturehood necessarily involves 
essential instability, may not God in His wisdom have 
permitted His creatures to fall without being in any 
degree the Author or Originator of that fall, or of the 
evil which the creature thus brings upon himself ? 

Many a loving mother permits her little child to 
toddle by himself although she knows his liability to 
fall and hurt himself; her love would have prevented 
him from falling if it were possible, but when he does 
fall, she was not the originator of his fall; she did not 
push him down. No! but she left bim to try and 
walk by himself notwithstanding, because in her wisdom 
she knew he would gain strength by the effort, and 
that the experience he gained of the painful result of 
falling would make him more cautious, and save him 
from greater pain and disaster in the future. 

Even so would God in His great love have prevented 
the evil which His moral creatures chose to bring upon 
themselves, had it been possible for Him to do so con- 
sistently with the moral nature and freedom of will 
with which He had endowed them. 


The Prevention of Evil in moral creatures impossible. 


There are some, however, who, although they do not 
think that God was the Originator of evil, yet are 
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disposed to impugn His wisdom and goodness by 
assuming that it was quite possible for God either to 
prevent the first entrance of evil among the moral 
intelligences which He had created, or to banish evil 
from the universe by a simple act of His Divine Will. 

But here, again, it may be asked, Is this view of the 
matter either reasonable or scriptural ? 

Professor Birks has clearly shown that if God in His 
wisdom has seen it best to create moral intelligences at 
all, ct is evident that He can act upon such creatures only 
in accordance with the nature He has bestowed wpon them. 


God can and does act upon the inanimate matter of 
worlds and systems of worlds, so as to transport them 
through space with the speed of lightning. Matter 
receives a law which it must implicitly obey, but moral 
intelligences cannot be so acted upon, they can be ruled 
only by moral influences, persuasion, command, entreaty, 
threatenings, and promises. They are conscious spirits, 
created with the power of free choice, the faculty of 
reason, the gift of will—created in the image of God 
Himself, and reflecting the spontaneity of the Divine 
Will; they are not His tools, but His subjects. A 
sphere of active power 1s committed to their keeping, 
and it depends upon their own choice what line of 
conduct they will pursue. This power has been given 
for wise and worthy ends, and the Almighty would deny 
His own workmanship by seeking to deal with such creatures 
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by any other than moral influences. It is this liberty of 
choice, this immunity from either compulsion or con- 
straint, which constitutes their peculiar dignity as the 
highest and noblest of all the works of God. 

Mechanical impulse would be as inapplicable to free 
agents as reasoning with a stone or expostulation with 
a lump of clay. The idea of choice excludes physical 
necessity, the word must applies no longer; so that 
compulsion, or such a constraint as would destroy their 
freedom, is a method which Almighty power will not, 
and which Infinite wisdom refuses to employ. 

It is evident, therefore, that the compulsory prevention 
of moral evil in created free agents becomes inapplicable 
from the very nature with which God in His wisdom and 
love has endowed them. 

The whole tenor of Scripture points in the same 
direction. We learn there that God’s way of dealing 
with man is not by compulsion, but by moral influences 
only. Se condescends to entreat, exhort, persuade, 
command, and threaten, but never compels obedience, 
although, as Sovereign and Creator, He claims it as a 
right. 

On every ground, therefore, both of reason and 
Scripture, we may well accept the conclusion that while 
every possible provision was made by the Allwise and loving 
Creator for the continued obedience of men and Angels, 
yet that it was impossible, consistently with the essential 


14 


luws of their spiritual being, either to prevent the 
entrance of moral evil, or to banish it from the Universe 
by a simple act of the Divine Will. 


The Permission of Evil better than a Moral Desert. 
But it may be asked, “ Why did the Almighty 


exercise His creative power in forming spirits with 
such lofty but perilous endowments, when He foresaw 
the fearful ruin into which multitudes would plunge 
themselves by their fall? Were it not better to have 
forborne a work so awful in its consequences, and 
rather to have sacrificed the possible happiness of the 
untallen and the redeemed, than to purchase it by the 
foreseen misery and despair of a vast multitude of the 
creatures He has made ?”’ 


“There is one reason which ought alone to be 

sufficient to silence every doubt, and to clear the 
Divine Wisdom and Goodness from the charge brought 
against them. For how can we conceive a more awful 
triumph of evil, than that its dark and hateful spectre, 
while yet unborn, should tie up the hands of the 
Almighty from the noblest exercise of His creative 
wisdom, and imprison His Infinite riches of goodness 
within His own bosom, so that no reasonable souls 
should ever spring to life to love and adore their 
Creator, lest the dark power of evil should seize upon 
them and drag them down to an abyss of ruin?” 
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“To deny life to infinite numbers of holy and happy 
beings whom His power could create and His wisdom 
govern, and in whom His goodness might delight itself 
for ever, through the fear of the victory of evil in the 
abuse of His own gifts—what were this but to deny 
His own being and renounce His Godhead lest the 
abusers of His free bounty should suffer the just 
punishment of their crimes ? ” * 

How much more worthy was it, therefore, of His 
Infinite Goodness and Wisdom to create these innumer- 
able holy and happy beings even at the risk of the evil 
which some of them might bring upon themselves, 
rather than refrain from creating any moral intelli- 
gences at all, and thus leave His whole Universe a 
moral desert. 


The Creation of Moral Intelligences necessary for the 
Manifestation of God. 


But further, how is it possible to conceive an 
Almighty Self-existent Intelligence purposing to exist 
alone, in awtul solitude, unknown, unloved, and 
‘Invisible,’ when, if He chose, He could create 
innumerable intelligences whom He could bless with 
supreme happiness, and who, the more they knew of 
Him, the more they would rejoice with joy unspeak- 
able, and the more ardently would they adore and 


praise His Holy Name? 
* «The Difficulties of Belief.”—Pror. Birks. 
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When, therefore, we read that “In the beginning 
God created the heaven and the earth,” * may we not 
reverently ask, where would be the use of creating 
“the heaven and the earth” if there were to be no 
intelligent creatures to inhabit them ? 


God Himself has told us that in such a case they 
would have been created ‘in vain.” ‘ Thus saith the 
Lord that created the heavens; God Himself that 
formed the earth and made it; He hath established 
it, He created it not in vain, He formed it to be 
inhabited.” + 


If, then, God made the heavens and the earth and 
all the host of them ‘to be inhabited,” is it not reason- 
able to suppose that He would make Himself known 
to the intelligences which He had created, so that by 
manifesting Himself to His creatures they would learn 
His Almighty power and the perfection of His character 
and attributes P 


The unknown, or “invisible things of God,” would 
thus become manifest or clearly seen by them, for St. 
Paul tells us that “the invisible things of Him from 
the creation of the world are clearly seen, being under- 
stood by the things that are made, even His eternal 
power and Godhead.’’ 

The whole Bible, from beginning to end, is a proof 


that one great object God had in view in giving to 
* (Jon, hl, + Isaiah xly. 18. t Rom, i. 20. 
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man His Holy Word, was to reveal or manifest Him- 
self to His creatures, and especially was this done at the 
incarnation of our blessed Saviour, when most truly 
“ God was manifest in the flesh.’”* 


Now, if God had not created intelligent beings at all, 
there would have been no creature to take cognizance 
of Him, the high perfection of Deity could never have 
been known, but would always have remained unknown 
and ‘“ invisible.” 

It is obvious, therefore, that God’s purpose of 
manifesting Himself, involved the creation of intelligent 
beings to whom He cou/d manifest Himself, and these 
intelligences must of necessity be inferior to, or less 
perfect than, their Creator, otherwise He would have 
created myriads of Gods ! 


Man created in the “ image of God,” but fell therefrom. 


We read, indeed, that man was created in the “image 
of God,’t and although we cannot know the exact 
meaning of this expression, we may gather from other 
parts of the Bible that man was made without sin, 
without even the knowledge of evil,t and fit to be 
the companion of His Maker in the Garden of Eden. 

But whatever attributes of the Deity the term 
“Tmage of God” may indicate, it is evident it did not 


include His creative power, His Omniscience, Omni- 
jog a 09) oy ASS + Gen. i. 27. t Gen. iii. 5, 22. 
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presence, or His Essential Stability. St. Basil considers 
that the “likeness consisted in freedom of Will. The 
brute creatures have no self-determining will, no choice 
between good and evil, no proper moral character, and 
so no true personality. God is the Essentially Personal 
Being, and in giving to man an immortal soul, He gave 
him also a true personality, self-consciousness, power of 
free choice, and so distinct moral responsibility. All this 
was accompanied at first. with perfect purity and 
innocence, and thus man was like his Maker, intelligent, 
immortal, personal, with powers of forethought and free 
choice, and at the same time pure, holy, undefiled ” 
(Speaker’s Commentary). 


Professor Upham says “ a proper and effective will is 
essential to humanity; man without a will ceases to be 
a man. ‘The perfection of man’s nature does not 
consist in the extinction of his will, but in its union 
with God’s Will.” 


““God has made the will the hinge on which our > 
destiny turns and on its freedom rests our responsibility ”’ 


(Rev. T. Cook). 


* Our voluntary service He requires 
Not our necessitated, 
Such with Him finds no acceptance 
Nor can find; 
For how can hearts not free be tried 
Whether they serve willingly or no?” 
—Muton’s Paradise Lost. 


But if, as some think, man since his fall has no 


19 


freedom of will or capability of choice between good 
and evil, why ts it that throughout the whole Bible God 
deals with man as having that freedom and capability ? 
All the commands, threatenings, appeals, and promises 
of God to man are senseless unless man has the power 
to obey or disobey His commands. 

The words “if” and “then,” “because” and 
“therefore,” as applied to man throughout the whole 
Bible, prove conclusively that God deals with man since 
his fall as having this power, for thus only can He 
put the responsibility upon man for his obedience or 
disobedience. A few passages from the Bible, out of 


very many to the same effect, will suffice to show this :— 


“< f ye will not for all this hearken unto Me, but walk 
contrary unto Me, then I will walk contrary unto you” 
(Lev. xxvi. 27, 28). 


But it shall come to pass, if thou wilt not hearken 
unto the voice of the Lord thy God, to observe to do all His 
commandments and His staSutes which I command thee 
this day; that all these curses shall come upon thee 
and overtake thee’? (Deut. xxviii. 15). 


“OQ that there were such an heart in them that they 
would fear Me and keep all My commandments always, 
that it might be well with them, and with their children 
for ever” (Deut. y. 29). 


‘Tf ye will fear the Lord, and serve Him, and obey 
His voice, and not rebel against the commandment of the 
Lord, them shall both ye and also the king that reigneth 
over you continue following the Lord your God; but if ye 
will mot obey the voice of the Lord, but rebel against the 
commandment of the Lord, thea shall the hand of the Lord 
be against you, as it was against your fathers”? (1 Sam. 
xii. 14, 15). 


“ Because they forsook the Lord God of their fathers, 
which brought them forth out of the land of Egypt, and 
laid hold on other gods, and worshipped them, and served 
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them: therefore hath He brought all this evil upon them ” 
(2 Chron. vii. 22). 


“The Lord God of their fathers sent to them by His 
messengers, rising up betimes,* and sending; because He 
had compassion on His people, and on His dwelling 
place: but they mocked the messengers of God, and despised 
His words, and misused His prophets, until the wrath of 
the Lord arose against His people, till there was no remedy. 
Therefore He brought upon them the king of the Chaldees, 
who slew their young men with the sword, . . and had 
no compassion upon young man or maiden, old man, or him 
that stooped for age; He gave them all into His hand” 
(2 Chron. xxxvi. 15-17). 


“ Because they rebelled against the words of 
God, and contemned the counsel of the Most High, there- 
fore He brought down their heart with labour; they fell 
down, and there was none to help”’ (Psalm evii. 11, 12). 


“For that they hated knowledge, and did not choose 
the fear of the Lord, they would none of My counsel, they 
despised all My reproof, therefore shall they eat of the 
fruit of their own way, and be filled with their own devices ”’ 
(Prov. i. 29-31). 


“For they would not walk in His ways, neither were 
they obedient unto His law. Therefore He hath poureé 
upon them the fury of His anger ”’ (Isaiah xlii. 24, 25). 


“ Tf ye be willing and obedient ye shall eat the gooé 
of the land; but if ye refuse and rebel, ye shall be 
devoured with the sword: for the mouth of the Lord hath 
spoken it ’’ (Isaiah i. 19, 20). 

‘But if they had stood in My counsel, and had caused 
My people to hear My words, then they should have turned 
them from their evil way, and from the evil of their doings ” 
(Jer. xxiii. 22). 

‘‘ Because ye have sinned against the Lord, and have 
not obeyed His voice, therefore this thing is come upon 
you”’ (Jer. xl, 3). 


“Thus saith the Lord of hosts, turn ye unto Me, saith 
the Lord of hosts, and I will turn unto you, saith the 
Lord of hosts ”’ (Zech. i. 3). 


** Jesus said unto them, If ye were blind, ye should have 
no sin; but now ye say, We see; therefore your sin 
remaineth” (John ix. 41). 

* Marg., continually and carefully. 
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“If I had not come and spoken unto them, they 
had not had sin; but now they have no excuse for their 
sin” (John xy. 22 R.y.). 


“Hven as they did not like to retain God in their 
knowledge, God gave them over to a reprobate mind” 
(marg., a mind void of judgement) (Rom. i. 28). 


“For not the hearers of the law are just before God, 
but the doers of the law shall be justified? (Rom. ii. 18). 


“Therefore to him that knoweth to do good, and 
dceth it not, to him it is sin” (James iv, 17). 


It would be nothing short of the most cruel mockery 
for God thus to hold man responsible for his actions, 
or to punish him for his disobedience, wnless man had 
the most perfect freedom of will and power of choice to 
do or not to do as God commanded him. If it were 
otherwise, man could not possibly feel any conscious- 
ness of guilt; but, on the contrary, would feel himself 
unjustly punished for a disobedience which he could 
not help. ‘Sin is the transgression of the law,” * but 
where there is no freedom of will or power of choice to 
obey or disobey the law, there can be no transgression, 
no sin, no responsibility, no consciousness of guilt 
Man would then cease to be a moral creature ; he would 
be an irresponsible being ; he would be “like the beasts 
that perish”?; he would, like the beasts, have no 
conscience, no sense of right or wrong, and consequently 
no guilt. 

It is evident therefore from the teaching of the whole 
Bible that God has given to man a conscience, He has 
given him perfect freedom of will, He has given him a 

* 1 John iii. 4. 
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power of choice, and therefore He ean justly hold man to 
be responsible for his obedience and can justly punish 
him for disobedience to His commands. The “ Image 
of God” in which man was created cannot have been 
extinguished by the fall, otherwise St. Paul could not 
have said that man even now is “the image and glory 
of God.’’* 

The truth is that after the fall Satan and self, instead 
of God, occupied the throne of man’s heart, and man’s 
recovery hinges on Satan and self being cast out 
of the heart, and God enthroned therein again. Christ 
is the “Stronger Man” who can overcome Satan 
and cast him out; while the man who is “ born again ”’ 
by faith in Christ Jesus through the power of the Spirit 
of God willingly nails self to the Cross of Christ, and 
thus once more God’ becomes enthroned in man’s 
inmost soul. This is the only way in which the will of 
man can be brought into union with the will of God. 

St. Paul says ‘I am crucified with Christ ; neverthe- 
less I live; yet not I, but Christ liveth in me : and the life 
which I now live in the flesh I live by the faith of the 
Son of God, who loved me, and gave Himself for me.” fT 
It is no longer I that live but Christ that liveth in me. 
St. Paul could not have said this had self been still 
disputing with Christ the throne of the soul; self had 
been crucified, and Christ had taken the supreme place 


in his soul. 
oH Bs) Pie « Be t Gal. ii. 20. 
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We conelude therefore that although man fell from 
the “image of God” in which he was created, yet he 
fell by his own free will, and that his freedom of will 
was not extinguished by his fall, beng no part of the 
curse threatened on his disobedience; but that God still 
left him with full power and liberty to choose between 
good or evil, obedience or disobedienee. For if man 
had not this power where would be the moral value of his 
continued innocence ? and where would be that testing or 
probation which is involved in the very conception of moral 
integrity 2? ‘Moral responsibility and the proper 
consciousness of guilt CAN ONLY- BEGIN with the 
possession and exercise of a personal will, capable of 
knowing good and evil, and at liberty consciously to 
choose between them” (Prof. Birks). 

This ‘‘consciousness of guilt”’ only began after the fall 
of our first parents and was the cause of that “ estrange- 
ment’”* of heart and mind from God, which seems during 
their life on earth, to have been the great and chief result 
of their fall. This arose from their believing the devil’s 
lie that God was their enemy, instead of His being (as 
He was in reality) their best and most loving Friend— 
consequently instead of welcoming their Creator’s 
presence with their former joy, love, and loyalty, Adam 
and Eve after their disobedience “ hid themselves from 
the presence of the Lord God, amongst the trees of the 


garden.”t Instead of loving Him they feared Him; 
* Ezekiel xiv. 5. + Gen. iii. 8. 
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instead of welcoming His presence they wished to get 
away from Him. And so it is still, and will continue 
to be with every human being who believes in Satan’s 
lie and who does not believe in God’s truth. Nor can 
this “ estrangement” be eradicated unless and until 
‘Satan’s lie is seen to be a lie, and God’s truth that He 
still loves the sinner and has sent His Son, Jesus Christ, 
to make an atonement for sin, ts truly believed and grate- 
fully accepted. It is for this purpose that God in His 
great love, mercy and grace towards us has sent the 
Holy Ghost to “testify”? of Christ,* to take of the 
things of Christ and show them unto us,t to “ convince 
the world of sin . . because they believe not” on 
Christ,t and to enable us to “resist the devil” that he 
may flee from us§—for “if our gospel be hid, it is hid 
to them that are lost: in whom the god of this world 
hath blinded the minds of them which believe not, lest 
the light of the glorious gospel of Christ who is the 
image of God, should shine unto them.’’|| 


But we must never forget that God has also given us 
the perfect freedom of will and capability of choice 
which enables us not only to “resist the devil’? but 
even to ‘resist the Holy Ghost,” as it is written “‘ Ye 
do always resist the Holy Ghost; as your fathers did, so 
do ye.’ 


* John xv. 26. § James iv. 7. 
t+ John xvi. 15 and 1 Cor. ii. 12. || 2 Cor. iv. 3, 4. 
t¢ John xyi. 8, 9 (marg.). 4] Acts vii. 51. 
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If however man yields to the striving of the Holy 
Spirit and accepts Christ as his Saviour, he at once 
becomes ‘‘a new creature’’; ‘‘ the love of God is shed 
abroad in his heart by the Holy Ghost which is given 
to him” ;* his will is brought into union with the will 
of God; he “delights in the law of God after the 
inward man,’’t and his whole desire is to be holy as 
God is holy.t It is in this way only that the estrange- 
ment of man’s heart and mind from God which was the 
result of the fall becomes eradicated and he is enabled 
to love the Lord his God with ad// his heart and with ali 
his soul and with a// his mind and with ad/ his strength.§ 


This love to God and the power of His indwelling 
Spirit makes a man willingly, gladly, and with his 
whole heart, desire to obey the commandments of his 
loving Creator, and to please Him in everything he does. 
“‘ Tf a man Jove Me, he will keep My words”’ ;/| ‘‘ he that 
hath my commandments and keepeth them, he it is that 
loveth Me: and he that loveth Me shall be loved of My 
Father, and I will love him, and will manifest Myself 
to him.’ 

We owe all this wholly, solely and entirely to the 
free and unmerited “ grace of God,” for we read that “‘the 
grace of God that bringeth salvation hath appeared 
to all men, teaching us that denying ungodliness and 


* Rom. v. 5. § Mark xii. 30. 
+ Rom. vii. 22. || John xiv. 23 . 
t 1 Pet. i. 15, 16. {7 Jobn xiv. 21. 
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worldly lusts, we should live soberly, righteously, and 
godly, in this present world.’”* 

We read also that “grace and truth came by Jesus 
Christ’; + that the word of God is “the word of His 
grace’? ;t that the glad tidings of salvation through 
Christ is “ the gospel of the grace of God,” § and that we 
are “justified freely by His grace, through the redemp- 
tion that is in Christ Jesus.” || 


We read also that the Holy Ghost is “the Spirit of 
Grace,’4| and that since the day of Pentecost the 
gospel is preached “ with the Holy Ghost sent down 
from heaven ”’ ;** for “ our gospel came not unto you in 
word only, but also in power, and in the Holy Ghost.” +t 

It is thus that “the God of all grace”’tt has shown 
“the exceeding riches of His grace in His kindness 
towards us through Christ Jesus.” §§ 


But we must not forget that God has also said that 
His grace may be “ bestowed tn vain”? ; ||| that man may 
“ fail (or fall short) of the grace of God” ; J] that man 
may ‘‘ neglect so great salvation’’;+ as he likewise so 
often neglects “ the word of His grace,” that man can 
do “despite unto the Spirit of Grace,” 2 and “ resist the 
Holy Ghost,” * so that he “ receives the grace of God 

* Tit, il. 11, 12. ** 1 Pet. i. 12. 1 Heb. ii. 3. 


¢ John i, 17. tt 1 Thess. i. 5. 2 Heb. x. 29. 
¢ Acts xx. 32. It 1 Pet. v. 10. 8 Acts vii. 51. 
§ Acts xx. 24. §§ Eph. ii. 7. 

|| Rom. iii. 24. ||\| 1 Cor. xv. 10. 


{ Heb. x. 29. "1 Heb. xii. 15 (R.v.). 
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in vam ;* that there are “ungodly men turning the 
grace of our God into lasciviousness, and denying the only 
Lord God, and our Lord Jesus Christ.” t 


From all this it is evident that man can and frequently 
does in these ways “ frustrate (or make void, R.v.) the 
grace of God.’ + ‘ Wherefore he saith, God resisteth 
the proud, but giveth grace unto the humble. Submit 
yourselves therefore to God. Resist the devil and he will 
flee from you. Draw nigh to God, and He will draw 
nigh to you.” § at 

These are revealed truths of God’s Word and there- 
fore we must not ignore them. It is doubtless for these 
reasons that a recent writer has said “no degree of 


grace supersedes the use of our will faculty.” 


The Sovereign Father good and kind, 
Wanuts but to have His child resigned, 
Wants but the yielded heart, no more, 
With His rich gifts of grace to store. 


Hz to thy soul no anguish brings 

From thy own stubborn will it springs, 
That foe but crucified and slain 

No more would troubles cause thee pain. 


Then shall thy faith’s firm ground appear, 
Thine eyes shall view salvation near, 

And all thy soul to God resigned 

Shall feel Him Sovereign good and kind. 


From an Old Writer. 


Evil originates in the Instability of the Creature. 


Man therefore having fallen by his own free will and 


Vor, vie 1; t Gal. ii. 21. 
+ Jude 4, § James iv. 6, 7, 8. 
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liberty of choiee between good and evil, proves the 
essential instability of the creature “even at his best 
state.”’* He was indeed made only “a little lower than 
the Angels,” + but as Satan and his angels, with higher 
attributes than man “abode not in the Truth,” ¢ 
although created therein, and “kept not their first 
estate, but left their own habitation,” § it is evident that 
man would be even more liable than they to fall from 
the “image” in which he was originally created ; inas- 
much as he was created with greater essential instability. 

Oreaturehood, therefore, whether of angels or men, 
involves inferiority or essential instability, and thus 
evil breaks out in the moral creature just because he is only 
a creature and not God. 


This does not prove that God was in any degree 
the Author of Evil, as has already been shown 
“for God cannot be tempted with evil, neither 
tempteth He any man;’’|| but when evil originates 
in the creature, by his being “drawn away of his 
own lust .and enticed,’ {| it becomes a demonstration 
of the creature’s weakness and nothingness without 
God’s sustainment: which sustainment, as we have 
seen, can only be exercised by moral influences. 


Had God upheld the creature even by the inapplicable 
method of compulsion against his liability to fall, there 


* Psalm xxxix. 5. § Jude 6. 
+ Psalm viii. 5; Heb. ii. 7, || James i. 58. 
t John viii. 44. {| Jamaes i. 14. 
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could have been no moral value in man’s continued inno-= 
cence, and no testing of his love and loyalty to lis great 
Creator, while the great distinction between the creature 
and the Creator being unseen, how could God’s purpose 
of manifesting Himself to His creatures have been 
attained. ? 


God did not prevent Evil, but overruled tt for His own 
wise purposes. 


We see, then, that God in His infinite wisdom did 
not prevent the sin and evil which His moral creatures 
chose to follow—Ist, because He could not do so with- 
out destroying the free will with which he had endowed 
them; 2nd, because, having put their moral integrity 
to the test, He thus demonstrates their weakness and 
instability without the sustainment of their great 
Creator; and 3rd, He thus displays to the universe 
those high perfections of His own moral attributes, 
which otherwise might never have been known. For 
if His moral creatures had not brought evil upon them- 
selves, the divine grace, mercy, and patience would, 
so far as we can see, have remained for ever unexercised 
and ‘invisible’? within the recesses of the Godhead. 
“From the vices of the creature the Creator’s virtues 
are collected; for He is ‘God and not man.’* The 


very contrast is pregnant with information. The — 
* Hos, xi.°9, 
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infirmity and sin of creaturehood manifests by contrast 
the perfection of Deity. His Infinity, Omnipresence, 
Omniscience, are comprehensible to us only by 


contrast. 


“To exhibit the divine attributes, and to display the 
divine glory to an intellectual and immortal race, must 
have been the purpose for which a material universe 
was created .... The power, wisdom, and goodness 
of the Creator are exhibited to us every day and every 
hour. They are proclaimed from the heavens, they are 
stamped upon the earth. Life and the enjoyment of 
life display them even to the dumb, the deaf, and the 
blind, but in what region are we to descry the attributes 
of mercy, of justice, and of truth? In the abodes of 
happiness and peace, the idea of mercy can neither have 
an object nor a name. Justice can be understood only 
among the unjust, and truth only among the untruthful. 
The moral attributes of the Most High can be 
comprehended and emblazoned only amongst the cruel, 
the dishonest, and the false.’’ * 


We are not, however, to suppose from all this that 
God intended His creatures to bring evil and misery on 
themselves for the purpose of manifesting forth His 
glory by making His own Holiness and the perfections 
of His moral character shine the brighter in contrast with 
their guilt. ar be such thoughts from the Infinitely 


* Sir David Brewster. 
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good and Holy God, the Father of our Lord Jesus Christ, 
who shed tears over the sins of Jerusalem. We see this 
in the fact that angels were created before man ; and Zo 
show God’s pure delight in the sinless perfection of these 
angelic beings, all things were disposed with a view to their 
continued stability. ‘God created them pure spirits, 
and gave them a being closely resembling His own, with 
no external inlet of temptation; as if He would not 
even contemplate the possibility of their wicked rebellion 
against their bountiful Creator. But when this rebellion 
became a mournful fact in the eyes of the universe, the 
God of Truth recognises the mutability of the creature 
in all the arrangements of His second creation. 

“The keynote in the creation of man is no longer 
sinless and unfallen perfection (as it was in the creation 
of angels), but the possibility of redemption out of a 
fall distinctly foreseen. Man was made ‘flesh’* as 
as well as spirit, and although the inlets of temptation 
were thus increased, yet it was in this way only that 
the Redeemer could unite Himself with a fallen race, 
whereby the Just and Holy One, having a link of 
natural unity with the fallen and sinful, could lay hold © 
upon the lost and raise them to holiness again.” T 

There are many passages in the Bible which clearly. 
show that the whole gist of Redemption is made to 
turn on the assumption of flesh by the Son of God,t 


* Gen. vi. 3. + Prof. Birks. 
{ John i. 14; Roma, viii. 3; Heb. ii. 14 to 18, &e. 
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and thus the promise of Redemption through the seed 
of the woman* began its course with the very 
entrance of sin into the world. 

Viewed in this light, the fact that the sin of man 
tends to manifest the moral perfection of the Oreator 
to His creatures becomes lighted up with the beauty of 
a Divine love, and shows how God in His Infinite 
Wisdom brings good out of evil. 


Man’s Fall through Adam made Redemption through 
Christ possible. 


There are, however, some who ask, Why did God 
permit the sin of Adam to be transmitted to his 
posterity ? Were it not better, they say, that each 
individual of the human race should stand or fall by 
himself as an individual, having the same choice as 
Adam to “ refuse the evil, and choose the good ” ? T 

But we must remember that even if God Hap given 
us this choice, we should have been just as liable to 
fall as Adam was; and as God knew that from the 
essential instability of His creatures immense numbers 
of them would so fall, it becomes a question whether 
in such a case it would have been possible to redeem 
mankind at all, as each individual would then fall 
separately, and would each require, so far as we can 
see, a separate Redeemer, so that millions of separate 

* Gen, iii. 15. ¢ Isaiah vii. 15. 
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Redeemers would be required for millions of separate 
sinners. 

It seems highly probable, speaking after the manner 
of men, that it was for this reason the fallen angels 
were not redeemed, but, as we read, “were cast 
down to hell, . .. to be reserved unto judgment.’ * 
Angels were not brought into being as the descendants 
of one federal head in the same manner as we were, but 
were each created separately and individually, so that, 
if redeemed at all, they must each one of them have 
been redeemed as individual and separate entities, 
which would have required myriads of separate and 
individual Redeemers. 

God therefore, in His infinite wisdom, love, and 
mercy, saw it best to begin the race of mankind with 
a single pair, who were the progenitors and representa- 
tives of the whole human race. These for a little 
while stood in holiness and loyalty to their Creator, 
but “man being in honour abideth not”’;T “ verily. 
every man at his best state is altogether vanity.” t 

When, therefore, Adam fell, he fellas the federal 
head of the whole human race and by poisoning his 
own soul poisoned also all who sprang from him, for 
“who can bring a clean thing out of an unclean? 


not one.”’ § 
As therefore we all fell federally in Adam through 
* 2 Pet. ii. 4. P Pe. xxxixy. 5, 


+ Ps. xlix, 12, § Job xiy. 4. 
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no sin of our own, so we rise federally in Christ through 
no merit of our own—and as the whole race of mankind 
fell by ONE, therefore it became possible for the 
whole race of mankind to be redeemed by ONH, for 
“Sas in Adam all die, even so in Christ shall all be made 
alive.” * We see this very distinctly stated by St. Paul 
in the fifth chapter of his epistle to the Romans, 
“Wherefore as by ONE man sin entered into the world, 
and death by sin . . . even so by the righteousness 
of ONE the free gift came upon all men unto justifica- 
tion of life—for as by ONE man’s disobedience many 
were made sinners, so by the obedience of ONE shall 
many be made righteous . . . that as sin reigned 
unto death, even so might grace reign, through righteous- 
ness unto eternal life, by Jesus Christ our Lord.” Tf 

As therefore we are all by our fleshly birth made 
partakers of the sin of our federal head the first Adam» 
and of “death by sin,” so by our Spiritual birth we 
are made partakers of the righteousness of our federal 
head Jesus Christ ‘“ the last Adam,” + “the Lord from 
Heaven,’’§ and of eternal life. 

It follows therefore that unless and until we are made 
partakers of that spiritual birth by faith in Christ Jesus, 
we have neither part nor lot in our federal head, and 
cannot be partakers of His righteousness or of eternal 
life—for “the Scripture hath concluded ali under sin, 


* 1) Dorney. 22) t 1 Cor. xy. 45. ; 
¢ Kom. v. 12, 18, 19, 21, § 1 Cor. xy. 47. 
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that the promise by faith of Jesus Christ might be 
given to them that believe” ;* “that we might receive 
the promise of the Spirit through faith” ;f for “ whoso- 
ever believeth that Jesus is the Christ, IS BORN OF 
GOD” ;+ “ for God so loved the world, that He gave His 
only begotten Son, that whosoever believeth in Him 
should not perish, but have everlasting life’ ; §—but 
those who ‘deny the Lord that bought them, bring upon 
themselves swift destruction.”’ || 

It thus becomes evident that “where sin abounded, 
grace did much more abound,’{ i.e., God’s unmerited 
favour and love has much more abounded to all believers 
in Christ than ever the offence abounded in the bitter 
fruits entailed on Adam’s posterity, so that if we are 
believers in Christ we gain “ much more” than we ever 
lost in owr first parents, for our final blessedness will be 
greater as redeemed and justified sinners, than if we 
were the holy children of unfallen parents, because 
being united to Jesus we are everlastingly safe and are 
brought into nearer communion with God, than we 
should have been in the Garden of Eden—“ For if we 
have become united ** with Him by the likeness of His 
death, we shall be also by the likeness of His 
resurrection.” §§ Then “we shall be like Him, for we 


shall see Him as He is.’ ||| Then shall He “ fashion 
* Gal. iii. 22, ¢1John v. 1. | 2 Pet. ii. 1. 
+ Gal. iii. 14. § John iii. 16. {@ Rom. v. 20. 
*k oumpvTo. literally ‘‘grown together.” 
§§ Rom. vi. 5 (R.v.). _ [ll] 1 John iii. 2. 
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anew the body of our humiliation, that it may be con- 
formed to the body of His glory.” * 


The permission of Evil a source of instruction 
to Angels, 

And not only does God bring greater good to the 
human race by His permission of evil, than man could 
otherwise have obtained, but we find that the evil per- 
mitted in this world becomes a source of instruction to 
the heavenly intelligences also. The book of Job reveals 
a close connection between the unseen world and this 
earth, and shows that this world is a theatre of observa- 
tion to higher beings, and a source of instruction 
afforded them by the will of God. 

In chapter i. 6 we read that “there was a day when 
the Sons of God came to present themselves before the 
Lord, and Satan came also among them. And the Lord 
said unto Satan, whence comest thou? ‘Then Satan 
answered the Lord, and said, from going to and fro in 
the earth and from walking up and down in it.” 

“The sons of God” alluded to here must be the 
same as those mentioned in chapter xxxvill. 4, 7, where 
we read that when God “laid the foundations of the 
earth . . . all the sons of God shouted for joy.” 
They must therefore have been Heavenly intelligences, 
because when the foundations of the earth were laid 


man was not yet created. 
* Phil. iii, 21 (n.v.). 
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We see the same thing stated in 1 Kings xxii. 19, 
“T saw the Lord sitting on His throne, and ail the host 
of Heaven standing by Him on His right hand and on 
His left. And the Lord said, who shall persuade Ahab 
that he may go up and fall at Ramoth-Gilead? . 
and there came forth a spirit and stood before the Lord 
and said, L will persuade him, and the Lord said unto 
him, Wherewith? and he said, I will go forth, and I - 
will be @ lying spirit in the mouth of all his prophets.” 
This “lying spirit”? could have been none other than 
Satan, who was then acting and speaking before God 
and “ ail the host of Heaven,’ 1.¢e., before angels. 

It is evident, therefore, that Satan, the god of this 
world, is allowed To BRING BEFORE THE ANGELS A 
KNOWLEDGE OF WHAT GOES ON UPON THIS EARTH, 
and even to bring an accusation of insincerity against 
such a “perfect and upright man” as Job. Satan 
evidently considered that Job’s religion was a sham, 
an unreal thing; but God knew better and determined 
to prove before all the host of Heaven that Job really was, 
as God had said of him, “a perfect and an upright 
man, one that feareth God, and escheweth evil.’* 
Therefore when Satan said to God “put forth Thine 
hand now and touch all that he hath, and he will curse 
Thee to Thy face.”t God’s reply was ‘“ Behold, all 
that he hath is in thy power; only upon himself put 
not forth thine hand.’ 

SO be St yi fojeys cae BS t Job i. 12. 
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This shows us God’s loving and merciful Hmit to 
Satan’s malevolence ; and we see also how thoroughly 
Satan did his evil work within the limits which God had 
allowed; he soon carried away or destroyed all Job's 
oxen, asses, sheep, camels, and servants; he then caused 
a “great wind from the wilderness, and smote the four 
corners of the house,’* and it fell upon all Job’s sons and 
daughters to their destruction—thus showing Satan’s 
malignant power to cause by God’s permission some at 
least of the fearful storms and catastrophes which 
occur so frequently on this earth. 

But when all these efforts of Satan failed to induce 
Job to “curse God to His face,” Satan was still incredu- 
lous, for on a second occasion when ‘the sons of God 
came to present themselves before the Lord, and Satan 
came also among them, to present himself before the 
Lord; and the Lord said unto Satan, From whence 
comest thou? and Satan answered the Lord and 
said, From going to and fro in the earth, and from 
walking up and down init. And the Lord said unto 
Satan, Hast thou considered My servant Job, that 
there is none like him in the earth, a perfect and an 
upright man, one that feareth God, and escheweth evil ? 
and still he holdeth fast his integrity, although thou 
movedst Me against him, to destroy him without cause. 
And Satan answered the Lord and said, Skin for skin; 


yea all that a man hath will he give for his life. But 
Fi Job i: 19, 
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put forth Thine hand now, and touch his hone and his 
flesh, and he will curse Thee to Thy face. And the 
Lord said unto Satan, Behold he is in thine hand ; but 
save his life. So went Satan forth from the presence of 
the Lord and smote Job with sore boils from the sole of 
his foot unto his crown.” * 

We thus see with what great severity the sincerity 
of Job’s piety was, by the permission of God, put upon 
its trial. Job was indeed sorely perplexed by God’s 
dealings with him, yet even such a perfect man found 
and acknowledged that it was a most wholesome disci- 
pline, for he said, “ When He hath tried me, I shall 
come forth as gold;” f and especially near the end of 
his trial, when he exclaimed, “‘I have heard of Thee 
by the hearing of the ear, but now mine eye seeth Thee. 
Wherefore I abhor myself, and repent in dust and ashes.” ¢ 

It is a great comfort also to find that although all 
his friends so thoroughly misunderstood Job, and 
showed their want of sympathy for his sufferings by 
accusing him of great wickedness, and by reiterating 
their opinion that his wickedness was the cause of his 
punishment, yet that God and all the host of Heaven 
were sympathising with him through all lis trouble, 
for we read, “ Ye have heard of the patience of Job, 
and have seen the end of the Lord; that the Lord 
is very pitiful and of tender mercy.’ || “So the 


* Job ii. 1-7. t Job xiii. 5, 6. 
t+ Job xxiii. 10. || James v. 11. 
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Lord blessed the latter end of Job more than his 
beginning.” * 

We also see the assumption of Job’s friends, that the 
moral government of God is simply a system of rewards 
and punishments complete in this world, is here proved 
to be untenable, for it is written that ‘‘ though He cause 
grief, yet will He have compassion according to the 
multitude of His mercies. For He doth not afflict 
willingly nor grieve the children of men,’ t unless 
there is a “needs be”; yet that He does so for a 
double purpose, viz., for the discipline of man himself, 
and also as a source of instruction to all the host oy 
Heaven, “to the intent that now unto the principalities 
and the powers in the heavenly places might be made 
known THROUGH THE CHuRcH the manifold wisdom 
of God, according to the Eternal Purpose which 
He purposed in Christ Jesus our Lord”; “which 


things the angels desire to look into”’;§ “for we 
are made a spectacle|| unto the world,{/ and to angels, 


and to men.’ ** . 
* Job xii. 12. § 1 Pet. i. 12. 
+ Lam. iii. 32, 33. | Literally “ theatre.” 


~ Eph. iii. 10. 11 (R.v.) 

4] Tw koouw here translated “ to the world” does not always 
mean this earth but sometimes what we call “the cosmos’’ or 
‘‘material universe” (see Bagster’s and Parkhurst’s Greek Lexicon). 
This seems to be the meaning here, otherwise what could St. Paul 
mean by such tautology as by saying ‘‘ we are made a spectacle ”’ to 
this earth and also to the men on this earth? The more correct 
translation would be ‘‘ we are made a spectacle to the wiverse and 
to angels and to men.” 

18. i Morty. 2. 
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Not only does the Book of Job teach us that this 
earth is a source of instruction to angels, but the whole 
Bible, from Genesis to Revelations, teaches us the same 
thing. We cannot for one moment imagine that all 
the angels who were so frequently commissioned by 
God to visit this earth were so blind that they could 
not observe the misery which sin and evil had brought 
upon mankind, or that the knowledge thus gained was 
not communicated to the other angels in heaven who, 
perhaps, had not been so commissioned. Such an idea 
has no foundation whatever in Scripture, and a very 
large number of passages could be quoted to prove the 
contrary and to show that these angels were very often 
sent by God for the express purpose of averting the 
evil which sin had caused, or of providing a remedy. 


Tio mention only one instance, as given in the 19th 
chapter of Genesis, where we read that two angels were 
sent to Sodom to warn Lot and help him to escape 
from the impending destruction about to overtake the 
“ cities of the plain”’ for their wickedness. But it ig 
quite unnecessary to multiply instances of this kind, ag 
anyone who reads his Bible carefully can easily verity 
the facts for himself. ‘Are they not all ministering 
spirits sent forth to minister for them who shall be 
heirs of salvation ? ” * 

And not only a few angels at a time were sent to 

* Heb. i. 14. 
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this earth, but we read that on the oceasion of our 
Saviour’s birth “a multitude of the heavenly host” 
suddenly appeared to the shepherds, “ praising God, 
and saying, Glory to God in the highest, and on earth 
peace, goodwill toward men.” * 

We may be quite certain, therefore, that this earth is 
now, and always has been from its creation ‘to the 
present day, a continual theatre of observation and a 


source of instruction to all the angelic hosts of heaven. 


The Permission of Evil a Source of Instruction to the 
whole Universe. 


It was supposed long ago that this little world of 
ours was “the centre of the universe,’ and nearer to 
the throne of God and locality of heaven than any of 
the other worlds created by God, as otherwise, it was 
thought, angels from heaven could not have such 
frequent communication with this world as we read of 
in the Bible. 

The deductions of astronomers have disproved all 
this. Sir Robert Ball, in his “Story of the Heavens,”’ 
says “that our whole solar system, comprising the sun 
in the centre, with the planets which circulate round 
the sun, the comets and the incredible host of minute 
bodies, are all together bound on a stupendous voyage 
through the realms of space.” 

* Luke ii. 13, 14. 
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It was thought, at first, that this “stupendous 
voyage’ was in a straight line, but it is said that 
some astronomers have discovered it to be the are of an 
enormous circle, around which every solar system in the 
whole universe is moving, each in its own orbit, and the 
centre of this vast circle is thought to be the centre of 
the universe—the throne of God, the locality of 
heaven, called in Scripture “‘the habitation of Thy 
holiness and of Thy glory.” * 


There seems no reason to suppose that our own solar 
system is nearer to this centre than others; but it 
matters not, for, unless we ignore the Almighty power 
of God, there can be no greater difficulty in angels 
visiting any other worlds of the universe, than they 
have in visiting this world of ours. 


In the next place, it was formerly supposed that this 
little world of ours was the only world in the whole 
universe, which was inhabited by moral intelligences of 
any kind, but that all the other worlds were created 
merely to give light and heat and beauty, for the sole 
use of the inhabitants of this little earth. 


Sir Robert Ball thinks otherwise. He says: ‘‘ Could 
we obtain a closer view of some of the celestial bodies, 
we should probably find that they, too, teem with life, 
but with life specially adapted to their environment ; 


* Isaiah lxili. 15. 
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inteJigences may also have a home among the 
spheres no less than on earth.” 

Sir David Brewster, in his book on ‘“‘ More Worlds 
than One,” says that “ when the condition of the other 
planets was found to be the same as this earth, analogy 
compelled us to believe that these planets must be in- 
habited like our own.” He quotes a number of works 
written by astronomers and theologians to prove this, 
and says that “this doctrine was maintained by almost 
all the distinguished astronomers and writers who have 
flourished since the true figure of the earth was deter- 
mined,” as, for instance, Fontenelle, La Lande, 
Huygens, Sir Isaac Newton, Kepler, Laplace, Sir 
William and Sir John Herschel, Dr. Chalmers, Isaac 
Taylor, M. Arago, &¢., &., &e. 

He says that all these, and many others, fully 
believed that the planets were inhabited; and he 
goes on to say, that “ when science taught him the past 
history of our earth, its form, and size, and motions; 
when astronomy surveyed the solar system and 
measured its planets, and pronounced the earth to be a 
tiny sphere and to have no place of distinction among 
its gigantic compeers ; and when the telescope established 
new systems of worlds far beyond the boundaries of our 
own; the future of the sage claimed a place throughout 
the universe, and inspired him with an interest in 
worlds and systems of worlds—in space without limit as 
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well as in life without end—and in the infinity of life, 
which his reason sugg>sted, he descried the home and 
the companions of the future.” 


There may, of course, be some worlds in the universe 
still in a state of chaos, as our world was “in the 
beginning,’ before it was prepared by God to be 
inhabited; but we cannot doubt that myriads of these 
worlds have been already prepared, and are now 
inhabited by such moral intelligences as God saw it 
good to create, and who are all specially adapted to 
their own environment; for as a rule throughout the 
Bible we find that a well-peopled land is a proof of 
God’s blessing on it, whereas a “land without 
inhabitant ”’ is a proof of God’s “ curse” upon it. 


There are, however, many who think that it is 
impossible for God to create inhabitants who could live 
on some of the worlds even in our own solar system ; 
because they imagine that some of them are too cold to 
be inhabited, while others (as, for instance, our sun) are 
too hot. But do not such notions as these limit the 
Almighty power of God and reduce the Great Creator 
to our own poor finite level ? 

We read in the Book of Daniel of three men, 
Shadrach, Meshach, and Abednego, who were “ bound 
in their coats, their hosen, and their hats, and their 
other garments, and were cast into the midst of the 
burning fiery furnace.” This furnace was so “ exceeding 
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hot” that it slew those men who cast them in, although 
they were the men “ most mighty of strength” (marg.) 
in all Nebuchadnezzar’s army; yet God enabled 
Shadrach, Meshach, and Abednego to be living and 
“walking in the midst of the fire, and they have no 
hurt,” “‘ upon whose bodies the fire had no power, nor 
was an hair of their head singed, neither were their 
coats changed, nor the smell of fire had passed on 
them.”’ * 

If, then, God can make men in the flesh to live and 
walk in the midst of such a burning fiery furnace, what 
right have we poor feeble worms of earth to limit the 
Almighty power of the Great Creator, by even supposing 
that He cannot create intelligences who can live on the 
sun or any other planet in the whole universe, and who 
can be created by Him to be as specially adapted to 
their own environment as we are to ours P 


That this little world of ours should be the only 
habitable world in all God’s vast creation seems to the 
writer a most meagre and utterly inadequate conception 
of the power, wisdom, and love of the Almighty 
Creator. Jt would be simply “to deny life to infinite 
numbers of holy and happy beings, whom His power could 
create, and His wisdom govern, and in whom His goodness 
could delight itself for ever.” (Prof. Birks.) 


“Lift up your eyes on high and behold, Who hath 
* Daniel iii, 27, 
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created these things, that bringeth out their host by, 
number; He calleth them all by their names by the 
greatness of His might; for that He is strong in power, 
not one faileth.”’ * 

The Bible, it is true, does not say much on this 
subject, for it is God’s revelation for man’s guidance 
during his life on earth only; but from what it does 
Say we can infer a great deal. 

We read that God speaks of a land “ without an 
inhabitant”? as being “a curse.” ‘“ Therefore is your 
land a desolation, an astonishment, and a curse, without 
an inhabitant as at this day.” t Whenever the 
Israelites or any other nation sinned grievously, God’s 
curse upon them was, to make their land and their 
cities “a waste and a desolation without inhabitant.” 

The natural inference is that if the other worlds of 
this great universe were “ without an inhabitant,” they 
would be in the sight of God and of His angels “a 
waste, a desolation, and a curse.” 

_Again, we read that the Wisdom of God was 
“rejoicing in His habitable earth, and His delight was 
with the sons of men.’+ The natural inference 
would be that if this world were not “habitable,” 
God could not have “rejoiced” in it, or had 
“His delight” in its inhabitants. How then could 
He “rejoice” over myriads of worlds created by 


* Tsaiah xl. 26, t Jer, xliv. 22. t Prov, viii. 31 (R.v.). 
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Himself, but not “inhabited,” and, consequently 
without any moral creatures in whom He could 
“delight ?”? Would He not look upon each of such 
worlds as “a desert land,” “a waste howling wilder- 
ness P”’ * 


We may also infer from Scripture that if these 
innumerable worlds had been created “without an 
inhabitant,” they would have been “ created in vain.” 
,, for thus saith the Lord that created -the Heavens ; T 
God Himself that formed the earth and made it; He 
hath established it, He created it not in vain, He formed 
t:.to be inhabited.” t 

If, then, this world was “ formed to be inhabited,” or 
would otherwise have been “created in vain,” the 

atural inference again is that God would have formed 
the other worlds of the universe “to be inhabited,” or 
otherwise they would have been “ created in vain.” 


The only scriptural and rational conclusion, therefore, 
at which we can arrive is that God mas formed the 
vast multitude of these innumerable worlds “to be 
inhabited; ”’ not necessarily by human beings, but by 
intelligences of some kind, who are as thoroughly 
adapted to their own environment as we are to ours. 
And as it has been already shown from scripture, that 


this world of ours was intended by God to be a theatre 
* Deut. xxxii. 10. 
t ‘The Heavens” indicate the wniverse (see page 51). 
{ Isaiah xlv. 18, 
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of observation and instruction to the angelie hosts of 
Heaven, it becomes a most natural and reasonable 
conclusion that ¢¢ was also intended by God to be a source 
of instruction to the inhabitants of myriads of other worlds 
en the universe which He has created. 


The writer has endeavoured very briefly and, he fears, 
very imperfectly, to place before his readers the con- 
clusions at which he has arrived on this subject. He 
is, however, convinced that they are fair, reasonable, 
and legitimate conclusions, although they may perhaps 
seem astounding to some; but they need not be 
the less true on that account, for we know that “ with 
God all things are possible.” * 


“The Heavens declare the glory of God, and the 
firmament showeth His handy-work. Day unto day 
uttereth speech, and night unto night sheweth know- 
ledge. There is no speech nor language where their 
voice is not heard. ‘Their line (marg. rule) is gone out 
through all the earth, and their words to the end of 
the world.” Tt 


‘“‘ Praise ye Him sun and moon; praise Him all ye 
stars of light. Praise Him ye Heaven of Heavens, 
and ye waters that be above the Heavens. Let them 
praise the name of the Lord; for He commanded and 
they were created. He hath also stablished them for 


ever and ever.” t 
* Matt. xix, 26. + Psalm xix, 1-4. } Psalm oxtviii. 8-6. 
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“He is wise in heart and mighty in strength; 
which alone spreadeth out the Heavens. 
which maketh Arcturus, Orion, and Pleiades, and the 
chambers of the South.’’* 

‘“Canst thou bind the sweet influences of Pleiades, 
or loose the bands of Orion? Canst thou bring forth 
Mazzaroth in his season ? or canst thou guide Arcturus 
with his sons? Knowest thou the ordinances of 
Heaven ? Canst thou set the dominion thereof in the 
earth ?” fT 


The Ultimate Benefit to the whole Universe which God 
brings out of Evil. 

Our conceptions of God’s vast universe must rise far 
above the puny thought that this little world of ours is 
the only “inhabited ”’ world among all the innumerable 
worlds which He has created; or that God is unable 
to teach their inhabitants by showing to them as well as 
to angels the misery which sin and evil on earth has 
brought in its train. These inhabitants, like all moral 
creaturehood, must be necessarily inferior to their 
Creator, and consequently as essentially unstable and 
liable to fall into sin as men and angels were; but God 
in His love and mercy, not only made this world a 
source of instruction to angels, but (as we may 
reasonably infer from Scripture) to all the inhabitants 
of His great universe, and especially by enabling 

* Job ix, 4, 8, 9. Tt Job xxxviii, 31-33. 
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them to know and believe in the one great sacrifice 
of Christ for sin, which took place on this highly 
favoured world of ours,* and which appears to have 
been made available for them as well as for us.t 
For we cannot suppose for a moment that Christ 
would have been offered up as a sacrifice for sin, 
on each and every one of these innumerable worlds, 

‘for then must He often have suffered since the founda- 
tion of the world; but now ONCE in the end of the 
world (ages, R.v.) hath He appeared to put away sin 
by the sacrifice of Himself. . . . So Christ was 
ONCE offered to bear the sins of many, and unto them 
that look for Him shall He appear the second time 
without sin unto salvation.” + “ For it was the good 
pleasure of the Father that in Him should all the 
fulness dwell, and through him to reconcile al] things 
unto Himself, having made peace through the blood 
of His cross; through Him, I say, whether things 
upon the earth, or things in the Heavens.” § 

We must remember that the word “ Heaven” 
generally denotes the 'hrone of God and the habita- 
tion of angels; but when the words “the Heavens” 
are used, we find throughout the whole Bible that 


they almost always denote the material universe, || in 


* Probably because man was created lowest in the scale of all the 
moral intelligences in the universe. 

¢ Gol. i. 23 (R.v.) “The Gospel which ye heard, which was 
preached 1 in allcreation under heaven.” (év Taon TH KTUCEL TH 
vo Tov ovpavov)—more literally in all the creation which 1s 
under the Heaven.” 

f deb ix. 26. § Col. i. 19, 20 (R.v.). 

|| See Gen. ii. land 4; 1 Chron. xvi. 26; Job xxvi 13; Psalms 
xix. 1 and xxxiil. 6; Isaiah xly, 12 and li, 6; Heb. i. 10; 2 Peter 
iii, 5; &e., &., &. 
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contradistinction to “the earth.” 


When, therefore, we read that “it was the good 
pleasure of the Father . . . to reconcile ali things 
unto Himself” through Christ, “ whether things upon 
the earth or things in the Heavens,” we know that the 
“things upon the earth’ mean the inhabitants upon the 
earth, whom it was the Father’s good pleasure to 
reconcile unto Himself through Christ; and we must 
therefore necessarily infer that the “things in the 
Heavens”? mean the inhabitants in the universe of the 
Heavens, whom it was the Father’s good pleasure to 
reconcile unto Himself through Christ. 


And when we read that God, “ having made known 
to us the mystery of His will, according to His good 
pleasure which He purposed in Him, unto a dispensa- 
tion of the fulness of the times, to sum up (or “ gather 
together in one”’—a.v.) all things in Christ, the things 
upon the heavens and the things upon the earth,” * we 
must necessarily come to the same conclusion, viz., that 
as the “things upon the earth” mean the inhabitants 
upon the earth, so the “things upon the heavens ”’ must 
mean the inhabitants upon the material universe of “ the 
heavens,”, whom He will ultimately “ gather together in 
one” or “sum up” in Christ, “for by Him were all 
things created, that are in Heaven (“the Heavens” 
—Rr.y.) and that are in earth, visible and invisible, 


* Eph. i. 9-10, R.v. marg. 
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whether they be thrones, or dominions, or principalities, 
or powers; all things were created by Him and for 
Him.” * 


Thus understood, what a vast horizon is opened to 
our minds—what infinitely greater good does God 
bring to all His moral intelligences, on earth, in 
heaven, and to the utmost bounds of His great 
universe, out of the existence of evil which the 
creature’s instability originated. What a lesson and 
warning does it bring to the inhabitants of myriads 
upon myriads of worlds. “For we are made a 
spectacle to the universe t (7w cooww) and to angels and 
to men.” § 


What innumerable intelligences therefore may be 
kept loyal to their Creator, by observing the misery 
brought on man by his fall from the original 
‘“‘Tmage ”’ in which he was created. What incalculable 
myriads throughout the whole universe will be 
reconciled to God and everlastingly saved “through 
the offering of the body of Jesus Christ oncE For ' 
ALL”; for “this Man, after He had offered onz 
SACRIFICE FOR SINS FOR EVER, sat down on the 
right hand of God; from henceforth expecting till His 
enemies be made His footstool. For by oNE OFFERING 
He hath perfected ror EVER them that are sanctified.” || 


PNOON i kOe t See footnote page 40. 
§ 1 Cor. iv. 9. \| Heb. »: 10-14. 
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How clearly also will they discern the nothingness and 
weakness of the creature, without the Great Upholder’s 
sustainment; what an inducement will this be to look to 
God for help, instead of trusting to themselves, and what 
love and loyalty will it bring to the Great Upholder. 
How manifest to them will be the high perfections of 
God’s moral attributes, and of His moral government 
of the universe, as well as the “ manifold wisdom ” with 
which He carries out His plans. How clearly will they 
discern God’s marvellous patience and forbearance. 
towards His rebeltious and guilty creatures, His hatred 
of sin and lovingkindness for the sinner; how in Christ 
Jesus “mercy and truth are met together, righteousness 


and peace have kissed each other.” * 


Can we wonder, then, that when God “laid the 
foundations of the earth,’ “the morning stars sang 
together, and all the sons of God shouted for joy ?” Tt 


“OQ the depth of the riches both of the wisdom and 
knowledge of God! how unsearchable are His 
judgments, and His ways past finding out! For who 
hath known the mind of the Lord ? or who hath been 
His counsellor? Or who hath first given to Him, and 
it shall be recompensed unto him again? For of Him, 
and through Him, and to Him, are all things: to 
whom be glory for ever. Amen.” ¢ 


* Ps ARE SVs LO. ¢ Job xxxviii. 4-7. { Rom. xi. 38, 36. 
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An All-sufficient Remedy for Evil. 


Let not then the existence of Evil be any longer a 
stumbling-block to our belief in the goodness and 
loving-kindness of God. Let us rather see in it our 
own inherent weakness and instability without His 
upholding power. Let us therefore pray earnestly for 
fiis strength to enable us, “ through the power of the 
Holy Ghost,” * to resist and overcome all the tempta- 
tions of the world, the flesh, and the devil, for He 
alone ‘is able to keep us from falling, and to present 
us faultless before the presence of His Glory with 
exceeding joy.” t But let us not forget that in our 
fallen condition we frequently need “a thorn in the 
fiesh, the messenger of Satan to buffet”’ us and keep us 
near to God, so that, although we may pray earnestly 
“that it might depart” from us, yet God in His love 
and wisdom often sees it best for us and most for His 
own glory not to take away the “thorn” until we learn 
that His grace is sufficient for us, and that His 
strength is made perfect in weakness, so that we may 
be enabled to say with St. Paul, ‘‘ Most gladly there- 
fore will I rather glory in my ee that the power 
of Christ may rest upon me,’ 

Let us humbly leara that He makes Himself known 
to us, 20¢ as the author of evil, but as the author of all 


good. Let us see that by the marvellous works which 
* Rom. xv. 18, t Jude 24, t 2 Cor. xii. 7-9. 
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He has made, He has manifested to us His infinite 
wisdom and power. Let us adore His Holy name for 
the wisdom-and love which He has displayed in 
bringing such vast good to the creatures of His hand, 
out of the evil which His creatures had brought upon 
themselves. Let us praise Him for providing in the 
Son of His love an all-sufficient remedy for sin and evil. 


By the manifestation of Himself in Christ Jesus. 
He has displayed His infinite love, mercy, and com- 
passion towards His guilty creatures. By the marvellous. 
expiation for our sins, which Christ has made upon the 
Cross, God manifests to us His abhorrence of sin, as 
well as His unspeakable love to the sinner. By that 
expiation He proclaims to us that His truth and justice 
utterly forbid Him to pardon the sinner, except upon the 
ground of what Jesus has done, and suffered, on the 
sinner’s behalf; for it is only on the ground of that 
perfect expiation that God can pardon our sins. It is 
only on the ground of the perfect righteousness which 
Christ has wrought out for us, that God can account us 
righteous ix Him. It is thus only that God cam bea 
just God, and yet “the justifier of Him which believeth 
in Jesus.” * 


Let us then yield to the striving of the Holy Spirit in 


our souls, and accept Jesus as “the Lamb of God which 
taketh away the sin of the world.” t Let us accept 


* Rom. iii. 26. t John i. 29. 
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Him as our Saviour, our Substitute, our Justifier, our 
Propitiation, and the only expiation of all and every 
sin. He alone is “mighty to save.”* “Who His 
own self bare our sins in His own body on the tree, 
that we, being dead to sins, should live unto righteous- 
ness: by whose stripes ye were healed.” + Let us pray 
earnestly for the indwelling of His Holy Spirit, 
that we may be “filled with the fruits of righteousness 
which are by Jesus Christ, unto the glory and praise 
of God.” t 


God Overrules Evil to Counterwork LEviil.§ 


Sin is the cause of all the Evil we suffer, and sin lies 
at the root of the whole world’s mysterious and com- 
plex suffering. But men deceive themselves as to the 
fact and power of sin. In no other direction do men 
permit themselves to be more profoundly cheated than 
they do in this. 


Jesus Christ, being Divine as well as human, has, 
more than any other teacher, emphasized the reality, the 
odiousness, and the ominousness of Sin. He shows us 
that it does not spring out of the primitive and essential 


* Tsaiah Ilxiii. 1. fT 1 Peter ii. 24. {Phil 1t, 


§ Extracted with some alterations from ‘The Transfigured 
Sackcloth,”’ by the Rev. W. L. Watkinson, in ‘ Preachers of the 
Age.” 
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constitution of things, that it is not necessary or 
inevitable, but that its genesis is in the error of the 
human will, mind and heart. He tells us that “ from 
within out of the heart of men proceed evil thoughts, 
adulteries, fornications, murders, thefts, covetousness, 
wickedness, deceit, lasciviousness, an evil eye, blasphemy, 
pride, foolishness; all these evil things come from within 
and defile the man” (Mark vii. 21-23). 


Our Lord here declares the human heart since the 
fall to be originative,* and that the vices which darkea 
the world take their rise within us. He who knows us 
best saw in us an originative, supernatural element, 
which had become estranged from God througo the 
Devil’s lies, and in this element He finds the genesis 
of that evil by which the world is cursed. 


Several sins mentioned by Him in the text have 
nothing whatever to do with the body, and when fleshly 
sins are specified they are imputed to interior causes. 
The body and its members may prove the occasion and 
furnish the instruments of transgression, but in the 
view of our Lord the guilty agent is still the living 
conscious free spirit of man himself, at “ enmity against 
God,’’t but in accord with Satan. 


* See Gen. vi. 5 and viii, 21; Daut. xxix. 18, 19; Prov. yi. 18; 
Jer. xxxii. 80-35; 2 Tim. iii. 13, &., &e. 


¢ Rom. viii. 7. 
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The beginning of all evil lies in this alienation of the 
spirit of man from God. Christ recognises this great 
evil that He may take it away, for He came to “ destroy 

‘the works of the devil.” * In Christianity we have the 
revelation of God’s ceaseless, immeasurable, eternal love, 
and in Christ we have that grace which brings us into 
accord with the mind and government of God, and 
enables us to “resist the devil,” that he may flee 
from us.f 


Sin is a reality; pardon, sanctification and peace are 
not less realities. Suffering for sin is a reality and 
God recognizes this sad element in human life and 
everywhere He is found intensely and sympathetically 
interested in the suffering race. 


In the heart of man sin has its origin, and in the 
heart of man Christ seeks to deal with it by supplying 
a spiritual antidote to a spiritual plague. We see here 
the necessity for that regeneration upon which Christ 
insists; the heart, being the fountain of evil, must 
be changed and become the fountain of good, ‘‘ Marvel 
not that I said unto you ye must be born again.” ¢ 
Nothing but “a new heart and a new spirit”’§ will 
meet the case. The regeneration of man himself is 
the supreme burden of revelation. 


Christ has shown us the connection between sin and 


*1Johniii.8. + Jamesiv.7. {Johniii.7, § Ezek. xviii.31. 
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suffering as exemplified in the parable of the Prodigal 
Son. Poison is said to be extracted from the rattle- 
snake for medicinal purposes: but infinitely more 
wonderful is the fact that the suffering which comes 
out of sin tends, (in those who do not ‘resist the 
Holy Ghost,’’) to counterwork sin and bring to 
pass the transfiguration of the sufferer. 


Christ teaches us how, under the redemptive govern- 
ment of God, suffering has become a subtle and 
magnificent process for the full and final perfection of 
the human character, and that out of sorrow and 
suffering we may ultimately rise to moral and 
infinite perfection. 


Let us then carry our sorrows to Christ and we shall 
find that in Him they have lost their sting. It is a 
clumsy mistake to call Christianity a religion of sorrow, 
it is a religion for sorrow. Christ finds us stricken and 
afflicted, and His words go down to the depth of our 
sorrowful heart, healing, strengthening and causing us 
to rejoice with joy unspeakable. He finds us in 
sackcloth; He clothes us with the beautiful robes of 
righteousness and crowns us with everlasting joy. 


Thus hath ‘the Lord thy God turned the curse into 
a blessing unto thee, because the Lord thy God loved 
thee” (Deut. xxii. 9). 
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MAN’S ORY. 


The cry of Man’s anguish went up unto God. 


i Lord take away pain ; 
The shadow that darkens the world Thou has made 


The close coiling chain 
That strangles the heart, the burden that weighs 


On the wings that would soar ; 
Lord take away pain from the world Thou hast made 


That it love Thee the more.” 


GOD'S ANSWER. 


Then answered the Lord to the cry of the world 
“Shall I take away pain, 
And with it the power of the soul to endure 
Made strong by the strain * 
Shall I take away pity that knits heart to heart, 
And sacrifice high ? 
Will ye lose all your heroes that lift from the fires 
White brows to the sky ? 
Shall I take away love that redeems with a price, 


And smiles at its loss? 
Can ye spare from your lives that would climb unto Mine 


The Christ on His Cross ?” 
(Author Unknown). 
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SUMMARY. 
From what has been advanced on this subject, may we 
not reasonably conclude — 


Ist. That God is the only Perfect Being who has 
Essential Stability in Himself. 


2nd. That the moral creature is essentially unstable, 
and. liable to fall into sin. 


3rd. That this instability and lability to evil is 
inherent in the moral creature, simply because he is 
only a creature and not God. 


4th. That evil originated in this inherent instability 
of the creature. 


5th. That God is noé the author of evil, but that His 


creatures brought it on themselves. 


6th. That God did not prevent evil, but overruled 
it for His own wise purposes. 

7th. That if God had prevented evil thus to 
break out, but had upheld the creature against his 
inherent instability, there could have been no testing of 
the creature’s moral integrity or of his love and loyalty to 
his great Creator ; while the great distinction between 
the creature and the Creator would have been unseen 
and unknown: and also that by the compulsory pre- 
vention of evil, God would have dealt with His moral. 
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creatures In a manner contrary to the very nature with 
which He Himself had endowed them; which is incon- 
ceivable. 


8th. That the permission of evil becomes a demonstra- 
tion to the universe of the moral attributes of God, 
His love, mercy, and justice; which might otherwise 
have remained for ever unknown and “ invisible.” 


9th. That God foreseeing that evil would exist has 
provided an all-sufficient remedy. 


10¢h. That as the permission of evil is a source of 
instruction to the higher intelligences of Heaven, as 
well as to the inhabitants of other worlds, it becomes to 
them, as well as to man, a demonstration of the 
“manifold wisdom of God” in His moral government 
of the universe. 

11¢h. That God in His infinite wisdom and love has 
so overruled the existence of evil that ultimately He 
brings far wider and infinitely greater good to the 
creatures of His hand, than might have been the case 
had evil not been permitted. | 
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PREFACE TO SECOND EDITION. 


—_—— 


Ten thousand copies of this little book having 
been exhausted, the Author has been requested 
by the ‘‘Church of England Book Society” to 
publish another Edition. 

In acceding to this request he wishes to 
make a short statement of his personal experi- 
ence in Bible study, as an Introduction to this 
Second Edition, in order to show the steps by 
which he was led to the conclusions therein 
advanced and explained. 

He does so in the hope that such a statement 
may help to remove some of the prejudices and 
misconceptions which many of his correspon- 
dents had expressed when the book was first 
published. 

He trusts also that the narrative of his own 
personal conversion to God, which was the result 
of his prolonged, prayerful, and unprejudiced 
study of the Bible, may encourage many others 
to do likewise. 

He has carefully revised the whole book, and 
has endeavoured not only to explain and illus- 
trate more clearly than before the beautiful 
harmony of Scripture teaching on the doctrine 
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of election to eternal life—a doctrine which has 
been to so many a source of much difficulty and 
perplexity, but he has done so with the earnest 
desire that his bock may, by the blessing of 
God, be the means of relieving the doubts and 
fears of some whose hearts have been made sad 
when God never intended them to be so, and 
may lead many others to accept with unwavering 
faith God’s gracious offer of pardon and salvation 
hrough the merits of Jesus. 

It is now more than fifty years since the 
author came to the conclusion that the views 
here advanced were scriptural truths, and the 
continuous prayerful study of the Word of God 
since that time has only tended to strengthen 
and deepen this conviction. 

He has not hesitated to adopt partially or 
entirely the language of several authors (as 
Whately, Horne, Parkhurst, Robertson, Milner, 
Rutherford, Kirk, &c.) when they helped him 
to express his meaning, and he once mora 
sends forth his little book with the mos¢ siicere 
desire and earnest prayer that, however un- 
worthy the instrument, however faulty the 
execution, God may be pleased to bless this and 
all other efforts to His glory in the salvation of 
many unsaved but precious souls ‘‘ for whom 
Christ died.” 

May the Lord grant it for His dear Son’s sake ! 


GOD'S WAY OF ELECTING SOULS 
TO ETERNAL LIFE © 


AS REVEALED IN HIS WORD. 


INTRODUCTION. 


WuitE the writer was yet a young man, more 
given to the study of science than religion, and 
having the run of a large library, he came across 
several books of a very sceptical tendency. 

These books gave him considerable perplexity 
for several years. 

He had much doubt as to mea the Bible 
really was what it professed to be, the revealed 
will of God to man. 

He read much on both sides of this question, 
but ultimately, thank God, came to the conclusion 
that, so far as he could then see, the balance of 
probability was far stronger in favour of its Divine 
origin than against it. 

He had read quite enough to show him how 
very differently the Bible was interpreted by 
different writers, and he could not but feel that if 
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the Bible were rea//y so inconsistent or so vague, 
that a multitude of conflicting opinions and 
doctrines could be fairly deduced from it, this 
fact alone would be one of the strongest argu- 
raents which could be adduced against its Divine 
origin, unless indeed the expounders of the Bible 
were more responsible for these diversities than 
the written Word itself. 

It was evident from the history of the Early 
Church as given in the New Testament, that both 
Jews and Gentiles found it extremely difficult to 
entirely shake off the prejudices of their early 
training ; and these prejudices were, unwittingly 
perhaps, mingled more or less with their concep- 
tions of the Truth of God. 

It was thus that the Adversary sowed his tares 
among the wheat, with the result that inconsistent 
and unsound interpretations have been handed 
down from generation to generation as the tradi- 
tions of the Fathers, and received as if they were 
integral parts of the Scriptures themselves. 

Let us take one instance only in modern times, 
to show the effect of prejudice on the able and 
honest mind of the Abbé Miél, who, under the 
auspices of Cardinal Wiseman, came over to 
England to preach and give lectures in aid of 
Romanism against Protestantism. 
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After a time he published two pamphlets, which 
the late Mr. Collette promptly answered, and set 
the Abbé on a new track of enquiry. The result 
was remarkable. The Abbé wrote to Mr. Collette 
as follows :— 

“The critical and historical researches to which 
your observations led me, were followed by another 
of no less importance. 

“When I saw that the Roman doctrine could 
not stand before the face of history, I asked myself 
whether, at any rate, it had not a firm foundation 
on the Gospel. I had read it a hundred times 
before, but simply with a view to edification and 
with a full and fixed determination never to see in 
the sacred text any other sense than that adopted 
by the Roman Church. But on this occasion, I 
at last resolved to take the opinion of my reason 
alone, assisted by prayer. Scarcely had I perused 
a few chapters in this new dispensation of mind, 
when I was stupefied by finding in the Divine 
book a doctrine which I had never before observed 
in it, and which is, in almost every point, the con- 
demnation of the teaching of Rome. I defy any- 
one to read the Gospel as I have, I mean /ree from 
prejudice and in uprightness of heart, without 
coming to the result which, thanks be to God, I 
have myself attained, . . . I cannot explain 
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to myself how any man with an upright heart and 
a mind sincerely attached to truth can continue a 
Roman Catholic. . . . I have in fact come 
out of her . . . JI renounce for ever all 
ministry in the Church of Rome.” 


It is evident from many similar instances both 
during the Karly Church and all down the ages, 
how difficult it is to arrive at the real mind of 
God as revealed to us in the Holy Scriptures, 
unless we prayerfully study those Scriptures with a 
PERFECTLY UNBIASSED AND UNPREJUDICED MIND. 


The Author can most truly assert that during 
all his study of God’s Word he has striven his 
very utmost never to allow any bias or pre- 
conceived ideas to affect his mind. 


His whole object was to ascertain the Truth, 
the whole Truth, and nothing but the Truth, so 
far as God had revealed it to man. 


He read the Bible carefully through from 
Genesis to Revelation over and over and over 
again, each time more carefully and critically than 
before; and as he did so, he could not but see 
that there were statements therein which were 
apparently in direct contradiction to each other; 
such, for instance, as man’s responsibility and 
God’s predestination, as well as other apparent 
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sontradictions equally puzzling to a searcher after 
Truth. Yet he felt that if the Book were really 
Divine he might succeed by more careful study 
and more correct knowledge, in discovering some 
clue by which these apparent contradictions might 
become reconciled. 

Hitherto he had studied the Bible simply by 
his own unaided intellect, and without prayer ; 
but now he began to realize the truth of St. Paul’s 
statement that “The natural man receiveth not 
the things of the Spirit of God, . . neither can 


he know them because they are spiritually dis- 1 Cor. ii. 14, 


cerned.” He began to pray for this “spiritual 
discernment,”’ he saw that the Holy Spirit was 


not only promised to them that ask, but that it Luke xi. 18. 


was His special province to guide us into all 
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Truth. He prayed fervently that the Holy Spirit sonn xvi. 13. 


would open his understanding, that he might 


understand the Scriptures and thus be guided into Luke xxiv. 45, 


all Truth. 

The more he studied the Bible the stronger 
became his conviction, from its own internal 
evidence, that its origin was indeed Divine, and 
that it really was the mspired Revelation of God 
to man. 

After much prayer and long-continued study, 
one great fact became more and more deeply 
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impressed upon his mind, namely:—that all 
through the Bible man, even in his fallen con- 
dition is accounted by God as a moral and 
responsible being, free to choose the good and 
reject the evil. 

The whole tenor of Scripture showed him that 
God’s way of dealing with man during his pro- 
bation on earth was not by compulsion, but by 
moral influences only. He condescends to entreat, 
exhort, persuade, &c., but never compels obedience, 
although, as a Sovereign and Creator, He claims it 
as a right. 

God had created man in His own Image, and 
after His own likeness, so that in “ giving to man an 
immortal soul, He gave him also a true personality, 
self-consciousness, power of free choice, and so 
distinct moral responsibility.”—S¢. Basi. 


‘Moral responsibility and proper consciousness 
of guilt, can only begin with the possession and 
exercise of a personal will, capable of knowing 
good and evil, and at liberty consciously to choose 
between them.” —Dirks. 

If man were not a free agent, capable of 
knowing good and evil, and at liberty consciously 
to choose between them, his responsibility to God, 
which is so clearly revealed in almost every page 
of the Bible, could not exist. 
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All the appeals, entreaties, commands, threaten- 
ings, and promises made to man by his Creator 
would be as useless and unmeaning as “reasoning 
with a stone, or expostulation with a lump of 
clay.” 

The more clearly all this was revealed to the 
Author’s mind, the more clearly did his own 
personal responsibility to God appear to him. He 
searched the Scriptures eagerly to find out what 
God had revealed about Himself, as well as His 
way of dealing with His moral creatures. He 
studied the character of God as He had Himself 
revealed it, and found to his great joy that God 
had revealed Himself not as a capricious Despot, 
but as a God of love, full of unutterable pity and 
compassion towards a// His fallen creatures, and 
doing every thing that could be done with the most 
intense desire to win back the love and loyalty of 
the human heart to Himself. 

It was because of this that in His love and in 
His pity He redeemed us, by sending His own tsa, ixiii. 9, 
dear Son to bear our sins in His own body on the 
tree. It was because of this that our precious 1 Pet. ii, 24. 
Saviour voluntarily delivered Himself up into the gonnx. 18. 
hands of wicked men to be crucified and slain for 
us men and for our salvation. It was because of 1 Thess, v. 9 
this that He sent the Holy Ghost to convince the Acts i 2. 
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world of sin, because they believed not on Him. 
It was because of this that He commanded us to 


‘search the Scriptures,” 


which testify of Him, 
and itis because of this that all His providential 
dealings with us during our life on earth are 
intended to lead us from sin and Satan unto Him- 
self, that we may be pardoned, justified, made 
“new creatures”? in Christ Jesus, and ‘ meet to be 
partakers of the inheritance of the saints in light.” 
He would do more for us if in the nature of 
things it were possible for Him to do so, for we 
must remember that all God’s dealings with His 
moral creatures must ever be in harmony with the 
nature He Himself has bestowed upon them. 
Moral and spiritual beings therefore can only be 
dealt with by moral and spiritual methods; com- 
pulsion and constraint are absolutely inapplicable . 
to such beings. When therefore He asks ‘“ What 


could have been done more to my vineyard that I 
have not done in it?” we may feel quite sure in 
answer to His own question that He has done all 
that possibly could be done for every soul of man on 
earth, for Gentiles as well as Jews; ‘“‘for there is no 
difference between the Jew and the Greek, for the 
same Lord over all is rich unto all that call upon 
Him.” 

The Author would ask with all earnestness, why 
should man’s free agency be more compromised by 
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the operations of the Spirit of God than it is by 
the influences which men bring to bear upon one 
another ? 

We learn from the Scripture that men are held 
accountable by God in accordance as they receive 
the Truth, and submit to its influence, or as they 
refuse and rebel. 

Men believe by the Spirit, repent by the Spirit, 
pray by the Spirit, walk in the Spirit, rejoice in 
the Spirit, and enter heaven at last by the power 
of the Spint. But there are men, as the Bible 
tells us, who “ grieve”’ the Holy Spirit of God, 
and “‘quench’’ His operations. ‘There are men 
also who have never responded to the Spirit’s 
influence, but have resisted Him and rebelled 
against Him, and are condemned for the very fact. 

Remember then, dear reader, that while God 
condemns men for resisting His Holy Spirit when 
He presses the acceptance of His great Salvation 
on the Soul, yet He leaves man free to accept or 
reject that great Salvation; and that while in His 
wisdom He refuses to compel any soul to flee “ for 
refuge to lay hold upon the hope set before” 
him in the Gospel, yet His great heart of Infinite 
Love yearns with the tenderest compassions over 
every child of Adam’s race, and brings every 
possible influence to bear on each soul who hears 
the Gospel in order to induce that soul to accept 
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His gracious gift, and thus become one of His 
“ elect” children through faith in Christ Jesus. 


By continued prayer and study of God’s Word, 
another great fact of Scripture teaching gradually 
dawned upon the Author’s mind, namely, that no 
soul becomes one of God’s elect unless and until 
he has “ the faith of God’s elect and the knowledge 
of the Truth which is after Godliness.” 

The Bible teaches us that souls are ‘ chosen in 
Christ,” “ through sanctification of the Spirit and 
belief of the Truth,” not out of Christ, or in sin 
and unbelief. 

It is the same with God’s foreordination or pre- 
destination. We are ‘“ foreordained unto adoption 
as sons through Jesus Christ unto Himself,” 
“being predestinated according to the purpose of 
Him who worketh all things after the counsel of 
His own will, that we should be to the praise of 
His glory who first rrustEpD In Curist, in whom 


ye also trusted AFTER that ye heard the word of 


Eph. i, 11-13. 


Truth, the Gospel of your salvation, in whom also 
AFTER THAT YE BELIEVED ye were sealed with 
the Holy Spirit of promise.” 

This is the great principle on which God’s 
election and predestination proceeds. It is for 
those only who “ trusted in Christ”? arrer they 
heard the Gospel, and arrer they believed it. 
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This is God’s way of electing and predestinating 
souls to eternal life as taught all through the 
Bible, and is a free “ gift” to every soul of man 
on earth who “ hears” and “ trusts” and “ believes”? 
the Gospel of Christ’s great salvation. 


It was thus that the teaching of God’s Word 
became to the writer’s mind one consistent and 
harmonious whole ; all the apparent contradictions 
which had hitherto puzzled him became perfectly 
reconcilable with each other. He saw that there 
was no partiality or favouritism in the character 
of God, no unequal dealing with the children of 
men, no arbitrary predestination of some to the 
exclusion of all others, and he rejoiced with joy 
unspeakable to find that the way of pardon and 
salvation, election and predestination, was open to 
him and to every soul of man who yields to the 
striving of God’s Holy Spirit whenever and 
wherever the “ glad tidings”’ of salvation through 
Christ are made known. 

There are some, however, who ignore these 
great truths of Scripture; they set aside man’s 
free agency and responsibility to God, as it is 
revealed in the Bible. They seem to think that 
because God’s Sovereignty is absolute, it must 
therefore be the Sovereignty of a capricious despot, 
and that the only way in which He can elect a 
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soul to eternal life must needs be by an arbitrary 
predestination of individuals from eternity, «e., 

before they were in existence, and afterwards to 
compel those individuals, and those only, to love 
and serve God by “irresistible Sovereign grace,” 
which grace is withheld from all others, who are 
thus left by God to perish in their sin and unbelief. 
They seem to think that without such a predestina- 
tion the work of the Holy Spirit on the soul is too 
weak to overcome the temptations of the world, 
the flesh and the Devil; while ‘they forget that 
such a predestination limite the grace and mercy 
of God to a few, which He has declared to be 
“for all people” and for the “whole world.” 
Such doctrines do in fact assert that God’s Sove- 
relgnty is one of favouritism, partiality, and un- 
equal dealing with the children of men, while He 
Himself declares that His “ ways are equal,” and 
that He is “no respecter of persons,’’ so that in 
electing souls to eternal life He never has acted 
and never can act in a partial, unjust, or unequal 
manner towards any human being, but, on the 
contrary, that His great heart of infinite love 
embraces and yearns over the vilest wretch on 
earth, and that as an impartial and loving Sove- 
reign He “is longsuffermg to usward, not willing 
that any should perish, but that a// should come 
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to repentance.” “Turn ye, turn ye from your 
evil ways; why will ye die, O house of Israel ? ” 
“‘ How often would I have gathered thy children 
together, even as a hen gathereth her chickens 
under her wings, and ye would not.” 


Here, as elsewhere throughout all the Scriptures, 
God places the whole weight of responsibility 
for sin and unbelief upon each hearer’s own 
head ; whereas those who ignore these facts un- 
wittingly place all the blame and responsibility of 
man’s sin and unbelief upon the “ Sovereignty ” 
of a gracious and loving God! 


Such doctrines are not the truth of God but the 
lies of Satan, which he insinuates into the minds 
of men as he did to our first parents in the Garden 
of Eden, and as he endeavoured to do to our 
Saviour in the wilderness by misquoting or only 
partially quoting from the Word of God. 


They do in fact make a complete travesty of 
Bible truth. It is tantamount to declaring that 
the power of the world, the flesh and the Devil to 
draw men’s souls away from God, is greater than 
the power of God the Father, God the Son, and 
God the Holy Ghost to “draw” the souls of all 
men to Himself by “ the cords of a man, by bands 
of love.” 
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If men, by taking heed to the delusions of 
Satan, can and do “resist” the striving of God’s 
Holy Spirit in their souls, can they not also “ resist 
the Devil,” as God commands them to do? Is 
the world, the flesh and the Devil stronger than 
God? Far from it. God’s promise is, ‘“ Resist 
the Devil, and he will flee from you.” 


“Tt is indeed only to be expected that Satan, 
the father of lies, will employ to the utmost all 
the malevolent ingenuity that he may be possessed 
of, in order to keep back the soul from the accept- 
ance of Salvation on God’s own terms. He must be 
aware that his tyrant power over the human heart 
ENDS, the moment that the Soul approaches 
Christ, and hence to prevent this, his most 
sedulous efforts will be directed. The task of 
keeping an awakened soul away from Christ, 
would seem to be a task most thoroughly congenial 
to his malignant character. It is a work in which 
all those quclities which we have learnt from 
Scripture to attribute to Satan, are eminently 
called into play. The ruthless cruelty of the 
roaring Lion, the subtlety of the old Serpent, and 
above all the blasphemous libels against the 
character of God in which the father of lies 
delights; all these and many similar attributes of 
the great foe of God and man, are amply 


INTRODUCTION. 


illustrated in his dealings with the human heart 
at such a time.” —Rev. W. H. Aitken. 

Satan’s great object is to induce men to wart, 
to put off till a more convenient season, instead 
of closing aT oncE with God’s gracious offer of 
pardon and salvation through the merits of Jesus. 

But oh let them never forget that God has 
said “‘ He that being often rebuked hardeneth his 
neck, shall suddenly be destroyed and that with- 
out remedy.” Let them remember that God’s 
time is always now: “ NOW is the accepted time, 
behold NOW is the day of Salvation.” “As 
THE Horty Guost sarrH, TO-DAY if ye will 
hear His voice, harden not your hearts.” 

But although Satan is still the “Strong man 
armed,” and is doing all he can to “keep his 
palace” in the human heart, yet Christ who is 
stronger than he can “bind the strong man and 
then He will spoil his House.” Christ came to 
‘destroy the works of the Devil,” and nothing is 
more certain from the teaching of God’s Word, 
than that the power of our great Adversary is so 
limited by God, that he cannot enslave any soul 
who in obedience to God’s command “resists the 
Devil,” appeals to God for protection, and trusts 
in the merits and mediation of Jesus Christ as our 
only Saviour from the power of evil within us 
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THE SCRIPTURES OUR ONLY GUIDE. 


and without us. Nor can we doubt that our great 
High Priest is continually interceding for us 
above, and more especially so when, as in St. 
Peter’s case, Satan desires to have us that he may 
sift us as wheat. 

Oh that all the readers of these pages would, like 
the “noble” Bereans, “search the Scriptures 
daily ’’ for themselves, to see whether these things 
are so. But let them search without prejudice, 
carefully comparing Scripture with Scripture, for 
the Bible is its own best interpreter. Let them 
pray earnestly that the Holy Spirit would open 
their understandings “that they might under- 
stand the Scriptures.” Let them not lean too 
much to the teaching of man, however good, able, 
or learned, but place their whole dependence on the 
teaching of God, as unfolded by His Spirit in His 
Word. Thus shall they know the Truth and the 
Truth shall make them free. 


THE SCRIPTURES OUR ONLY GUIDE. 

In endeavouring to ascertain the mind of the 
Spirit, as revealed to us in God’s Holy Word on 
the doctrine of Election to Eternal Life, it is not 
the writer’s intention to enter into the long-con- 
troverted differences between the views of Calvin 
and Arminius, Augustine and Luther, or any 
other of the great theologians of bygone or 
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present times; nor does he wish to touch upon 
the difficulties which may arise from reason and 
argument on this subject, every one of which 
must, sooner or later, be traced up to the 
primary difficulty of all, viz., the permission of 
sin; but his intention is simply to take ‘‘ The 
Scriptures’? as his guide, and to endeavour 
humbly and prayerfully to ascertain what God 
has Himself revealed to us on this subject. 

In doing this, there is one canon of inter- 
pretation too often neglected, but which it is 
absolutely necessary to bear in mind while 
endeavouring to ascertain the mind of God, on 
this, or any other subject, viz., that whenever 
difficult, or apparently contradictory passages, 
can fairly be interpreted in harmony with the 
general tenor of Scripture, we are bound to take 
that interpretation as the true meaning of those 
passages. 

The writer much fears that when Scripture is 
thus shown to harmonize in its teachings, many 
readers will be surprised to find that the meaning 
they had for years attached to certain passages 
is not after all the scriptural one, and perhaps 
think that violence has been done to the language 
of Scripture, instead of to their preconceived 
interpretation of it. 
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He feels also that God had a wise purpose, in 
permitting His written Word to be so expressed 
as to allow of different interpretations. God 
erant that it may lead all His people to more 
earnest prayer, for the enlightenment of His 
Holy Spirit, to a more loving and largehearted 
charity towards those who differ from them; and 


to amore teachable, unprejudiced, and humble- 


minded searching of the Scriptures of Truth. 
‘* He that setteth not by himself, but is lowly in 
his own eyes: and maketh much of them that 
fear the Lord .. . shall never fall.” 


GOD’S PROCEDURE IN ELECTION. 


That God has an ‘‘elect’’ people, is an un- 
doubted and blessed truth of Scripture; but 
His procedure in “taking out a people for His 
name’ is, and has long been, a’ subject of 
controversy among the most earnest students 
of His Word. 

There are many who think that the way in 
which God elects a soul to Eternal Life is by 
an arbitrary fiat of His ‘‘ Sovereignty,” or by some 
secret and unalterable ‘‘ Decree” of a past eternity, 
which predestinates certain souls to glory before 
they are in existence, while it entirely ‘‘ passes 


* Prayer-book version. 
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- GOD'S PROCEDURE IN ELECTION. 


by,’ and irrevocably shuts out, every other soul 
of the human family from the blessings and 
benefits of that election. 

Such a way of electing souls would not only 
be at variance with what God Himself reveals to 
us as the highest attributes of His ‘‘ Sovereignty,” 
but would be putting His unalterable ‘‘Decrees”’ 
in direct antagonism to the truthfulness and 
melting tenderness of His entreaties, invitations, 
and promises to guilty sinners, and would also 
be utterly irreconcilable with that responsibility 
of man which is revealed to us in almost every 
page of the Bible. 

If, however, we take the simple teaching of 
the Scriptures as our guide, we find that souls 
are ‘‘chosen to salvation through sanctification 
of the Spirit and belief of the truth,’’ the mean- 
ing of which is, that God’s way of choosing or 
electing souls to eternal life is by choosing or 
electing those only who believe in Jesus to the 
saving of the soul, for these only have believed 
“the truth’? and been sanctified by ‘the 
Spirit.” 

This way of electing souls not. only obviates 
the difficulties above mentioned, but harmonizes 
all the teaching of Scripture on this subject, and 
demonstrates the highest attributes of God’s 
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‘‘ Sovereignty,’ in that infinite love, wisdom, 
and justice, which devised so marvellous a plan 
for regaining the alienated affections of His fallen 
creatures; while it renders the “ Sovereignty”’ of 
His grace perfectly reconcilable with man’s re- 
sponsibility, in accepting or rejecting that 
precious Saviour, in, through, and by whom he is 
pardoned, justified, elected, and predestinated 
to eternal glory. 

The Scriptures teach us that God, instead of 
electing souls ‘‘to” faith, elects them “by” 
faith in Christ—that His loving Spirit, instead 
of ‘passing by”’ the majority of those to whom 
the Gospel is sent, and only “‘striving”’ with a 
few, strives with every soul who hears or knows 
the ‘‘ good news’”’ of God’s love to him in Jesus, 
and urges each soul to be “‘ made accepted in the 
Beloved ”’ by believing in Jesus as his Saviour 
and thus become one of God’s elect ‘‘ children ”’ 
** by faith in Christ Jesus.” 

We learn from Scripture that God withholds 
nothing that is necessary to enable man to accept 
His gracious offer, but on the contrary urges it 
upon his acceptance by every means, short of 
actual compulsion; and when He declares with 
an oath, ‘‘As I live, saith the Lord, I have 
no pleasure in the death of the wicked; but that 


GOD’S PROCEDURE IN ELECTION, 


the wicked turn from his way and live’; and, 
that ‘‘ He is not willing that any should perish, 
but that all should come to repentance;” we may 
be quite certain that He literally means what He 
so solemnly declares. 


It follows, therefore, that although ae ae 


connected with man’s election to eternal life is 
wholly and entirely the result of God’s free and 
unmerited grace or favour towards His guilty 
creatures, yet, He allows the fearful responsi- 
bility to rest with them of accepting or rejecting 
that “grace of God” which ‘hath appeared 
bringing salvation to all men.” 

The Scriptures teach us that men can and do 
“resist ’ the gracious striving, and enlightening 
influences of God’s Holy Spirit; that although 
‘light is come into the world’’ men can and do 
‘love darkness rather than light, because their 
deeds are evil’’; that it is not our loving Father 
in heaven, but the “ god of this world” who 
blinds the eyes of the soul to that elorious Sun 
of Righteousness who so earnestly desires to 
' shine into their hearts, to give them ‘“‘ the light 
of the knowledge of the glory of God in the face 
of Jesus Christ.” 

Let us then beware how we throw the blame 
of our own unbelief and hardness of heart upon 


29 


Ezek. xxxiii. 11, 


2 Pet. iii. 9. 


Tit. ii.11(R.V.). 


Gen. vi. 3. 
Isa. Lxiii. 10. 
Ps. lxxviii. 40, 


Acts vii. 51. 
Jobn iii. 19. 


2 Cor. iy. 4. 


2 Coy. iv. 6.. 


30 


Heb. x. 29. 


Rey. xix. 16. 


Dan. iv. 35. 


Ps. cxxxv. 6. 


cy. 3, &c. 


THE SOVEREIGNTY OF GOD. 


any supposed “ secret,’ and arbitrary ‘‘ Decree 
of God’s Sovereignty.” 

There is no such doctrine taught in ‘‘ The 
Scriptures”; although they do teach, that during 
man’s day of grace on earth, God does allow 
men that fearful power already mentioned, of 
“resisting ’’ His will, and doing “ despite to the 
Spirit of grace.” 


THE SOVEREIGNTY OF GOD. 


Let us then turn to the Scriptures and see if 
these great and blessed truths are not fully, clearly 
and unmistakably revealed to us therein. 

We are told in the first place that God is the 
Almighty Sovereign of the Universe, ‘‘ King of 
Kings and Lord of Lords,” and that ‘‘ He doeth 
according to His will in the Army of Heaven and 
among the inhabitants of the EKarth.” ‘‘ What- 
soever the Lord pleased that did He in Heaven 
and in Earth.” 

These are simple statements of His Sovereignty. 
It is the only absolute, unlimited and perfect 
Sovereignty in existence. It consists in simply 
doing just as He pleases. 

But these passages do not tell us what the 


- character of God’s Sovereignty is. They do not 


tell us whether it is good or bad, righteous or 


THE SOVEREIGNTY OF GOD. 


tyrannical, merciful or severe. This is an 
important consideration, because it is the part 
of God as a Sovereign to pass decrees. All 
Sovereigns require more or less to do so, and 
the decrees passed by any Sovereign invariably 
correspond with the character of the Sovereign 
passing them. 

If the Sovereign is wise, just and merciful, 
so are his decrees; but if he is imprudent, un- 
righteous and merciless, his decrees partake 
of the like characteristics. 

It is of necessity therefore that the decrees 
of God must depend on His character as 
a Sovereign. Now God describes His own 
character as a Sovereign thus—‘‘ The Lord, the 
Lord God merciful and gracious, longsuffering 
and abundant in goodness and truth, keeping 
mercy for thousands, forgiving iniquity and 
transgression and sin, and that will by no 
means clear the guilty,’ “I am the Lord 
which exercise lovingkindness, judgment and 
righteousness in the earth, for in these things 
I delight, saith the Lord.” 

The Scriptures are full of these characteristics 
of God’s Sovereignty, expressed in many ways. 
‘‘The Lord is good to all, His tender mercies are 
over all His works.” ‘‘ Thou art a God ready to 
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pardon, gracious and merciful, slow to anger and 
of great kindness.” ‘‘ He retaineth not His anger 
for ever, because He delighteth in mercy.’ ‘The 
Lord is very pitifal and of tender mercy.” “A 
God of truth without iniquity, just and right is 
He.” ‘For there is no iniquity with the Lord our 
God, nor respect of persons, nor taking of gifts.” 
‘* Are not My ways equal? are not your ways un- 
equal?’’ He ‘‘accepteth not the person of princes 
nor regardeth the rich more than the poor, for 
they are all the work of His hands.” 

These passages and many others like them 
will prove to the earnest student of Scripture 
that the Sovereignty of God is not only a gust 
and zmquan but also a loving and merciful 
Sovereignty, and THAT HE EXERCISES IT TOWARDS 
ALL MEN WITH ABSOLUTE IMPARTIALITY. 

These are what may be called the leading 
features of God’s character as a Sovereign, and 
are all summed up in three words—‘‘ Gop 1g 
fovz.” This is the very essence of His being— 
fligs very nature—and in love all His other 
attributes of wisdom, justice, power, &c., find 
their completeness. 

‘‘Love modifies, directs, and softens every one 
of them into the beautiful harmony of the Divine 
character ’’ (Simpson). The whole Bible reveals 


THE SOVEREIGNTY OF GOD. 


to us the Love of God as His supreme purpose in 
everything He does. God therefore being an All- 
wise, Righteous, and Loving Sovereign, it follows 

that all His decrees are the result of His infinite 
love, wisdem. and goodness. - 


Now we cannot suppose that God would pass 
any decree without first bringing to bear upon 
it His boundless resources of knowledge and 
wisdom. Hvery earthly Sovereign who deserves 
the name of a wise ruler lays all his resources 
of information under contribution in passing his 
decrees, and precisely so does God conduct His 
government, His omniscience enabling Him to 
see to the farthest end of the vista of time, and 
to take cognizance of all its contingencies, His 
Divine plans are developed as we read in the 
Seriptures ‘‘according to the foreknowledge of 
God”’ and “ according to His eternal purpose.” 

As therefore God’s attribute of wisdom leads 
us to expect that He would from the beginning 
exercise His foreknowledge and at the outset 
predetermine His mode of operating and fore- 
ordain whatsoever He saw to be best calculated 
to accomplish His purpose, so His attributes 
of justice and mercy teach us that His purposes 
resolved upon and His decrees enacted for their 
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accomplishment, must be purposes and decrees 
of Love, Righteousness, and Goodness. ‘‘ Justice 
and judgment are the habitation of Thy ‘Throne, 
mercy and truth shall go before Thy face.” 

Now the decrees of God in regard to man as 
the subject of His moral government do not 
consist in His having foreordained the actions of 
men, but in His having decreed the laws and 
measures by which their conduct should be regu- 
lated and they themselves finally judged. It is 
the part of a Sovereign not to decree the actions of 
his subjects, but to decree laws and measures for 
their welfare and guidance. 

This is precisely what the Divine decrees are. 
God has not decreed men to do what they do, 
for their doings would then be God’s ordinance 
whatever their character; but He has decreed 
laws by which they are required to regulate 
their conduct, He has foreordained measures 
for the well-being of His creatures, and He 
has predestinated their destiny in accordance 
as they obey His laws and receive or reject 
His measures. 

In the Adamic dispensation God’s first decree 
regarding man in the Garden of Eden was a 
single test of man’s allegiance; it did not fore- 
ordain our first parents’ conduct nor did i 
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predestinute their actions: it was simply a law 
regulating them, and only predetermined a 
reward or punishment in accordance with the 
conduct pursued. 

It was the same under the Mosaic dispensa- 
tion, the Law; it was an ordinance by which 
man should regulate his conduct; but it did not 
necessitate men’s actions, for man Las done the 
very opposite of what God decreed for him; but 
it sets before him the different results which 
it predestinates to follow opposite modes of 
action. ‘‘I call Heaven and Earth to record 
this day against you, that I have set before 
you life and death, blessing and cursing ; 
therefore choose life, that both thou and thy 
seed may live.” 

And in the third, or Christian dispensation, 
is it not written respecting the development of 
God’s purpose in Christ, that in Him “ He 
hath abounded towards us in all wisdom and 
prudence’? that ‘‘ Mercy and trutk have 
met together, righteousness and peace have 
kissed each other’”’ ? 

It is only in the development of the Divine 
plans, as we have them revealed in Christ our 
Saviour that we have anything like an adequate 
conception of the infinitude of the wisdom, justice, 
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mercy, and love of God, and that, too, in the 
most harmonious combination and display. 

We see all these glorious attributes of. God’s 
character clearly manifested to us in His 
devising from the beginning, predetermining, 
and carrying out in the fulness of time by 
the surrender of His well-beloved Son as a sin 
offering for His guilty creatures; a plan by 
which it might be right and safe in God to 
forgive the sinner and treat him as if he had 
never sinned: ‘‘To declare, I say, at this time 
His righteousness, that He might be just, and 
the justifier of him which believeth in Jesus.” 
‘For God so loved the World”’ (i.e., every man, 
woman, and child therein) ‘‘that He gave His 
only begotten Son that wHosonver believeth in 
Him should not perish but have Everlasting 
life.’ ‘He that believeth on the Son hath 
Everlasting life; but he that believeth not the 
Son shall not see life: but the wrath of God 
abideth on him.” 

This is God’s decree in our Saviour’s own 
words, and we thus see that God’s gracious 


‘offer of everlasting life is made, not to a few 


persons only, aS some seem to imagine, but to 
every soul on the face of the whole earth, as was 
announced by the angel at His birth: ‘‘ Behold, 
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I bring you good tidings of great joy, which 
shall be to anu pxopte, for unto you is born 
this day a Saviour, which is Christ the Lord.” 
And again: “If any man sin, we have an 
advocate with the Father, Jesus Christ the 
righteous: and He is the propitiation for our 
sins: and not for ours only, but also for the 
sins of THE WHOLE wWoRLp.” 

Here then is God’s decree setting before His 
creatures life and death, blessing and cursing. 
It is a decree which has combined the wisdom, 
righteousness, and love of God on behalf. of 
“the whole world,’ of ‘‘all people,’ and of 
“any man,”’ while leaving every soul on earth 
free to accept or reject His gracious offer of 
“everlasting life’ by accepting or rejecting 
Jesus Christ as the great propitiation for the 
sins of every human being. “Neither is there 
salvation in any other: for there is none other 
name under heaven given aug men whereby 
we must be saved.” 

Is not therefore God’s foreordination of the 
Saviour a measure that leaves the sinner’s 
acting perfectly optional? Is it not a measure 
that sets before him life and death? Does it 
not press life upon his acceptance, and warn 
him against refusing it? Does it not prove 
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that God as a Sovereign has not decreed His 
creatures’ conduct, but laws and measures by 
which to regulate their actions, and by which 
best to secure their well-being, and by which 
NOT BEFOREHAND but FINALLY to determine their 
destiny ? 

But although, in accordance with all Scripture 
teaching, God’s decrees as a Sovereign were 
never meant to foreordain the actions or conduct 
of men, either in the Garden of Eden or undet 
the Law or under the Gospel, yet there are 
some teachers who affirm just the contrary. 
They teach that God has foreordained from 
eternity, by the ‘‘secret decrees” of His 
Sovereignty, not only the conduct, but even the 
belief and destiny of some souls out of man- 
kind before they existed; that from eternity 
He sets His “special love’? upon these souls 
only of all the human family; that He elected, 
foreordained, or predestinated them only to 
eternal life, and compelled them only by 
‘irresistible Sovereign grace” to believe in 
Christ to the saving of the soul; but that He 
«passes by”’ all others, and thus predestinates 
them to perish for want of this ‘‘ secret decree,” 
‘‘ special love,’ and “irresistible grace”! 

Such conduct as this towards His moral 
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creatures is utterly impossible for such a 
Sovereign, and is utterly irreconcilable with 
all that God has revealed to us as the highest 
characteristics of His Sovereignty. How is it 
possible for a “just and righteous’? Sovereign 
to act in such a manner with any pretence of 
equity, justice, or righteousness? How can a 
Holy and Loving Sovereign, who is ‘‘no re- 
specter of persons,” and who loves all men 
with a true and ‘‘equal”’ love, act in such a 
spirit of favouritism, partiality, and unequal 
dealing with any soul of man? To attribute 
such conduct to such a Sovereign is nothing 
else than traducing the character of a just, 
righteous, and loving God, and is in total 
opposition to all the teaching of His Holy Word. 
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Again, the Scriptures teach us that man has 
fallen from the Divine image in which he was 
originally created; that ‘‘every imagination of 
the thoughts of his heart is only evil continually ”’; 
that his “‘ carnal mind is enmity against God, 
for it is not subject to the law of God, neither 
indeed can be’’; that he ‘‘ walks according to 
the course of this world, according to the prince 
of the power of the air, the spirit that now 
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worketh in the children of disobedience ” ; 
‘‘having the understanding darkened, being 
alienated from the life of God through the 
ignorance that is in him because of the blind- 
ness of his heart’’; ‘‘fulfilling the desires of the 
flesh and of the mind”’; and “ treasuring up 
unto himself wrath against the day of wrath, 
and revelation of the righteous judgment of 
God.” 
GOD'S REMEDY. 

But this loving and impartial Sovereign, 
“not willing that any should perish, but that all 
should come to repentance,” has devised a plan 
by which He could prove His unspeakable love 
for every sinner of the human race, while it 
declared His abhorrence of their sins; a plan by 
which, as a just God, He could “magnify the 
law and make it honourable,” by punishing the 
sin, and yet as a merciful God, He could be 
“the justifier of him which believeth in Jesus ;” 
a plan by which He could urge the sinner to 
accept His gracious offer of salvation in Jesus, 
by motives the strongest that can possibly 
influence the human heart, and wirH A POWER 
His SPIRIT ALONE COULD EXERCISE UPON THEIR 
souLs,—while yet He could leave the responsi- 
bility with them, of accepting or rejecting the 
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salvation thus offered; a plan which Infinite 
wisdom and love alone could have devised, and 
whereby His great ‘‘Name might be declared 
Niroughout all the earth,” as a “ merciful and 
eracious God, forgiving the iniquity, and trans- 
gression, and sin,” of those ‘‘ who have fled for 
refuge, to lay hold upon the hope set before 
them’’ in the Gospel; while He will ‘by no 
means clear the guilty ”’ souls who have rejected 
His offer of pardon in Jesus, “trodden underfoot 
the Son of God,” and ‘‘ done despite to the Spirit 
of erace.”” | 

This marvellous plan, in which ‘‘ mercy and 
truth are met together, righteousness and peace 
have kissed each other,’ and by which alone, 
God’s gracious purpose of “ peace on earth, and 
good-will towards men”’ could be accomplished, 
was to prove His unspeakabie love to every sinner 
of the human race, by sacrificing His only and 
well-beloved Son, as an atonement or ‘ pro- 
pitation ”’ “for the sins of the whole world,” and 
by offering pardon, salvation, and eternal life, 
to all those who, BELIEVING IN THIS PROOF OF His 
LOVE, accept His offer of mercy in Jesus, as their 
only sin-bearer, substitute, and Saviour ; for it 
is evident that fallen man was so “ alienated 
from the life of God through the ignorance that 
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was in him because of the blindness of his 
heart,” that he neither could nor would believe 
in God’s love to him, or turn himself to love God, 
and ‘‘do good works pleasant and acceptaole to 
God, without the grace* of God by Chris: pre- 
venting’ + or going before; i.e, man had 
become so degraded, that he could not and would 
not love and obey God, unless he jist had some 
convincing proof of God’s love to him. God 
therefore, ‘“‘that He might show the exceeding 
riches of His grace in His kindness towards us 
through Jesus Christ,” gave him this proof, and 
‘** sent His Son to be the Saviour oF THE WORLD,”’ 
for ‘‘ God so loved tHm wortp, that He gave His 
only begotten Son, that whosoever believeth in 
Him should not perish, but have everlasting life,”’ 
It is by this proof only, that the sinner can 
either know or believe how much God has jirst 
loved him, for ‘‘ in this was manifested the love 
of God towards us, because that God sent His 
only begotten Son into the world, that we might 
live through Him.” ‘‘God commendeth His 
love towards us, in that while we were yet sinners 
Christ died for us.” ‘‘ Hereby perceive we the 
love of God, because He laid down His life for 
us.” ‘* Herein is love; not that we loved God, 
* See Appendix A, p. 147. ¢ Article X. 
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but that He loved us, and sent His Son to be the 
propitiation for our sins,” ‘‘ and not for ours only, 
but also for the sins OF THE WHOLE WORLD.” 

The gospel of God’s Love to guilty sinners thus 
becomes ‘“‘ the power of God unto Salvation, to 
everyone that believeth” it ; for the moment tt 
as believed, the eyes of the soul, previously blind 
to God’s love, are ‘‘opened’’; the darkened 
understanding is “enlightened,” ‘‘ repentance 
(or change of mind) towards God ”’ takes place ; 
the heart of “‘ enmity against God” is turned to 
a heart of love and gratitude towards Him, for 
“‘we love Him because He first loved us; ’”’ the 
soul previously ‘‘ dead in trespasses and sins ”’ is 
‘“‘quickened,’’ or made alive, by the Spirit; the 
sinner is ‘‘turned from darkness to light, and 
from the power of Satan unto God, that he may 
receive forgiveness of sins, and inheritance 
among them that are sanctified by faith” in 
Jesus; his heart is “purified by faith;’’ he 
‘receives the promise of the Spirit through 
faith ;’’ ‘‘ Christ dwells in his heart by faith; ”’ 
he becomes ‘“‘a new creature;’’ he is ‘‘ born 
again ;’’ “born of the Spirit ;”’ “‘ born of God; ”’ 
‘“for whosoever believeth that Jesus is the Christ, 
is born of God ;”’ ‘‘ to as many as received Him 
{as their Saviour), to them gave He power to 
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THE UNIVERSAL CALL. 


become the sons of God, even to them that believe 
in His name.” 

And not only is he that believeth thus “ de- 
livered from the power of darkness,” and ‘‘ re- 
newed in the spirit of his mind,” but he is 
“translated into the kingdom of God’s dear 
Son,” he is pardoned, saved, and elected to ever- 
lasting glory; for “by Him, all that believe 
are justified from all things;” “‘that through 
His name whosoever believeth in Him should 
receive remission of sins;”’ “‘ he that believeth on 
the Son hath everlasting life ; ’ for we are “‘ saved 
through faith ;” ‘‘ justified by faith; ’”’ “‘ sanctified 
by faith;”’ and “‘chosen to salvation through 
sanctification of the spirit and belief of the truth.” 

Oh that every reader of these pages ‘‘may 
know .. what is the exceeding greatness of His 
power to usward WHO BELIEV#, according to the 
working of His mighty power, which He wrought 
in Christ, when He raised Him from the dead, 
and set Him at His own right hand in the 
heavenly places.” 


THE UNIVERSAL ‘* CALL.” 


And that no man should remain in ignorance 
of, or feel excluded from God’s great love towards 
him in Jesus, He has ordained that this gospel 


THE UNIVERSAL CALL. 


of His grace should be preached “to every 
creature;”’? and “now commandeth all men, 
everywhere, to repent ; »—.e., change their mind, 
towards God,—and “believe the gospel.” “For 
behold I bring you good tidings of great joy 
which shall be to atu people.” “ For the promise 
is to you and to your children, and to auu that 
are afar off (i.e. to every sinner of the human 
race),*.even as many as the Lord our God shall 
call’? “by our gospel, to the obtaining of the 
glory of our Lord Jesus Christ.” The Scriptures 
assure us, that Jesus “came not to call the 
righteous but sinners to repentance,” and that 
He “is able to save them to the uttermost that 
come unto God by Him;” that He “died for all;” 
“oave Himself a ransom jor all;” for “the grace 
of God that bringeth salvation to all men hath 
appeared ;’’ and “the Lord hath laid on Him 
the iniquity of us all;” that “He is not willing 


* Eph. ii. 13,17. Those who are “afar off,” to whom Christ 
*‘came and preached peace” (v. 17), and whom ‘‘ He called by 
our gospel,” to the blessings and privileges of election (2 Thess. 
ii. 18, 14), are shown in this chapter to include every wnevnverted 
sinner of the human race, viz., those ‘‘ dead in trespasses and 
sins’ (v. 1), ‘‘ children of disobedience” (v. 2), ‘‘ Gentiles in 
the flesh” (v. 11), ‘‘ strangers and foreiguers”’ (v. 19), those 
*¢ without Christ,” ‘‘ aliens from the commonwealth of Israel, 
strangers from the covenants of promise, having no hope and 
without God in the world” (v. 12). 

+ Marginal reading. 
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THE UNIVERSAL CALL. 


that any should perish,” but on the contrary, 
we are expressly told that “this is good and 
acceptable in the sight of God our Saviour, wHo 
WILLETH THAT ALL MEN SHOULD BE SAVED and 
come to the knowledge of the truth.” He goes 
even further than this, for He actually conde- 
scends to “beseech” them to be reconciled to 
Him, through the Son of His love, and not to 
receive His grace in vain. “As though God did 
beseech you. by us: we pray you in Christ’s 
stead, be ye reconciled to God, for He hath made 
Him to be sin for us who knew no sin, that we 
might be made the righteousness of God in Him. 
We then, as workers together with Him, beseech 
you also that ye receive not the grace of God in 
vain.” 

If then the doctrine is taught, that in electing 
souls to eternal life, God does not love “the 
whole world,’ and every sinner therein, with a 
true and “equal” love——that He did not send 
His Son to be “a ransom for all,”—that Christ 
did not “taste death for every man,’—and that. 


the “good tidings of great joy” were not “ for 


ALL people,” but for an elect few, and for them 
only; does not the teacher of such a doctrine 
contradict God’s own reiterated statements, and 
“make Him a liar, because he believeth not the 


THE UNIVERSAL CALL. 


record that God gave of His Son”? And by 
thus implying that God’s love is an arbitrary, 
partial, or “ unequal” love—(i.e., that He has a 
“special love” for some, and therefore elects 
them only to eternal life, while He “ passes by ” 
all others, and leaves them to perish for want of 
that ‘special love,’)—he not only charges God 
with being a “respecter of persons,” and having 
“unequal ways” towards men; but he “hinders 
the gospel of Christ,” and causes many precious 
souls to “perish, for whom Christ died,” by putting 
a complete barrier in the way of the sinner, 
either knowing or believing how much God has 
first loved him: for unless God loves aun such, 
with a true and “equal” love, it is utterly 
impossible that any unconverted sinner can cer- 
tainly know oN THE AUTHORITY oF Gop’s Worp, 
whether he himself is one of the few who is 
loved with this partial, ‘‘ unequal,” or “special 
love.” 

St. Paul expressly repudiates such a way of 
preaching the glorious gospel of God’s grace to 
sinners :—‘‘ But as God is true, our preaching* 
toward you was not yea and nay.. for all the 
promises of God in Him, are yea, and in Him, 
amen, unto the glory of God by us.” 


* Marginal reading. 
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THE MINISTRY OF THE SPIRIT. 


Again,—the Scriptures teach us that the 
ministry of the new testament is “the ministra- 
tion of the Spiit;” “the words that I speak unto 
you, they are Spirit and they are life;”’ “our 
gospel came not unto you in word only, but also 
in power, and in the Holy Ghost; ”—for after the 
day of Pentecost, the gospel was preached ‘“‘ with 
the Holy Ghost sent down from heaven.” Nay, 
more; Christ Himself, “the last Adam was made 
a quickening Spirit,” and “is the licht that 
lizhteth every man that cometh into the world.” 
We read also, that He was “exalteth to give 
’ and His promise is, that if He 
‘be lifted up,” He ‘‘ will draw all men unto” 
Himself. And although God says of the wicked 
men both before and since the flood, “‘ My Spirit 
shall not always strive with man, for that he also 


repentance ;’ 


is flesh ;”’ “for I will not contend for ever, neither 
will I be always wroth, for the spirit should fail 
before me and the souls which I have made,’ 
‘‘ with the pure thou wilt show thyself pure, and 
with the perverse thou wilt wrestle*,’”’ yet these 
very statements show that God’s Spirit did ‘‘ con- 
tend” and “strive” and ‘‘ wrestle” very power- 
fully even with ‘‘ perverse’? unbelievers under 
the Old Testament dispensation, and how much 


* Blackadder’s Chronological Bible (marginal reading). 


THE MINISTRY OF THE SPIRIT. 


more must this be the case since the larger out- 
pouring of His “Spirit upon all flesh”’ ‘‘ after 
Jesus was glorified,” for we are expressly told that 
the Holy Spirit was sent to ‘‘ convince the world 
of sin BECAUSE they believed not’’ on Him, “ where- 
fore as the Holy Ghost saith, To-day if ye will hear 
His voice, harden not your hearts.” ‘‘ The Spirit 
of truth which proceeded from the Father, He shall 
testify of Me, and ye also shall bear witness because 
ye have been with Me from the beginning.” 

“ The Spirit” therefore as well as ‘‘ the bride ”’ 
is earnestly engaged in testifying of Jesus and in 
‘*beseeching”’ sinners to ‘‘come’”’ to Him and 
‘‘ take the water of life freely.” | 

If then the doctrine is taught, that in electing 
souls to eternal life, the Holy Spirit does not strive 
with all who hear or know the gospel of God’s love 
to them in Jesus; or that from want of a ‘‘ special 
love’’ toward some, He withholds from them the 
will, or the power to believe which He gives to 
others: does not such teaching again make Him 
‘‘a liar,” a “‘respecter of persons,” and ‘‘ unequal” 
in His dealings with the children of men? 


GOD’S CONTROVERSY WITH MAN. 


The Scriptures most emphatically teach us 
that it is not our loving Father in heaven, but 
G.W. D 
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GOD’S CONTROVERSY WITH MAN. 


“the god of this world that hath blinded the 
minds of them which believe not, lest the light of 
the glorious gospel of Christ, who is the image 
of God, should shine unto them,” and that so far 
from God withholding the aid of His Holy Spirit 
to induce or enable sinners to believe in and accept © 
Jesus as their Saviour, His great controversy with 
men is, that they ‘‘resist the Holy Ghost,” ‘ do 
despite to the Spirit of grace,’ and “ receive the 
grace of God in vain,”’ for “ this is the condemna- 
tion, that light is come into the world, and men 
love darkness rather than light, because their 
deeds are evil; for every one that doeth evil 
hateth the light, neither cometh to the light, 
lest his deeds should be reproved;”’ that often as 
He would gather them, as a hen doth her chickens 
under her wings, yet they will not; that they 
“will not come’ to Christ ‘that they might 
have life; ”’ that they “‘ reject the counsel of God 
against themselves’’ (or as it has been rendered 
“‘ frustrate the purpose of God towards them”’); 
that although the Lord has bought them,* 
they persist in denying Him, and thus ‘“ bring 


* (2 Peter ii. 1.) ‘‘ Even denying the Lord that bought 
them, and bring upon themselves swift destruction ;”’ i.e., He 
bought or redeemed even those that perish: as is also the 
teaching of the Church Catechism—‘‘ who redeemed me and 
all mankind.” 


GOD’S CONTROVERSY WITH MAN. 


upon themselves. swift destruction;”’ that ‘ the 
word preached does not profit them, not being 
mixed with faith in them that heard it;” 
that they ‘‘tread under foot the Son of God,” 
and ‘“‘do despite to the Spirit of grace;”’ that 
although God ‘‘commands,” ‘“‘ beseeches,”’ 
‘stretches forth’ His loving “‘hands to a 
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2 Pet. ii. 1. 


Heb. iv. 2. 


Heb. x. 29. 


1 John iii, 23. 
2 Cor. v. 20. 


disobedient and gainsaying people,” “‘ reasons - 


with,” and “‘ testifies against them by His Spirit,” 
to induce them to be reconciled to Him, and to 
accept His gracious offer; yet that they ‘‘ set at 
nought all His counsel,’’ and ‘‘ despise all His 
reproof, hate knowledge, and will not choose the 
fear of the Lord.” 


THE COVENANTED VERMS. 


But although the general tenor of Scripture 
sets forth these truths in the clearest possible 
manner, and thus teaches us that during man’s 
day of grace on earth, it is not God’s purpose to 
force any one to turn and obey Him; yet there 
are some passages of Scripture which apparently 
speak in different language, and consequently 
present much difficulty to many thoughtful 
students of God’s Word. x 

It shall be the writer’s endeavour to show that 
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Rom. x. 21, 


Is. i. 18. 
Neh. ix. 30. 


Prov. i, 25, 29, 
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Mark xvi. 16. 


THE COVENANTED TERMS. 


all such passages, when scripturally understood, 
are not only perfectly consistent with the highest 
attributes of God’s character, as a just, loving, 
and impartial Sovereign, who is no respecter of 
persons, and who loves all men with a true and 
equal love—but that there is a key which unlocks 
them all, and thoroughly harmonizes every por- 
tion and statement of God’s Word on this 
doctrine of Election to Eternal Life. 

This key is the simple truth that BELIEVERS IN 
JESUS, AND BELIEVERS ONLY, ARE ‘‘ THE ELECT”’ OR 
CHOSEN PEOPLE OF Gop. God chooses them ‘‘IN 
CHRIST,” z.e., by choosing Christ, and He thus 
chooses all who, in process of time, become con- 
nected with Jesus as their Federal Head on THE 
COVENANTED TERMS. , 

What then are the covenanted terms on which 
alone God has decreed that any one shall be 
chosen or elected ‘‘in Christ’’ unto eternal life, 
and FOR THE ACCEPTANCE OR REJECTION OF WHICH 
HE MAKES MAN RESPONSIBLE ? 

Nearly every page of the Bible proves that the 
covenanted terms are those which He reveals to 
us in almost the last words spoken by our 
adorable Saviour,—‘‘ he that believeth, and is 
baptised, shall be saved; he that believeth not, 
shall be damned.” 


WHO ARE THE ELECT AND WHEN THEY ARE ELECTED. 


BELIEVE AND LIVE; BELIEVE NOT, AND PERISH, 
is the word with which he knocks at the door 
of every heart. Brnirve anp Live; Bruieve 
NOT AND PERISH, is the sum of all gospel 
teaching, and of all gospel grace. 

But, before entering upon the more difficult 
passages referred to, let us clear the way a 
little, by first of all proving this truth from 
Scripture, and thus seeing 


WHO ARE THE ELECT 
AND WHEN THEY ARE ELECTED. 


We read, in the first place, that Christ was 
the ‘‘chosen of God,” and that all who are 
chosen by God out of mankind are chosen or 
elect ‘““IN HIM.” The question then is, what 
is meant by the words ‘“‘in Him”? What are 
we to understand by the fact that God does 
not choose men out of Christ but only ‘‘in”’ 
Christ ? 

Let us see what Scripture says of those who 
are ‘in’? Christ :—‘‘ If any man be IN Christ, 
he is a new creature”; ‘‘created IN Christ 
Jesus unto good works”; “there is now no 
condemnation to them which are IN Christ 
Jesus, who walk not after the flesh but after 
the Spirit’; ‘for IN Jesus Christ neither 
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WHO ARE THE ELECT AND WHEN THEY ARE ELECTED. 


circumcision availeth anything, nor uncircum- 
cision, but faith which worketh by love”; ‘but 
now IN Christ Jesus ye that once were far off 
are made nigh in the blood of Christ.” 

We see, then, that those who are ‘‘in’”’ Christ 
are ‘‘new creatures,” created anew “unto good 
works,’”’ who do ‘‘ not walk after the flesh, but 
after the Spirit,’ who have that ‘‘ faith which 
worketh by love,’ and who are “made nigh in 
the blood of Christ.” Now such is not the state 
of man out of Christ, t.e., while an unbeliever, 
not yet ‘born again”’; for by nature, men are 
born in sin, ‘‘ they go astray as soon as they 
be born, speaking lies;’’ they are described as 
‘‘ aliens,” “strangers,” “‘far off,” ‘* enemies,” 
&c.; they walk ‘‘ according to the course of this 
world in the lusts of the flesh, fulfilling the 
desires of the flesh and of the mind,” and are 
‘* by nature the children of wrath.” 

Before then any one can be ‘‘chosen IN 
Christ,” his nature must be changed, he must 
be ‘‘born again’’ or made ‘‘a new creature”’ 
by believing in Jesus; and this great change 
(which is wrought by “the power of God” in 
the soul of every believer*) must take place 
after his natural birth, t.e., during his lifetime. 

* See pp. 43, 44. 


WHO ARE THE ELECT AND WHEN THEY ARE ELECTED. 


For ‘‘ that which is born of the flesh is flesh, 
and that which is born of the Spirit is Spirit. 
Marvel not that I said unto thee, ye must be born 
again.” | 
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John iii. 6, 7. 


The Scriptures then most clearly teach us’ 
that no one is or can be “elect IN Christ,”? UNTIL 
HE Is “in Christ,” i.e., wntil that exact period | 
of his life arrives in which he YIELDS TO THE © 
STRIVING OF Gop’s SPIRIT, AND IS ‘‘ BORN AGAIN” 


by believing in Jesus ‘‘ to the saving of the soul.” 
It is certain, therefore, that believers in Jesus 
and believers only are the elect or chosen people 
of God. There is no Scriptural warrant for the 
notion that an unbcliever is or can be “ elect 
IN Christ,’ or that anyone can be elected out 
of Christ for the purpose of being afterwards 
engrafted into Christ: for it is impossible, and 
a contradiction in terms, to say that a man 
can be “elect IN Christ” before he is ‘‘in 
Christ.” And not only so, but if it were 
possible, he must then be elected to eternal 
life as a “child of wrath” and in a state of 
condemnation, ‘‘ condemned already BECAUSE he 
hath not believed in the name of the only be- 
gotten Son of God,” whereas St. Paul asks, 
“Who shall lay anything to the charge of God’s 
elect? It is God that justifieth: who is he 


‘Heb. x. 39. 


John iii. 18. 
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WHO ARE THE ELECT AND WHEN THEY ARE ELECTED. 


that condemneth?” ‘‘ There is therefore now 
no condemnation to them which are IN Christ 
Jesus.” And the fact mentioned by St. Paul* 
of two persons, who he says ‘‘ were in Christ 
before me,” proves indisputably that some are 
‘‘in Christ’’ before others; and as none are 
elect until they are ‘‘in Christ,” they cannot 
possibly be elect ‘‘from eternity,” for if so, 
they would be elected owt of Christ, t.e., ELECTED 
AND CONDEMNED AT THE SAME MOMENT, WHICH IS 
IMPOSSIBLE. 

If then the doctrine is taught that in electing 
souls to eternal life God elects them ‘‘ out of” 
Christ, i.e., as ‘‘condemned”’ unbelievers, does 
not such a doctrine again contradict God’s own 
word, when He says, ‘‘he that believeth not the 
Son SHALL NOT SEE LIFE, but the wrath of God 
abideth on him ’’? 

It may perhaps be thought that the writer 
has dwelt more than necessary upon this great 
Scriptural truth, that no one is, or can be, “elect 
in Christ’ before he is ‘‘in Christ,” t.e., before 
he is ‘‘born again,” by believing in Him ‘to 
the saving of the soul,” and thus “made accepted 
in the Beloved’’; but he has done so because 
it is a truth so often overlooked or lost sight 

* See Appendix D, p. 151, 


GOD’S PURPOSE TO ELECT, AND HIS ACT OF ELECTING. 


of, that it is frequently if not always the one 
ereat and chief cause of much endless con- 
fusion and uncertainty as to the real teaching of 
Scripture on the doctrine of Election to Eternal 
Life. 


GOD’S PURPOSE TO ELECT, 
AND HIS ACT OF ELECTING. 


There is another Scriptural truth also often 
misunderstood by overlooking the import of 
those little words ‘“‘in Him,” viz., that believers 
are spoken of as being elect or ‘‘ chosen IN 
Him before the foundation of the world.” 

How then can any one be “‘chosen in Him 
before the foundation of the world,’ and yet 
not chosen unless and until he is a believer in 
Jesus? Simply for the reason already given 
that it was God’s ‘‘ purpose’”’ to choose or 
elect ‘‘mn Christ’’ and noé out of Christ. This 
purpose was settled ‘‘ before the foundation of 
the world:’’ whereas His act of electing a soul 
does not and cannot take place unless and until 
that soul is “‘in Christ,” t.e., united to Jesus 
by a living faith. 

It seems strange that some minds cannot 
distinguish the wide difference there often is 
in point of time between the “ purpose” or 


Eph. i. 4. 
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GOD’S PURPOSE TO ELECT, AND HIS ACT OF ELECTING. 


intention to do a thing, and the “act” of 
doing it. As for instance the purpose to build 
a house may be formed long before the act of 
building it. God’s purpose that Jesus should 
be crucified was an ‘‘ eternal purpose”’ settled 
‘before the foundation of the world’; and 
therefore Jesus is spoken of as ‘‘ the Lamb 
slain from the foundation of the world,” but 
it does not follow from this that the act of 
slaying Him took place then (2.e., before He 
‘‘was made flesh and dwelt among us”’), for 
we know as a positive fact that the act of 
slaying Him did not take place till thousands 
of years afterwards. 

Believers therefore are elect in God’s purpose 
‘from the foundation of the world,’ in exactly 
the same sense as Jesus was slain in God’s 
purpose “from the foundation of the world.” 
And we thus see that God’s purpose to elect is 
entirely distinct from His act of electing, as His 
purpose to slay Jesus is distinct from the act of 
slaying Him. 

To say, therefore, that the act of electing souls 
to eternal life took place before the foundation 
of the world is as unscriptural as to say that the 
act of crucifying Jesus took place before the 
foundation of the world. 


GOD’S FOREKNOWLEDGE AND DECREES. 


Another reason for much of the confusion 
that exists as to what is really the teaching of 
Scripture on this subject, arises from over- 
looking or forgetting the fact, that because God 
foresees or foreknows every event of time, He 
therefore frequently speaks of things yet to 
happen as if they had already taken place,* He 
‘‘calleth those things which be not, as though 
they were’’; and consequently He may, and 
frequently does, speak of believers as foreseen or 
foreknown by Him as such, before the foundation 
of the world. 

And here it will be necessary to say a few 
words upon the wide distinction which exists 
between the ‘‘ foreknowledge”’ of God and the 
‘decrees’ of God. 

It ig a most dishonouring view of God’s fore- 
knowledge to suppose that it is necessarily 
dependent on His eternal decrees. 

“Such a view reduces the doctrine of God’s 
foreknow!edge and omniscience to no more than a 
mere knowledge of His own intentions and purposes ; 
but we are authorized by the Word of God to 
form a far more exalted idea than this of the 
foreknowledge and omniscience of the Deity. 


* See Gen. xvii. 5; Is. xlii. 9, xlv. 1, and lxi. 1; Jer, xii. 7; 
Acts xviii. 10; Rom, ix, 24, 25, 26, &c, 
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GOD'S FOREKNOWLEDGE AND DECREES. 


‘‘God’s omniscience takes in, and He is as 
much able to foreknow with infallible certainty, 
all the free thoughts and volitions and actions 
of free agents as if He had ‘ decreed whatsoever 
comes to pass.’ He does not indeed decree 
whatsoever comes to pass, or He would have 
decreed much sin and wickedness; but He does 
not need a decree to make Him acquainted with 
whatsoever men or devils should choose to do in 
the unfettered exercise of their free agency. 

“Tt is true that ‘such knowledge is too 
wonderful for us; it is high, we cannot 
attain unto it.’ There is much that is above 
reason, but in this great reality there is 
nothing which is contrary either to reason or 
Scripture.’’* 

Scripture is full of proofs that God foreknows 
things which men will do against His will, that 
He forewarns them against doing it—‘‘Oh, do 
not this abominable thing which I hate,” ‘‘ which 
I commanded not, nor spake it, neither came it 
into My mind,” while yet He leaves them in 
the full exercise of their free agency to work out 
their own wicked will in spite of His foreknow- 
ledge and forewarning.t One instance alone 


* Rutherford. 
t¢ Compare Jer. xxxiv. 22 with chap. xxxviii. 17—23. 
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GOD’S FOREKNOWLEDGE AND DECREES. 


must suffice, viz., the song contained in 
Deut. xxxil., which Moses was commanded 
to teach the Israelites because God foreknew 
the wickedness their children would commit 
in after times, and because He wished to fore- 
warn them against it, by teaching them this 
song, which was ‘‘to testify against them as a 
witness.” 

Even in cases where God tells us that He 
Himself had otherwise desired and intended to 
act, He yet permits His expressed desires and 
intentions to be frustrated rather than interfere 
with the free agency of man; as for instance 
in 1 Kings xx. 42, and 1 Sam. i. 380; also 
1 Sam. viii. 7, 9, and 19, compared with 
ch. xii. 12, 17; also Num. xiv. 80 to 384, and 
Jer. xviii. 7, 10; also 1 Kings ix. 8, compared 
with 2 Kings xxii. 27; also 2 Kings xii. 28, 
compared with ch. xvii. 18, 23, and with 
2, Chron. xxxvi. 15 to 17, and also with 1 Thess. 
ii, 14 to 16; also Isa. Ixv. 12, and Ixvi. 4, 
CGC. 

‘‘Such then is the great and glorious pecu- 
larity of the foreknowledge of God. He knows 
from eternity all the free volitions of free agents, 
just as infallibly as if He had decreed them, and 
had pledged His omnipotence to bring them into 
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Deut. xxxi. 16 
to 21. 
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Is. lxiii. 9, 


1 Pet. i. 20, 21. 


GOD’S FOREKNOWLEDGE AND DECREES. 


being. But He decrees nothing that is evil, 
He decrees nothing that is inconsistent with 
the free and unfettered choice of intelligent 
beings. 

“Tt is thus that His foreknowledge is not 
only distinct mite but entirely Sine of, 
His decrees.” 

Although then God foreknows from eternity 
every individual believer, He does not decree 
their belief, any more than because He foreknew 
from eternity the fall and wickedness of man He 
decreed their fall and wickedness. No; but it 
was because He foreknew it from eternity that 
‘‘in His love and in His pity He redeemed 
them,’’ and .decreed or foreordained from 
eternity the means whereby all who: believe are 
graciously brought back to Him. Christ ‘‘ verily 
was foreordained before the foundation of the 
world, but was made manifest in these last times 
for you who by Him do believe in God,” ‘* Who 
hath saved us and called us with an holy calling, 
not according to our works, but according to His 
own purpose and grace, which was given us 
IN Curist Jesus before the world began, but is 
now made manifest by the appearing of our 
Saviour Jesus Christ, who hath abolished death, 

* Rutherford. 


PRINCIPLE OF ELECTION. 


and hath brought life and immortality to light 
through the Gospel.” 


PRINCIPLE OF ELECTION. 


“Therefore it is of faith that it might be by 
grace.” 

It is abundantly clear therefore from Scripture 
that the covenanted terms on which alone God 
would elect souls to eternal life proceeded entirely 
on the principle of “‘ faith.” 

His purpose that “the just shall live by faith ”’ 
was an ‘eternal purpose”’ settled before the 
foundation of the world. 

It was ‘‘according to His own purpose and 
erace”’ that souls should be elected ‘‘in Christ,” 
and those only are ‘‘in Christ’ who are united to 
Him “‘by faith.” If any soul therefore is elected 
to eternal life at all, that soul must be ‘“‘in 
Christ,’ that is, united to Him by a living, 
transforming, purifying faith; for those only who 
are ‘‘ IN CHRIST shall all be made alive,’’ whereas 
those who remain “ out of” Christ, 7.e., ‘in 
Adam”’ (their state by nature”), “all die.” 

It was not therefore “‘ according to His own 
purpose and grace”’ to predestinate from eternity 
certain souls ‘“‘to”’ faith who had as yet no 

* See pp. 54, 55. 
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2 Tim, i. 9, 10. 


Rom. iv. 16, 


Gal. iii. 11. 
Hieb. x. 38. 


1 Cor. xy. 22. 
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Gal. iii. 26. 


Rom. viii. 17, 


Rom. xi. 5, 6. 


Eph. ii. 9. 
Rom. iii. 24. 
Tit. ili. 5—7. 
2 Tim. i, 9. 
Eph. ii. 8. 


Rom. xi. 6; 
iv. 4. 


Rom. iii. 27. 


Rom. iv. 16. 


PRINCIPLE OF ELECTION. 


existence, and to ‘‘pass by”’ all others of the 
human family ; but it was His gracious purpose 
to elect souls “‘by”’ faith, that is, to ‘‘ choose 
out”? or “take by way of preference’’* from 
among human souls during their lifetime upon 
earth those only who believe in Jesus ‘‘to the 
saving of the soul;’’ ‘‘ for ye are all the children 
of God by faith in Christ Jesus,” ‘‘ and 7f children 
then heirs, heirs of God, and joint-heirs with 
Christ.’ None, therefore, are or can be God’s 
elect “heirs” wnless and until they become His 
‘‘children”’ by a living faith in Jesus as their 
Saviour. 

This purpose to elect souls ‘“‘by faith” is 
called by St. Paul an “‘ election of grace,’’ because 
it was ‘‘ the purpose of God according to election ” 
to choose souls to eternal life “‘ not because of 
works, lest any man should boast,” but entirely of 
His own free, unmerited grace. 

To choose by works would have been on the 
principle of reward, and would not have ‘‘ excluded 
boasting ;’ but to choose “‘ by faith in Christ”’ is 
wholly on the principle of His own free grace or 
favour to man, and does “exclude boasting.” 
‘‘ THEREFORE IT IS OF FAITH, THAT IT MIGHT BE 
BY GRACE;”’ those who had not faith were cut off 

* Parkhurst. See Appendix B, p. 148. 


FAITH THE GIFT OF GOD. 


from this election of grace; the Gospel of God’s Rom. xi. 20. 


grace “did not profit them, not being mixed 
with faith in them that heard it.” 


FAITH THE GIFT OF GOD. 


*¢ Faith cometh by hearing, and hearing by the 
word of God.” ' 

It is clear also from what has been previously 
stated that God’s great ‘‘ purpose according to 
election’ is that every man who hears or knows 
the “‘ glad tidings of great joy’’ shall have sufficient 
influence brought to bear upon him, and motive 
enough set before him, to induce and enable 
him to become a partaker of this ‘election of 
grace” by believing the good news of God’s love 
to him in Jesus. 

‘Tt is thus evident that every man who 
believes owes the existence of his faith entirely 
to the influence and motive thus brought to 
bear upon him as the direct result of God’s 
gracious purpose, whilst it is no less evident 
that every man who refuses to believe resists all 
this influence, and is justly responsible for his 
- unbelief. 

‘Tt is a scriptural truth therefore to say that 
whosoever believes is wholly indebted to free grace 
alone for that wmdispensable influence, without 

G.W. E 


Heb, iv, 2. 


Rom. x. 17. 
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Gal. iii. 11. 
Rom. i. 17. 
Heb. x. 38. 


FAITH THE GIFT OF GOD. 


which he never could and never would have 
believed. : 

‘‘This indispensable influence comes to the soul 
of the sinner exclusively and directly from God, 
and without any previous movement heavenward 
on the part of the sinner himself, and therefore 
the grace of God is manifest, unless it can be 
proved that whatsoever is by faith ceases to be 
of grace. It is evident also that it is not the 
sinner who saves himself, but God who saves the 
sinner.’’* 

To say therefore that faith ceases to be the 
gift of God because men are permitted during 
their day of grace on earth to ‘‘resist’’ all the 
gracious and indispensable influences which God 
brings to bear upon them for the very purpose of 
enabling and inducing them to believe; or to say 
that election is no longer of grace, because God 
permits His grace to be resisted; or to say the 
sinner saves himself because he allows himself to 
be saved by God, are all of them assertions as 
false as they are unscriptural. 

‘‘ The decree that ‘ the just shall live by faith’ 
is as much founded on the nature of things as 
the decree that hungry men shall live by taking 
food and thirsty men by drinking water: yet 

* Rutherford. 


FAITH THE GIFT OF GOD. 


none will say that there is any merit in eating 
and drinking to save life, although voluntary 
starvation involves great demerit and crime. 

- The smitten rock was an eminent type of 
Christ; when the rock was smitten and the waters 
gushed out, the famishing multitude lived by 
drinking the water: but this act of drinking had 
no merit in it—zt did not procure the water— 
that was given freely.”’* 

‘Submitting to God’s way of salvation no 
more makes man his own saviour than the 
drowning man is his own saviour who grasps the 
friend who leaped into the sea to save him; no 
man in his senses could say he was, but every 
one would say he was his own murderer if he 
kept himself off from his gracious benefactor. 
If any man is lost eternally he shall never be 
able to say he could not have been saved, that 


God willed him to perish, that the Saviour did _ 


not die for him, or that the Spirit did not strive 
with him. No; he shall know in hell when he 
gets there that he is there only by his own wicked 
madness in contemning the love of God. 

‘¢ But if Christ died for al] and all are not saved, 
did He not die in vain? Certainly not; for 
although no sinner had been saved by the 

* Robertson. 
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Rom. ix. 17. 


‘‘JACOB HAVE I LOVED, BUT ESAU HAVE I HATED.” 


Saviour’s death, yet God’s glory in His love and 
in His justice would still have been manifested 
to the entire universe and His great ‘Name 
declared throughout all the earth.’ Nor can it 
be said that Jesus died in vain because some 
refuse His mediation, any more than it can be 
said that God gives His corn in vain because 
some perish of hunger.’’* 


‘* JACOB HAVE I LOVED, 
BUT ESAU HAVE I HATED.” 

Another cause of some confusion as to the 
teaching of Scripture upon this subject arises 
from forgetting that several kinds of election are 
spoken of besides the personal individual election 
of a soul to eternal glory, and these must of 
course be carefully sifted by reference to the 
context, the history, or the quotation made. 
This is particularly necessary in reading the 
New Testament, and especially St. Paul’s 
epistles, where he always seems to take it for 
granted that his readers are intimately ac- 
quainted with the Old Testament history and 
prophecies. 

Take one instance, viz., Rom. ix. 12: ‘It wag 
said unto her, The elder shall serve the younger.” 


* Milner, 


“JACOB HAVE I LOVED, BUT ESAU HAVE I HATED.” 


Ver. 13, ‘As it is written, Jacob have I loved, 
but Esau have I hated.” A superficial reader 
would take it for granted that Jacob and Esau 
were there spoken of as individuals, and that 
what was said in the 13th verse was spoken 
directly after and in close connection with what 
he said in the 12th verse. Whereas on referring 
to the quotations it is evident that the 12th 
verse—‘‘ The elder shall serve the younger ’’—is 
a prophecy from Gen. xxv. 23, not about the 
individuals Jacob and Hsau, but about two 
nations, ‘‘ The one people shall be stronger than 
the other people, and the elder shall serve the 
younger; ’’ and that the 13th verse—‘‘ Jacob have 
I loved, but Ksau have I hated ’’—is a quotation 
from the prophet Malachi, chap. i. 2, 38, ‘‘ Yet I 
loved Jacob and I hated Esau, and laid hig 
mountains and his heritage waste for the 
dragons of the wilderness,”’ 
of the individuals Jacob and Esau (who were 
long since dead), but of the same two nations 
more than 1,400 years after the quotation made in 
verse 12; and yet this passage is quoted by some 
as a proof that God loves one person and hates 
another, before either of them are born ! 

The reason why the descendants of Hsau 
were so hated and punished is fully given in 


and was spoken not . 
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Eph. v. 14. 
Eph. ii, 1. 


Eph. ii. 4, 5. 


Col. ii. 13. 


Rom. vi. 13. 


OUTWARD CALLS AND SECRET PURPOSES. 


Ezek. xxxv. 5, Amos i. 11, and Obad. i. 6, 8, 
10, &c. 


OUTWARD CALLS 
AND SECRET PURPOSES. 


It should also be remembered that in order 
fully to comprehend the mind of the Spirit, we 
should endeavour to interpret Scripture by 
Scripture, and draw our conclusions from the 
whole, and not from any isolated expression. 

Thus when a man is said to be ‘‘ dead in 
trespasses and sins’ (which is doubtless true in 
the sense of being spiritually dead and under the 
condemnation of death on account of sin), yet of 
course if cannot mean that we are literally dead, 
otherwise how could God say, ‘‘ Awake, thou that 
sleepest, and arise from the dead, and Christ 
shall give thee light,” and again, ‘“‘ You hath He 
quickened who were dead in trespasses and sins,” 
and again, ‘‘God who is rich in mercy, for His 
great love wherewith He loved us, hath quickened 
us together with Christ,’ “‘And you being dead 
in your sins...hath He quickened together 
with Him, having forgiven you all trespasses,” 
‘“‘ But yield yourselves unto God as those that are 
alive from the dead ’”’ ? 

If, therefore, the expression ‘‘dead’”’ means 


OUTWARD CALLS AND SECRET PURPOSES. 


literal, absolute death in the sense that man 
could no more yield to the -striving of God’s 
Spirit in the soul than that a stone can move or 
speak, the whole teaching of the Bible as to 
God’s beseeching man to be ‘‘ reconciled to Him”’ 
involves a total absurdity. Besides this, un- 
believers are spoken of as ‘‘aliens,” ‘‘ strangers,” 
‘far off,” ‘“‘enemies,”’ &c., all of which ex- 
pressions denote life, energy, activity, and 
capability of being made otherwise. 

When therefore we read that God ‘‘ commands 
all men everywhere to repent,’’ when He repre- 
‘sents Himself as ‘‘ stretching forth His hands,”’ 
‘praying,’ and ‘‘ beseeching,’’ all men to be 
reconciled to Him, He cannot as a truthful God 
mean that man is utterly incapable of yielding 
to His constraining love; or that He has “‘ secret 
decrees’’ in direct antagonism to these His 
revealed wishes ; or that He does not mean His 
earnest entreaties to be literally understood. 

And when God calls on man ‘to judge 
between Himself and His vineyard,” to ‘‘ testify 
against’? Him, to ‘‘reason” with Him, &c., it 
must be evident that even in man’s fallen state, 
and still more so in his renewed nature, God can 
and does deal with him as a reasoning creature, 
and thus we may feel assured that what is flatly 
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1 Tim. i. 13, 16. 
ii. 4, 6. 


Lam. iii. 38. 


John iii. 16. 


Is. xlv. 19. 


Is. v. 4. 


P OUTWARD CALLS AND SECRET PURPOSES. 


contradictory to man’s mind now must be so to 
God’s mind, and can never be reconciled hereafter. 

When therefore God tells us that He is ‘‘ no 
respecter of persons,’ that He never has and 
never can actin a partial or ‘‘ unequal’’ manner 
towards the children of men, that His large 
heart of infinite love embraces and yearns over 
the vilest sinner upon earth, that as a Sovereign, 
Almighty and Supreme, ‘‘He willeth not the 
death of a sinner,” but wills rather that he 
should ‘‘ turn from his wickedness and live ;’’ He 
cannot as a Holy, Truthful, and Loving God, 
mean us to understand that He gives ‘“‘ outward 
calls’? in direct contradiction to His “secret 
purposes,” for ‘out of the mouth of the Most 
High proceedeth not evil and good: ” but on the 
contrary, when He calls upon all men every- 
where to repent and believe the Gospel, telling 
them that ‘‘ whosoever believeth in Him sghall 
not perish but have everlasting life,’ He 
literally means what He so solemnly declares :— 
‘¢T gAID NOT UNTO THE SEED OF JACOB, SEEK YE Mu 
IN vAIN; I THE LorD sPEAK RIGHTEOUSNESS, I 
DECLARE THE THINGS THAT ARE RIGHT.” 

It is evident therefore that when God calls 
upon us to say ‘‘ What counp have been done more 
to My vineyard that I have not done in it,” He 


OUTWARD CALLS AND SECRET PURPOSES. 


simply means that for His own wise reasons He 
cannot now exert an irresistible influence on 
man’s mind and heart,—that it is not His 
purpose now to force, but to win the affectionate 
and willing obedience of a free and loving child, 
instead of the forced obedience of a machine, or 
the abject submission of a slave; and con- 
sequently that in accordance with the counsel of 
His own will He has determined to abnegate 
(during man’s day of grace) His Sovereign power 
to compel submission, and therefore can now only 
use moral suasion, ‘‘the cords of a man, the 
bands of love,”’ a “‘ stretching forth the hands,” 
and ‘‘beseeching” all men to be reconciled to 
Him, through the Son of His love; which moral 
suasion, although backed up by the strongest 
proof He could possibly give of His marvellous 
love to guilty sinners, as well as by the strivings 
of His Holy Spirit, and by all His providential 
dealings from the cradle to the grave, man can 
and frequently does ‘‘ resist,’ and thus remains a 
rebel, notwithstanding G'od’s will to the contrary. 
If then the doctrine is taught that God has an 
‘‘offectual call” for some, because it was His 
*‘ secret purpose ” before they were in existence to 
compel them to believe by ‘‘ irresistible Sovereign 
grace;”’ while He has only ‘‘ outward calls ”’ for 
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OUTWARD CALLS AND SECRET PURPOSES, 


all others, because in His “‘ secret purpose” He 
intended from all eternity to ‘‘ pass them by ”’ 
and leave them to perish in their sin and un- 
belief; or if it is taught that such untruthful, 
contradictory, and irreconcilable conduct will in 
some unaccountable way be ‘“‘ reconciled here- 
after’—is not such teaching an unscriptural 
libel on the character of a Holy, Loving, and 
Truthful God ? | 

There is no doubt that in the case of some 
believers God’s Spirit seemed at the time to 
work so irresistibly that they most naturally 
infer this to be always the case with every 
believer, and because they have utterly forgotten 
their resistance to all God’s previous strivings 
with themselves (by His word, by His provi- 
dences, and by His Spirit), they conclude that 
the time when they did yield to His gracious 
influence was what they call ‘‘ God’s own good 
time,” that then, and then only, an “ effectual 
call” had been made; being utterly forgetful of | 
the fact that the term “effectual call” is quite 
an unscriptural one and contains most unserip- 
tural teaching,* and that “God’s own good 


* The unscriptural teaching involved in the doctrine of 
*‘ outward calls” and ‘‘ effectual calls” to unbelievers must not 
be confounded with the perfectly scriptural and most blessed 


a 
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time ”’ in Scripture is always ‘‘ now ”—“‘ Behold, 
now is the accepted time ; behold, now is the day 
of salvation.” 

Thus it happens that partly from putting their 
own supposed experience in the place of God’s 
truth, partly because some passages of Scripture 
seem apparently (although not really) to teach 
such a doctrine, and partly also because 
experience shows them that out of the numbers 
‘‘ called’ (z.e., invited by the usual ‘‘ uncertain 
sound ”’ of a half gospel) but few respond to the 
call at any given time, the horrible and most 
unscriptural conclusion is drawn by too many 
that the rest have been ‘‘ passed over by the 
Sovereignty of God” in the unalterable and 
‘“secret decrees’’ of a past eternity, that they 
never have been and never will be striven with 
by God’s Holy Spirit, or if so, for the sole pur- 
pose of aggravating their crime and their 
punishment.* 


truth that the power and word of God ‘‘ worketh effectually i 
you that believe” (1 Thess. ii. 18, &c.). 

Much of the confusion which exists with regard to the more 
obscure teachings of Scripture frequently arises from not-care- 
fully distinguishing between passages which have reference to 
Lelievers only, and those which refer exclusively to wnbelievers. 

* It is evident that David never could have imagined such a 
fearful libel on God’s Sovereignty as this, or he would not have 
written, ‘‘The Lord reigneth; let the earth rejoice, let the 
multitude of the isles be glad thereof” (Ps. xcvii. 1). 


2 Cor. vi. 2. 
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How can it for one moment be thought that 
**the Sovereignty ” of a God of infinite love, 
truth, and justice, should compel Him to act in 
a manner so entirely contrary to all that He 
Himself reveals to us as the highest attributes 
of that Sovereignty? Those who hold such a 
view will not of course admit it to be a libel on 
God’s character, but is it the less true on that 
account in His sight? 

If an earthly king acted so towards rebels for 
whom a full ransom had been paid, would not 
every one condemn him in the severest terms ? 

Suppose a case. Here are twenty rebels 
chained in a prison; the ransom named by the 
king has been paid for them all by his son; the 
chains of a few have been “ secretly ’ loosened by 
the king, who sends word that he and his son so 
loved them all that rather than punish them as 
they deserve, a full ransom has been paid and 
they are all free to go out of the open door. Of 
what avail would this message be to those who 
were still bound with their chains and unable to 
move? and what a cruel mockery to send 
messenger after messenger to ‘‘ beseech’ them 
in the king’s name to come forth! Surely such 
unjust and untruthful conduct would meet with 
universal reprobation. 


OUTWARD CALLS AND SECRET PURPOSES. 


That our Heavenly King is a God of love, 
truth, and justice, and has provided a remedy 
for all His fallen creatures compatible with these 
attributes, is what we should fully expect, believe, 
and understand; but that He should represent 
Himself as ‘‘ stretching forth His hands” and 
“beseeching ”’ all men to be reconciled to Him, 
whilst He withholds from some the power to 
grasp those loving hands in order to be raised 
from their fallen state, is to the wnprejudiced 
mind utterly hypocritical and unloving, contra- 
dictory and unscriptural. 

Why should it be thought less glorifying to 
God that He should give all men power to believe 
what He tells them instead of giving this power 
only to a few? and why should the power thus 
given make man his own saviour any more than 
a drowning man is his own saviour by grasping 
the rope thrown to him, or a debtor is his own 
liberator because he walks out of prison when 
his debts have been paid by another ? 

It is certain that so long as a man disbelveves 
God’s love to him, his heart remains and must 
remain estranged from God and at ‘‘ enmity” 
against Him, and therefore God’s purpose of 
‘‘ condemnation ’’ towards that man must remain 
unaltered in spite of God’s unwillingness that it 
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Rom. viii. 7. 
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John i. 12 
Ver. 13. 


John iii. 36. 


Gal. ii. 17. 


‘‘ WHOM HE DID FOREKNOW, 


should be so; but it is equally certain that when 
he yields to God’s entreaties and is reconciled to 
Him by believing in Jesus as the highest proof 
of God’s love to him, his heart is at once changed 
towards God; he begins to love God because 
he now sees and believes how much God has “ first 
loved” him. Accepting Jesus as his Saviour, 
he receives “power” to become God’s child, he 
is ‘“‘born of God,’ he becomes one of God’s 
elect, and God’s previous purpose of condemna- 
tion towards him is changed to a purpose of 
eternal life and bliss. ‘‘He that believeth on 
the Son hath everlasting life, and he that 
believeth not the Son shall not see life, but the 
wrath of God abideth on him.” 


‘‘ WHOM HE DID FOREKNOW, 
HE ALSO DID PREDESTINATE.” 
It has been already shown from Scripture that 


although God foreknows those who in process of 
time will be reconciled to Him by believing in 


‘Jesus, and thus become His elect people: yet 


this foreknowledge does not necessitate or compel 
their belief, for if so, Scripture would in many 
instances make God “the minister of sin;” 
as for instance He foreknew Adam would fall, 
therefore He compelled him to fall; He foreknew 


HE ALSO DID PREDESTINATE.”’ 


the Israelites would sin against Him in the 
wilderness and in the promised land, therefore 
He compelled them to sin; He foreknew Judas 
would betray his Saviour, therefore He com- 
pelled him to do so, &e. Whereas it has been 
proved that God expressly repudiates such an 
idea, in Jer. xxxil. 85, Deut. xxxi. 16 to 21, and 
in many other passages of Scripture.* 

It is as easy for God to foresee who will become 
believers in Christ without compelling that belief, 
as it was for Him to foresee that Adam would fall 
without necessitating that fall. 

It is nowhere said in Scripture that God com- 
pels those to become believers whom He foresees 


will become so. Rom. viii. 29, may appear like 


it, ‘‘ For whom He did foreknow He also did 
predestinate to be conformed to the image of His 
Son;” and many suppose that this passage 
teaches us that God predestinates men to faith 
in order to foreknow their faith. But this view 


> 


involves the absurdity already noticed of sup- 

posing that God requires a decree im order to 

make Him acquainted with His own intentions and 

purposes; and is moreover exactly reversing the 

statement in the text by putting God’s predesti- 

nation before His foreknowledge, whereas God is 
* See pp. 60, 61, 62. 
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Rom. i. 30. 
Rom. viii. 33. 
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Luke xix, 14. 


‘‘ WHOM HE DID FOREKNOW, 


here stated to ‘‘ predestinate to be conformed to 
the image of His Son” certain persons ‘‘ whom 
He foreknew.” 

What then did He foreknow about them? Was . 
it their simple existence? No; for He fore- 
knows the existence of all, yet all are not ‘‘ pre- 
destinated to be conformed to the image of His 
Son.” The foreknowledge clearly refers to 
‘‘them that love God” in the previous verse ; 
‘‘and we know that all things work together for 
good to them that love God, to them who are the 
called according to His purpose, for whom He 
cid foreknow (as loving God), He also did pre- 
destinate to be conformed to the image of His 
Son.” 

It is evident therefore, that those here spoken 
of as being “‘ predestinated to be conformed to 
the image of his Son” are those who are fore- 
known by God as having that “faith which 
worketh by love,”’ 
Jesus, for none else ‘‘ love God,” none else are 
‘‘ the called according to His purpose,’’ none else 
are ‘‘ predestinated to be conformed to the image 
of His Son,’ none else are “ the elect.” 

But does this prove that those who hate Him 
are elect? Can nothing be laid to their charge? 


i.¢., foreknown as believers in 


tag xv. 18,23, Are they “‘ predestined to be conformed to the 


HE ALSO DID PREDESTINATR.’’ 


image of His Son”? Are they ‘elect through 
sanctification of the Spirit and belief of the 
Truth”? Far from it; the passage teaches us 
nothing of the kind, but simply says that those 
whom God ‘‘ did foreknow”’ as believers in Jesus, 
and who therefore “‘love God,” are “‘ predestinated 
to be conformed to the image of his Son;”’ not 
that unbelievers and haters of God are pre- 
destinated to become believers and lovers of 
God. 

The view which some take of this passage 
contradicts the whole teaching of Scripture, and 
cannot therefore be in accordance with the mind 
of the Spirit. 

That God should foreknow, throughout ages 
of time, every contingency and every change in 
the free and unfettered thoughts, feelings, and 
purposes of His creatures, is a much greater 
proof of His infinite wisdom and power, than 
that He should by the mere exercise of that 
power compel all His creatures to obey fixed 
‘‘ decrees’ like so many machines. 

What greater glory to Him would be the 
forced obedience of some men, and the neces- 
sitated disobedience of others, than the forced 
obedience of the earth moving round its axis? 

Man can make a machine to obey him, and 

G.W. F 
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Rom. viii. 29. 


2 Thess. ii, 13. 
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‘6 ag MANY AS WERE ORDAINED 


foresee its action; but God only can foresee the 
action of a free-agent;—and how much more 
pleasing it must be to Him to receive the willing, 
grateful, and loving obedience of a free and 
intelligent creature, than the forced obedience of 
one who cannot resist His influences because 
predestined from eternity to yield, whether he 
chooses or not! 


SCRIPTURAL DIFFICULTIES. 


a 


‘64g MANY AS WERE ORDAINED TO ETERNAL LIFE 
BELIEVED.”’ 


It is true that besides Romans viii. 29, above 
quoted, there are other passages which apparently 
uphold a doctrine of election contrary to the 
general tenor of Scripture as already set forth ; 
but if these passages are carefully examined in 
the original language, and by the context, &c., 
it will be found that this contradiction is only 
apparent—not real; and that Scripture ts not 
thus divided against itself, but that it all har- 
moniously teaches the same divine truth upon 
this subject. 

Thus in Acts xiii. 48, “As many as were 


TO ETERNAL LIFE BELIEVED.” 


ordained to eternal life believed.” The word 
here translated ‘ordained ’”’ ig reraypévor, from 
tacow, to set or place, and means literally ‘‘ were 
set for,’ or ‘‘ disposed for’ (in contrast with 
dwGcioGe in verse 46, “‘ put from” or ‘‘ indisposed 
for’’). The same word is rendered in Luke vil. 
8 ‘‘get’’ under authority, and in 1 Cor. xvi. 15 
‘“have addicted”? themselves. With the pre- 
position dvr, against, it is rendered in Acts xviii. 
6, ‘‘ opposed,”’ literally ‘‘ placed or set against’? ; 
and in Romans xiii. 2, James iv. 6, 1 Peter v. 5, 
it is rendered “‘resisteth.”’ Parkhurst translates 
the passage thus, ‘‘and as many as were dis- 
posed, adapted, or in a right disposition and 
preparation for eternal life believed.” 

‘This (he adds) after attentive consideration, 
and having read what others (particularly the 
learned Mede, Raphelius, Wolfius, and Dod- 
dridge) have written, appears to me the true 
meaning of the text. . . . The Gentiles reraypévn 
eis Cwojv aiwviov, and who consequently believed, are 
manifestly contrasted with the Jews, who by 
rejecting the word of God, ovk agéous éxpway éavrods 
ays aiwviov wns behaved as if they judged themselves 
not worthy of eternal life.” 

Here then there is no such doctrine as 
foreordination to eternal life, but the simple 

F 2 
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‘f ORDAINED UNTO THIS CONDEMNATION.” 


statement that ‘“‘as many as were disposed for 
eternal life believed.” 

Again, in John x. 26, ‘‘ Ye believe not because 
ye are not of My sheep.”” The word rendered 
** because’ is yap, literally ‘‘ for,’ which at once 
entirely removes all causation from the matter, 
and simply teaches us that as believers only are 
Christ’s “‘ sheep,”’ so no one is or can be “‘ of His 
sheep ” unless and until he believes in Jesus as 
his Saviour. 


‘ORDAINED UNTO THIS CONDEMNATION.” 


Again, in Jude 4, ‘‘ Who were before of old 
ordained unto this condemnation.’”’ The Greek 
word here rendered ‘‘ before ordained ’’ is 
mpoyeypappevot, perf. pass. part. of ‘‘ zpoypddo, from 
apo before, or openly, plainly, and ypade, to write, 
describe, paint. 

I. To write before, or aforetime. 

II. To describe or paint (as it were) publicly 
or openly. 

III. T'o post up publicly in writing, proscribere. 
Those who were summoned before courts of 
judicature were said to be zpoyeypappévor eis Kpiow 
because they were cited by posting wp their names 
in some public place.”’ * 


* Parkhurst, 


‘ORDAINED UNTO THIS CONDEMNATION.” 


In Romans xy. 4 the same word is rendered 
*‘ written aforetime,’’ and in Gal. iii. 1, “evidently 
set forth.” 

The sentence may be literally rendered thus 
—“‘certain men crept in craftily, having been 
long ago evidently set forth (or publicly pro- 
scribed) for this judgment,” &¢. Dean Alford 
translates the passage thus—“ For there crept in 
of old, certain men: men before written down 
in prophecy for this judgment; ungodly men, 
turning the grace of our God into lascivious- 
ness and denying the only Master and our Lord 
Jesus Christ.”’ 

That the judgment or proscription here spoken 
of is the public proscription of a class and not a 
‘secret decree’’ against individuals, is evident 
from the whole epistle. 

** Tf it be asked who are they thus zpoyeypappevor 
proscribed? I think we must answer in the 
examples of those mentioned by St. Jude 5—7, 11, 
and especially in the prophecy of Enoch, verses 
14,-15.°°* 

The examples given of this public proscription 
or judgment are— 

1st.—The destruction of ‘‘them that believed 
not,” : 

* Parkhurst, 


Ver. 5. 
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Ver. 6. 


Ver. 7. 


Ver. 14, 15. 


‘6 STUMBLE... WHEREUNTO THEY WERE APPOINTED.” 


2nd.—The punishment of the angels ‘‘ who 
kept not their first estate.” | 

8rd.—The ruin of Sodom and Gomorrah “ are 
set forth as an example, suffering the vengeance 
of eternal fire.”’ 

4th.—The final judgment of the impenitent at 
the last day, as prophesied by Enoch, when 
‘*The Lord cometh with ten thousands of His 
saints to execute judgment upon all, and to 
convince all that are ungodly among them of all 
their ungodly deeds, which they have ungodly 
committed, and of all their hard speeches which 
ungodly sinners have spoken against Him.” 

Here then it is clearly evident that there is no 
such doctrine taught as the ‘‘ secret and fore- 
ordained condemnation ”’ of any one. 


‘¢sTUMBLE . . . WHEREUNTO ALSO THEY 
WERE APPOINTED.”’ 


Again, in 1 Peter ii. 8, ‘‘ Which stumble at the 
word (being disobedient) whereunto also they 
were appointed.” 

The words “being disobedient” are a 
parenthesis, and should be placed at the 
end of the sentence, to make the meaning clear. 
The passage would then read thus—‘‘ which 
stumble at the word whereunto also they were 


‘‘STUMBLE ... WHEREUNTO THEY WERE APPOINTED.” 


appointed, being disobedient.” This does not 
mean ‘‘appointed to be disobedient,” but 
‘appointed to stumble because they were dis- 
obedient”’ in discrediting ‘‘ the word which by 
the gospel was preached unto them.” 

The following translation of the passage, 
including the previous verse, renders the meaning 
more clear—‘‘ Unto you therefore wHO BELIEVE, 
He is precious; but unto those who DISsBELIEVE, 
the stone which the builders disallowed has 
become the head of the corner, and a stone of 
stumbling, and a rock of offence. They, pis- 
BELIEVING the word, stumble (7.e., fall or perish), 
whereunto also they were appointed.” 

‘* This version requires only a different pointing 
of the passage,—a pointing adopted by many of 
the best judges of the sacred text. The connection 
most clearly requiresit. Peter is contrasting those 
‘who believe’ with ‘those who disbelieve.’ To 
the former Jesus is a rock on which to build; to 
the latter He is a rock against which they dash 
and perish. Their destruction is the appointed 
doom of unbelief. It is God’s decree, that he that 
believeth shall be saved, while he that believeth not 
shall perish. What is still more striking in this 
decree is, that the unbeliever perishes by the 
rejection of Him who loved him and gave Himself 


1 Pet, i. 25. 
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‘‘HE HATH BLINDED THEIR EYES.” 


for him,—he falls over that stone which was laid 
for him to build on for eternity.”’* 

‘‘Hence it is evident that the meaning of 
1 Pet. ii. 8, is not that God ordained them to 
disobedience, for in that case obedience would have 
been impossible, and their disobedience no sin ; but 
that God had appointed or decreed that eternal 
perdition should be the punishment of such 
disbelieving persons who wilfully rejected all the 
evidence that Jesus was the Messiah, the Saviour 
of the world. ‘The mode of pointing above, is 
proposed by Drs. John Taylor, Doddridge, and 
McKnight, and recognised by Greisbach in his 
critical edition of the New Testament, and is 
manifestly required by the context.’’+ 


‘‘He HATH BLINDED THEIR EYES.” 


Mark iv. 12, “ That seeing they may see and 
not perceive.” 

Luke vil. 10, ‘‘ That seeing they might not 
gee,” &e. 

John xii. 40, ‘‘ He hath blinded their eyes and 


hardened their heart,” &e. 


These are all quotations from Isaiah vi. 10. 
‘“Make the heart of this people fat, and make 
their ears heavy, and shut their eyes, lest they 


* Kirk, t+ Horne. 


‘‘11E HATH BLINDED THEIR EYES.”’ 


see with their eyes, and hear with their ears, 
and understand with their heart, and convert, 
and be healed.” 

On this passage the learned Gesenius says, 
‘“‘The original Hebrew had no vowel points, 
which were introduced about 286 years after 
Christ, and not completed until the 7th century. 
The passage therefore may be rendered either in 
the indicative or imperative mood.’’* 

The more correct rendering would be—‘‘ Tuis 
PEOPLE have made their heart fat, and made 
their ears heavy, and covered their eyes,” &c. 
This agrees with the rendering of the same quota- 
tion in our Saviour’s own words as given m 
Matt. xii. 15, ‘‘ For this people’s heart is waxed 
eross, and their ears are dull of hearing, and 
their eyes they have closed,” &c., and also as 
quoted by St. Paul in Acts xxviil. 27, ‘‘as well 
as the Septuagint, Syriac, and Arabic versions,” t 
and also with the teaching of Scripture elsewhere, 
as for instance in Zech. vu. 11-12, “ But they 
refused to hearken, and pulled away the shoulder, 
and stopped their ears that they should not hear; 
YEA THEY MADE THEIR HEARTS AS AN ADAMANT 


* Compare the different renderings of Ps. cv. 25, as given in 
the Prayer Book and in the authorised version of the Bible. 
+ Horne. 
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‘¢,sDDED TO THE CHURCH DAILY.” 


STONE LEST THEY SHOULD HEAR THE LAW, AND 
THE WORDS WHICH THE LorD oF HOSTS HATH 
SENT IN His Spirit BY THE FORMER PROPHETS, 
THEREFORE CAME A GREAT WRATH FROM THE Lorp 
OF HOSTS.” 

Here therefore we see that it is not God who 
blinds men’s eyes, but that it is man himself who 
does so by ‘‘refusing to hearken”’ and ‘‘stopping 
his ears”’ and ‘‘ closing his eyes,” &c.; and that 
God not only holds man responsible for his 
unbelief, but that because of this unbelief there 
‘‘came a great wrath from the Lord of hosts.” 


‘f ADDED TO THE CHURCH DAILY SUCH AS 
SHOULD BE SAVED.”’ 


Again, in Acts ii. 47, instead of ‘‘added to the 
Church daily such as should be saved,” the 
rendering of rots cwfopévous, is literally ‘“ those 
being saved,” z.e., those now in the way or act of 
being saved. Dean Alford renders the passage 
thus—‘‘And the Lord added to their number 
day by day them that were in the way of 
salvation.” 

In the three most ancient, and trustworthy 
manuscripts of the New Testament, viz., the 
Sinaitic, Vatican, and Alexandrian; the render- 
ing from the original Greek text as given in 


‘S APPOINTED TO OBTAIN SALVATION.”’ 


Tischendorf’s New Test. (Tauchnitz edition) is 
—** added together daily such as were saved.” 


‘* APPOINTED TO OBTAIN SALVATION.” 

Again, in 1 Thess. v. 9, ‘“‘ For God hath not 
appointed us to wrath but to obtain salvation by 
our Lord Jesus Christ.’’ The word é@ero, rendered 
here ‘“appointed,’’ means literally ‘‘ put” or 
‘* placed,” and never means pre-appointed, as is 
evident from numerous passages in which the 
word is used. See Matt. xxiv. 51, 2 Tim. i. 11, 
1 Tim. 11. 7, Matt. v. 15, and xu. 18, &c. And 
the words «is wepuro(now cwrnpias, rendered in our 
version ‘‘to obtain salvation,’’ mean literally 
‘‘into the possession of salvation.” The same 
word zepiroujoews, is rendered ‘‘ possession” in 
Eph. i.14. Instead therefore of ‘‘ appointed us 
to obtain salvation,” the literal meaning is ‘‘ hath 
put us into possession of salvation by our Lord 
Jesus Christ.” 

THE DAY OF GOD’S POWER. 

Psalm cx. 3, “‘ Thy people shall be willing in 
the day of thy power,’ is frequently brought 
forward as if it were a proof that unbelievers 
were not made willing and therefore could not 
believe in Christ, until some particular day 
comes in the course of their lives—on which day 
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THE DAY OF GOD’S POWER. 


they are made willing to believe in Christ as their 
Saviour; and that this day on which they do 
thus believe is here called ‘“‘the day of His 
power;”’ or in other words “‘ the day of irresistible 
sovereign grace,’ and is a day which it is 
supposed must be patiently waited for, because 


‘no one can possibly believe until it comes. 


But is this the Bible view of “‘the day of His 
power?’ If we look at the sense in which this 
Psalm is quoted in the New Testament, as in 
Acts ii. 84, compared with 1 Cor. xv. 24, 25, and 
Heb. ii. 8, &c., we shall see that this “ day of 
His power”’ is a prophecy of the last days, and 
will not be fulfilled until all Christ’s enemies 
‘have been made His footstool,’’ which has not 
yet taken place, as is evident from Heb. ii. 8, 
“but now we see not yet all things put under 
Him ;”’ but which will take place at His second 
coming, and has therefore no reference whatever 
to the idea of ‘‘irresistible grace”’ ona particular 
day of each person’s life during this dispensa- 
tion. The words ‘‘shall be willing” are rendered 
in the Prayer Book version ‘“‘ shall offer thee free 
will offerings with an holy worship,”’ and prob- 
ably refer entirely to the Jewish nation, who 
shall then ‘‘look on Him whom they pierced, 
and mourn.” 


THE DAY OF GOD’S POWER. 


This idea of having “to wait for the day of 
God’s power” is the ruin of many precious souls 
for whom Christ died. Men will wait in vain 
for God to put forth a more “ irresistible’? power 
for their conversion than He is and has been 
doing up to the present hour. ‘If they hear 
not Moses and the prophets, neither will they 
be persuaded though one rose from the dead.” 
Such waiting is nothing else than “ resisting ”’ 
God’s Spirit, closing their eyes to the light, and 
continuing to ‘“‘make God a liar because they 
believe not the record that God gave of His 
Son.” There is no scripture which calls on 
men to wait for anything before accepting Christ 
as their Saviour ;* the ‘‘day of God’s power” 
is always now, “‘for He saith, I have heard thee 
in a time accepted, and in the day of salvation 
have I succoured thee: BEHOLD NOW is THE 
ACCEPTED TIME, BEHOLD NOW IS THE DAY OF SALVA- 
Tron.” ‘As the Holy Ghost saith, TO-DAY if ye 
will hear His voice harden not your hearts.” 

* The writer again feels it necessary to point out the dis- 
tinction which exists between the unscriptural doctrine that 
unbelievers should ‘‘ wait’”’ for something more than God has 
already given them before they accept Christ as their Saviour ; 
—and the perfectly scriptural truth that believers are ‘‘ waiting 
for the coming of our Lord Jesus Christ’? in the clouds of 


heayen (1 Cor. i. 7), as well as *‘ waiting for the adoption, to 
wit, the redemption of owr body” (Rom. viii. 23), &c. 
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Luke xvi. 31. 
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CAUSES OF MIS-INTERPRETATION. 


But the most usual ways of mis-interpreting 
Scripture on this subject, are— 

First.—By erroneously applying to individual 
unbelievers, passages which God applies to 
believers as a class, and to believers only. 

Second.—By not carefully examining the 
context, and the explanation of the same 
subject given in other passages of Scripture; 
and 

Third.—By not referring back and examining 
into the whole scope and meaning of any 
reference or quotation, part of which only has 
been given. 

Some of the passages thus erroneously applied 
have been already pointed out; and as it is 
obviously impossible in a paper of this kind to 
enter upon all the passages of Scripture thus 
wrested from their real meaning; a few only as 
specimens can be here noticed. 


‘‘um HATH CHOSEN US IN HIM BEFORE THE 
FOUNDATION OF THE WORLD, THAT WE 
SHOULD BE HOLY.”’ 

Thus in Eph. i. 4, 5, we read, ‘‘ According ag 
He hath chosen us in Him before the foundation 
of the world, that we should be holy and without 
blame before Him in love, having predestinated 


‘Sam HATH CHOSEN US IN HIM.” 


us unto the adoption of children by Jesus 
Christ to Himself according to the good pleasure 
of His will.” 

This passage has been most erroneously applied 
to unbelievers, and consequently has been sup- 
posed to teach that God elects souls in an 
arbitrary manner before they are in existence, 
in order afterwards to make them “‘holy and 
without blame before Him in love.” 

But the passage itself most distinctly states 
that those here spoken of as being ‘‘ chosen ”’ by 
God are “chosen In Him,” 7.e., in Christ; and 
as it has been already proved that believers only 
are *‘chosen in Christ,” * the words ‘chosen in 
Him” cannot be scripturallg used with reference 
to unbelievers. 

Unbelievers are never spoken of in Scripture 
as being ‘‘in Christ,” seeing they are emphati- 
cally “without Christ, being aliens from the 
commonwealth of Israel, strangers from the 
covenants of promise, having no hope, and 
without God in the world.” 

They are still ‘“‘in Adam,” te. ‘‘in the 
flesh ”’ (their state by nature), and we know that 
** they that are m the flesh cannot please God,” 
being out of Christ they cannot be spoken of as 

* See pp. 54, 55. 


Eph. ii 12. 


Rom. viii. 8. 
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Ver. 3. 
Ver. 4. 


Ver. 5. 


Ron. viii. 9, 


_ Ver. 1, 


‘¢Hm HATH CHOSEN US.” 
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‘blessed in Christ,’ ‘‘ chosen in Him,”’ ‘‘pre- 
destinated unto the adoption of children by Jesus 
Christ to Himself.”’ 

Unbelievers therefore ‘‘ could not be in Him, 
as His members before the foundation of the 
world, for it is said, ‘If any man have not the 
Spirit of Christ, he is none of His,’ and no man 
is born with the Spirit of Christ, or can have it 
until he believes,—he cannot therefore be in 
Christ as His until he believes.’’* 

St. Paul’s object here is not so much to tell 
us how God elects souls, as to show us the 
gracious purpose or design which He has in 
view towards those who are already elected, viz., 
that they ‘‘should be holy and without blame 
before Him in love.’”’ Heis not in fact speaking 
of unbelievers at all, as the whole context of the 
passage most clearly proves, for if we refer back 
to the beginning of the chapter, we see that it 
is ‘‘ the saints which are at Ephesus,” and ‘“‘ the 
faithful in Christ Jesus,’ who are here spoken of 
as ‘‘ blessed,” ‘‘chosen,”’ ‘‘ predestinated accord- 
ing to the purpose of Him who worketh all 
things after the counsel of His own will; that 
we should be to the praise of His glory, who first 
trusted in Christ. In whom ye also trusted after 

* Kirk, 


‘* GOD HATH FROM THE BEGINNING CHOSEN YOU.’’ 


that ye heard the word of truth, the gospel of 
your salvation; in whom also after that ye 
believed, ye were sealed with the Holy Spirit of 
promise.” 

This passage therefore has no_ reference 
whatever to the election or predestination of 
unbelievers, but simply teaches us that “the 
saints”’ and “the faithful in Christ Jesus,”’ 1.¢., 
believers only, are ‘‘ chosen IN Him before the 
foundation of the world, that they should be 
holy, and without blame before Him in love; 
end that they alone are ‘‘ predestined unto the 
adoption of children by Jesus Christ to Himself, 
according to the good pleasure of His will.” 

The sense in which believers are chosen in 
Christ ‘before the foundation of the world” 
has been already explained.* 


*“Gop HATH FROM THE BEGINNING CHOSEN YOU 
TO SALVATION.” 


Again, in 2 Thess. 11. 13, we read, ‘‘ But we are 
bound to give thanks always to God for you, 
brethren, beloved of the Lord, because God 
hath from the beginning chosen you to salvation 
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Eph. 1. 12, 13. 


Ver. 5, 


through sanctification of the Spirit, and belief 


| 


* See pp. 57 58, 
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Matt. xix. 4. 


‘* GOD HATH FROM THE BEGINNING CHOSEN YOU.” 


of the truth: whereunto He called you by our 
gospel.” 

This passage is brought forward as a proof 
that God’s “act”? of choosing these Thessa- 
lonians took place “‘from eternity,” 7.e., before 
they were in existence. But if the words ‘‘ from 
the beginning”’ are thus rendered, it deprives 
St. Paul’s words of everything like sense. It 
is impossible to read the passage without seeing 
that these Thessalonians were chosen “‘ through 
sanctification of the Spirit and belief of the 
truth,” to which they were called by hearing 
the gospel. How then could they be chosen 
“from eternity”? through their belief of the 
truth? Such an idea implies that they existed 
from eternity, heard the gospel from eternity, 
believed the truth from eternity, and had been 
sanctified from eternity. 

This will not do. The words dz’ dpyjs here 
rendered ‘‘from the beginning” do not always 
mean “ from eternity,” but very frequently from 
the beginning of the things spoken of in order of 
tume. 

This is evident from many passages where 
the same word is used, as for instance, ‘“‘ He 
which made them at the beginning (dm dpxjjs) 
made them male and female,” 1.e., of course 


‘6 RLECT . .. UNTO OBEDIENCE.”’ 


when He first made man, not ‘from eternity,” 
as man was not then in being. ‘All these are 
the beginning (épx7)) of sorrows.” ‘‘ Know also 
that in the beginning (é& dpy7) of the gospel,” 
‘‘which at the first (épyjv) began to be spoken 
by the Lord, and was confirmed unto us by 
them that heard Him.” LEvidently not spoken 
‘from eternity,” but from the commencement of 
the time at which His speaking or preaching 
began. 

Although therefore it is perfectly true that it 
was ‘“‘ from all eternity” the purpose or intention 
of God to elect souls ‘‘ through sanctification of 
the Spirit and belief of the truth,” yet it is 
equally true that His “‘act’”’ of choosing* these 
Thessalonians did not and could not take place 
at any period previous to the commencement of 
the time at which their souls were sanctified by 
believing the truth of the gospel which Paul 
preached. 


‘¢RLECT ACCORDING TO THE FOREKNOWLEDGE OF 
GOD THE FATHER UNTO 
OBEDIENCE AND SPRINKLING OF THE BLOOD.” 
Again, 1 Pet. i. 2, ‘Elect according to the 
foreknowledge of God the Father, through 


* See pp. 57, 58. 
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Matt. xxiv. & 
Phil. iv. 15. 


Heb. ii. 3. 
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‘¢pLEOT . .. UNTO OBEDIENCE.” 


sanctification of the Spirit, unto obedience and 
sprinkling of the blood of Jesus Christ ’’ is often 
quoted as if it were a proof that certain 
individuals were elect ‘‘ unto faith” as well as 
‘unto obedience.” But the passage does not 
say that the persons here spoken of were elect 
‘‘ unto faith,” but ‘‘ unto obedience and sprink- 
ling of the blood of Jesus Christ.” 

The sprinkling of the blood of Jesus does not 
mean the work of the Son of God in shedding 
His blood for us; but the application of that blood 
shedding to our souls wn the blotting out of our 
transgressvons. 

This is evident from the way in which the 
‘blood of sprinkling ”’ here referred to was used 
in the Old Testament. Half of the victim’s blood 
was sprinkled on the altar and half on the con- 
eregation which drew near and agreed to the 
covenant which God made with them. 

In Exodus xxiv. 6, 7, 8, we read, ‘“‘ And Moses 
took half the blood and put it in basons, and half 
of the blood he sprinkled on the altar. And he 
took the book of the covenant, and read in the 
audience of the people, and they said, All that 
the Lord had said will we do and be obedient. 
And Moses took the blood and sprinkled it on 
the people and said, Behold the blood of the 


‘SRLECT . .. UNTO OBEDIENCE.” 


covenant which the Lord hath made with you 
according to all these words.” 

It is clear that those who did not agree to the 
words of the covenant could not have any part of 
the victim’s blood sprinkled upon them; and con- 
sequently could not receive any benefit of that 
atonement which had been made for them upon 
the altar. So here, Jesus the victim has been 
slain. His blood shedding has ‘‘ magnified the 
law and made it honourable,”’ and the moment 
the sinner belteves the testimony of God regarding 
it, then ‘‘ the blood of Jesus Christ His Son 
cleanseth him from all sin,” and thus accepting 
Jesus (the victim) as the atoning sacrifice for his 
sins, he approaches a propitiated God with the 
blood of sprinkling upon his heart, he “draws 
near with a true heart in full assurance of 
faith, having his heart sprinkled from an evil 
conscience.” 

It is clear therefore that the blood of Christ 
cannot sprinkle the sinner’s soul ‘from an evil 
conscience” until it is believed, accepted, or 
trusted in, aS a covenanted atonement for his 
sins. 

Hence no unbeliever can be said to be *‘ chosen 
unto the sprinkling of the blood of Jesus Christ” 
unless and until he ‘‘draws near with a true 
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Hionne i. Ts 


Heb. x. 22. 
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Heb. ix. 14. 


‘¢nLECT . . . UNTO OBEDIENCE.” 


heart in full assurance of faith” in Jesus as his 
atoning victim. Nor can he be chosen “ unto 
obedience” wntil ‘‘ through belief of the truth” 
the blood of Jesus Christ has ‘“‘ purged his 
conscience from dead works to serve the living 


God.” 
St. Peter is not here teaching us anything 


about God’s method of electing souls, or as to 
how or when the persons here mentioned were 
elected; but he is speaking of the great end, 
object, or design, ‘‘ unto’ which God had elected 
them, viz., filial ‘‘ obedience,’’* and cleansing 
from all their sins by “the sprinkling of the 
blood of Jesus’ on their souls. 

Child-like ‘‘ obedience”? and cleansing from 
sin are the great blessings “‘unto”’ which all 
those persons are privileged who are already elect 
through faith in Christ Jesus. 

Here then is no election ‘‘ from eternity ”’ 
spoken of at all, for it is evident that those 
spoken of could not have been ‘‘ obedient” from 
eternity or cleansed from their sins from eternity, 
seeing that they had then no existence. 

Nor is St. Peter teaching us that the persons 


* “The word (imaxotw, from iad, under, and dkodw, to hear), 
signifieth with all humble submission to hearken, and implieth 
both reverence and obedience. The verb dxovw noteth obedience, 
the preposition twé reverence.’’—Parkhurst. 


‘“ELECT ... UNTO OBEDIENCE.” 


here spoken of were elected ‘‘ unto faith” or 
“unto salvation,” but he is simply showing us 
what are the peculiar privileges and blessings 
‘‘unto ’’ which all believers in Jesus are elected, 
V1Z., 

First.—A life of holy child-like “‘ obedience,” 
and, Second,— The sprinkling; the daily 
“sprinkling of the blood of Jesus.” 

This ‘‘ obedience unto righteousness ” of the 
believer, whose ‘‘ heart standeth in awe of God’s 
word,” and whose whole desire it is to ‘‘ bring 
into captivity every thought to the obedience of 
Christ,” is the gracious work of the Holy 
Spirit dwelling and reigning in his heart, and 
must not be confounded with the striving of the 
same §pirit with the soul of an unbeliever to 
induce him to accept Jesus as his Saviour. 

God’s Spirit strives with the unbelieving soul 
before the new birth; but He dwells in the soul 
of the believer after the new birth. 

St. Paul tells us that it is not before ye 
believed, but ‘“‘ after that ye believed ye were 
sealed with the Holy Spirit of Promise,” that it 
is not in order that ye might be sons, but ‘* because 
ye are sons, God hath sent forth the Spirit of 
His Son into your hearts, crying, Abba, Father,”’ 
and that the Gospel “brings forth fruit” not 
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Rom. vi. 16. 


Ps. cxix. 161. 


2 Cor. x. 5. 


Eph. i. 13. 


Gal. iv. 6. 
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Rom. ii. 8. 
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Eph, ii, 2. 


1 John iii. 23. 
Acts xvii. 30. 


2Cor. v. 20. 
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John xiy. 6. 


‘‘@LECT . .. UNTO OBEDIENCE.” 


before, but ‘‘ since the day ye heard of it and 
knew the grace of God in truth.” 

It is in vain therefore that we can look for or 
expect any childlike, submissive “‘ obedience ” or 
holiness of heart in an unbeliever. His “ evil 
heart of unbelief in departing from the living 
God” is still unchanged; instead of being 
‘* obedient to the faith,’ he is one of ‘‘ them that 
are contentious and do not obey the truth, but obey 
unrighteousness.’ Unbelievers, instead of being 
‘*‘obedient children, not fashioning themselves 
according to the former lusts in their ignorance,” 
are still “‘ walking according to the course of this 
world . . . in the lusts of the flesh, fulfilling the 
desires of the flesh and of the mind,” and are 
emphatically called in Scripture “‘ children of 
DISOBEDIENCE.” 

The unbeliever cannot do any work, however 
good in itself, which is pleasing and acceptable 
to God so long as his whole life is one continued 
act of “‘disobedience’’ to God’s command and 
entreaty that he should believe in and accept the 
atonement made fer him by the blood-shedding 
of Jesus; for ‘‘ without faith it is impossible to 
please Him.”’ He cannot even approach God or 
have access to Him in any way, except through 
Christ as ‘‘ the Way, the Truth, and the Life,” and 


‘¢anl, THAT THE FATHER GIVETH ME.” 


so long as he ‘ believes not the record that God 
gave of His Son,” he persists in treating God as ‘‘a 
har,’ and cannot have the “power” given him 
to become His loving and obedient ‘‘ son,” or 
receive that cleansing from sin which is promised 
to the believer only. No; he must first yield to 
the striving of God’s Spirit and become one of 
His elect ‘‘ children” “‘ by faith in Christ Jesus ;” 
he ‘‘ must be born again” and made “‘a new 
creature,’ before he can either desire or ex- 
perience the blessedness of a life of holy, devoted 
‘* obedience,” or of the daily cleansing from sin 
by the ‘‘ sprinkling of the blood of Jesus ” on his 
soul. 

The sense in which believers in Jesus are 
‘elect according to the foreknowledge of God 
the Father’ has already been explained.* 


¢é 


‘SaLL THAT THE FATHER GIVETH MB 
SHALL COME TO MR.” 


Again, John vi. 87, ‘‘ All that the Father giveth 
Me shall come to Me, and him that cometh to 
Me I will in no wise cast oft,’ is quoted as if 
God ‘“‘ gave’? some individual wnbelievers to 
Christ, so that they only could believe on Him, 
while other unbelievers are not ‘‘ given”’ to Christ 

* See pp. 80, 81. 


1 John v. 10. 
John i, 12, 


Gal. iii. 26. 
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‘CaLL THAT THE FATHER GIVETH ME.”’ 


and therefore cannot believe in Him; whereas 
the whole context of the passage goes to show 
that God “ gives”? none to Christ except those who 
ARE believers on Him as the bread of life. 

Verse 82 states that Jesus (the true bread of 
life) was actually gwen to those unbelieving 
Jews: ‘‘My Father giveth you the true bread 
from heaven.” But although Jesus was given 
to the Jews, the Jews were not given to Jesus, 
because they ‘‘resisted”’ all the ‘‘ drawing” and 
‘‘teaching”’ of the Father, Son, and Spirit, 
rejected all the multiplied and accumulated evi- 
dences which Jesus gave them as a proof that 
He was their long-promised Messiah, and obsti- 
nately refused to accept Him as the true bread 
of life, the Saviour of the world; and as God 
gives believers only to Jesus, the Jews in thus 
rejecting Him, could not be the given ones of 
the Father. 

The whole passage may be paraphrased thus: 
“My Father giveth you the true bread from 
heaven which giveth life to the world. I am 
that bread of life, but ye believe not that I am 
that bread of life. All those who do believe 
this, the Father giveth to Me, and they only will 
come to Me as their life-giving bread (t.e., they 
will feed on Me in their hearts by faith with 


‘CALL THAT THE FATHER GIVETH ME.” 


thanksgiving), and him that thus cometh to Me 
I will in no wise cast out; for it is My Father’s 
will, which I came to accomplish, that every one 
that seeth the Son and believeth on Him may have 
everlasting life, and I will raise him up at the 
last day.” | 

Chapter x. 29, ‘‘ My Father which gave them 
Me is greater than all.” 

Chapter xvii. 2, “That He should give eternal 
life to as many as Thou hast given Him.”’ 

Verse 6, ‘‘ Thine they were, and Thou gavest 
them Me, and they have kept Thy word.” 

And verse 12, ‘“‘ Those that Thou gavest Me 
have I kept,” &c. 

These are all passages which from the context 
clearly teach us the same great scriptural truth, 
viz., that none are “‘ given” by the Father to 
Christ unless and until they yield to the ‘‘ draw- 
ing” and ‘‘ teaching ”’ of Father, Son, and Spirit, 
and thus believe on Jesus as the bread of life, 
the Saviour of the world, as is evident from 
verse 8, ‘‘ For I have given unto them the words 
which Thou gavest Me, and they have received 
them and have known surely that I came out from 
Thee, AND THEY HAVE BELIEVED that Thou didst 
send Me.” 
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‘““NO MAN CAN COME TO ME EXCEPT IT WERE © 


Chapter vi. 65, ‘‘ Therefore I said unto you 
that no man can come unto Me except it were 
given him of My Father.” 

This passage evidently refers back to what 
Jesus had previously said in verses 44 and 45, 
‘‘No man can come to me except the Father 
which hath sent Me draw him,” and ‘‘ They shall 
be all taught of God; every man therefore that 
hath heard and hath learned of the Father cometh 
unto Me.” 

We thus see that during this dispensation 
if is not God’s purpose to force men to accept 
Jesus as their Saviour; although His Holy 
Spirit draws ‘every man” who “hath heard 
and hath learned’ of the Father’s love to him in - 
Jesus. 

‘* We are not to suppose,” as Luther remarks, 
‘** that the Father ‘ draws’ sinners to the Saviour, 
as a hangman draws culprits to the gallows. He 
does not either drag or drive,” but ‘‘ draws’’ 
them with ‘‘the cords of a man, with bands of 
love ;’’ t.e., He does not choose to force men to 
believe in Jesus by any so-called ‘‘ irresistible 
sovereign grace,” but He ‘‘ teaches” them by 
His Spirit in, through, and by His Word; and 
“draws’’ them by showing His love to them in 
Jesus, and urging them by the strongest motives 


GIVEN HIM OF MY FATHER.” 


which can possibly influence the human heart 
to accept Jesus as their Saviour. 

And if Christ is thus faithfully held up before 
the people, and “‘ evidently set forth crucified 
among them,” t.e., for each and every one of 
them, His constraining power will also be put 
forth to ‘‘draw”’ all their hearts to Himself— 
“J, if I be lifted up, will draw all men unto 
Me.” 

If any man ytelds to this ‘‘drawing”’ and 
*‘ teaching” of the Father, Son, and Spirit, it is 
evident that he ‘‘ comes” to Jesus by the grace 
thus ‘‘given him of the Father ;” for without 
the grace thus ‘‘ gwen” he would neither “ have 
heard” or “ have learned of the Father’’ anything 
about Jesus, and therefore he neither could nor 
would ‘“‘come” to Him as his Saviour, or feed 
on Him as the true bread of life. 


THE POTTER AND THE CLAY} 
OR, MAKING ‘‘ONE VESSEL UNTO HONOUR AND 


ANOTHER UNTO DISHONOUR.”’ 


Again, Rom. ix. 21, “‘ Hath not the potter 
power over the clay, of the same lump to make 
one vessel unto honour, and another unto dis- 
honour ?”’ is thought to prove that it was the will 
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Gal. iii. 1. 


John xii. 32. 
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1 Thess. ii. 15, 
16. 


Rom. ix. 14. 


Rom. xi. 13—22. 


Jer. XViii. 4. 


THE POTTER AND THE CLAY. 


and intention of God as the great Potter to make 
some individuals ‘‘ vessels unto honour,” while 
others are purposely made “vessels of wrath 
fitted to destruction ;” but on referring to the 
quotation in Jer. xvill. 6, we see that God is not 
speaking of individuals at all, but of the nation 
of Israel, the judgments coming on which for 
their obstinate unbelief and hardness of heart 
St. Paul here shows to be righteous judgments,* 
and which he also holds up as a warning to the 
Gentiles, to whom he is writing. 

And not only so, but it is evident that the 
potter to whom Jeremiah was sent did not intend 
or wish to “‘mar” the “vessel unto honour’’ 
which he was making, but that it ‘‘ was marred”’ 
in his hand, and that he then broke down the 
clay and made “‘of the same lump” another 
vessel ‘‘as seemed good to the potter to make 
it.” 

So also the great Potter did not wish or intend 
to ‘‘mar’” the nation of Israel, but quite the 
contrary, as is clearly seen from all His dealings 
with that nation, as well as from the context, and 
especially from verse 8: ‘“‘ If that nation against 
whom I have pronounced turn from their evil, I 
will repent of the evil I thought to do unto 

* See also Jer xix. 15; Ezek. xiv. 23, &c. 


THE POTTER AND THE CLAY. 


them”; ‘‘O that there were such an heart in 
them that they would fear Me, and keep all My 
commandments always, that it might be well 
with them and with their children for ever.” 

But when that nation wilfully and obstinately 
persisted in opposing His purposes, and refusing 
to answer the end for which He had designed 
them, God had a perfect right to make them 
‘‘vesselg unto dishonour,’”’ while He exalted the 
Gentiles into their place as ‘‘ vessels unto 
honour.”’ 

And as unbelief and its consequent dis- 
obedience, after being ‘‘endured with much 
long-suffering,’’ had at length made these Jews 
‘‘ vessels of wrath fitted to destruction,’ so now 
God would ‘‘make known the riches of His 
glory’ on those who consent to receive Jesus 
as His highest ‘“‘ gift of grace,’ by which He 
prepares them for glory before they enter it, even 
all believers in Jesus, ‘‘not of Jews only but 
also of the Gentiles.” 

St. Paul, therefore, after showing in chap. x. 
how this faith in Jesus is to be obtained, winds 
up the whole argument in chap. xi., and warns 
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Zech. ii. 3, 4. 

Luke xiii. 34. 
xix. 41, 42, 

&e. &e, 

Rom. ix, 22. 

Ver, 23, 

Ver. 24. 


the Gentiles to whom he was writing to beware of Rom. xi.13. 


that unbelief which had proved so fatal to the 
Jews, clearly stating at the same time the grand 
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Rom. xi.19-92, principle of election, which he had all along 
been labouring to enforce, and which the Jews 
had so entirely misapprehended: ‘‘ Well; 
BECAUSE OF UNBELIEF they were broken off, and 
thou standest BY FaItH. Be not high-minded, but 

Ver. 20. fear.”’ 


JUDICIAL BLINDNESS. 


It is true no doubt that there are passages of 
Scripture which seem to show that in some 
desperate cases a judicial blindness and hard- 
ness of heart is sent upon men for their 
persistent rebellion against God and refusal to 
turn to Him-—as, for instance, on the Israelites 


Deut. xxix.4, aS a nation; on Sihon, king of the Amorites, 
§. Vl. Y, ; 


Jer.v.21. and the Canaanitish people; on Pharaoh* and 
youn xt 40. poe ge 

Rom, xi. B20. the Egyptians, &e. 

Tosh, xi. 20, It has been already shown that, had some of 


Ex. xiy. 4, 6, 17. 
cox the passages above quoted been more correctly 


rendered, they would have stated that men 
hardened their own hearts, and blinded their 
own eyes; but, to the careful student of 
Scripture, the meaning in either case is precisely 
the same, for it is evident that since man fell 
from the Divine image in which he was originally 
created, this blindness and hardness of heart is 


* See Appendix ©, p. 149. 


JUDICIAL BLINDNESS. 


the natural result of his persistently “ resisting 
the Holy Ghost,” until he has ‘‘ quenched the 
Spirit,” so that He ceases to strive with him 
any longer. 

We are told over and over again that God’s 
great object in thus striving with and testifying 
against men is to turn them to Himself and to 
‘bring them again unto His laws’; yet, as it 
is evident from the whole tenor of Scripture that 
it is not God’s will to force men to turn and obey 
Him by any so-called ‘‘ irresistible Sovereign 
grace,’ a time must come when He ceases 
to “‘strive”’ against their obstinate impenitence, 
or show them the danger of their course. ‘I 
am weary with repenting...I will destroy 
My people, since they return not from their 
ways.” ‘‘So I gave them up unto their own 
hearts’ lusts, and they walked in their own 
counsels.” 

It is in this way only that God “ gives men 
the spirit of slumber,” or “gives them over 
to a reprobate* mind.” And it is abundantly 
evident, even in apparently the very worst cases, 
a God of longsuffering and tender mercy never 
gives up His gracious striving until He sees and 
knows that further mercy would be useless, and 


* Or ‘*a mind void of judgment ”? (marg. reading). 
G.W. H 
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JUDICIAL BLINDNESS. 


further chastisement unavailing, for we find that 
His Spirit continued to ‘ strive” with man for 
120 years before He sent the flood, although 
‘fall flesh had corrupted His way upon the 
earth,” and ‘‘the earth was filled with violence 
through them.’ He waited also over 400 years 
for the repentance of the most wicked among 
the Canaanitish nations, ‘‘ because the iniquity 
of the Amorites* was not yet full’’; and would 
have spared even Sodom, had He been able to 
find ten righteous persons therein. 

We are assured over and over again that 
before God gives men over to a _ reprobate 
mind, His previous warnings and chastisements 
have not had the desired effect of bringing them 
to repentance, for if so they would certainly have 
been forgiven, as was the case with Nineveh 
when warned by Jonah (chap. iii. 10): ‘‘ And God 
saw their works that they turned from their 
evil way, and God repented of the evil that He 
had said He would do unto them, and He did it 
not.’”’ . And very frequently was this the case 
with regard to Israel and Judah, as, for instance, 
Jer. xxxvi. 8, ‘‘It may be that the house of 
Judah will hear all the evil which I purpose to 
do unto them; that they may return every man 


* See 1 Kings xxi, 26; 2 Kings xxi. 11. 


JUDICIAL BLINDNESS. 


from his evil way; that I may forgive their 
iniquity and their sin.” 

‘*Thou shalt also consider in thine heart that 
as a man chasteneth his son, so the Lord thy 
God chasteneth thee,” ‘‘ that He might humble 
thee, and that He might prove thee, to do thee 
good at thy latter end.” ‘‘ Know therefore that 
the Lord thy God He is God, the faithful God 
which keepeth covenant and mercy with them 
that love Him and keep His commandments, to a 
thousand generations, and repayeth them that 
hate Him to their face to destroy them.” ‘‘ He 
that being often reproved, hardeneth his neck, 
shall suddenly be destroyed, and that without 
remedy.” 

God Himself expressly tells us that in these 
cases ‘‘ there is no remedy,” and that He is, at 
last, as it were, reluctantly compelled ‘‘to do His 
work, His strange work, and to bring to pass 
His act, His strange act.’ But even then, if 
there is the least hope of amendment, God will 
stay His hand, as we ‘see in the case of the 
wicked Ahab, who ‘did sell himself to work 
wickedness in the sight of the Lord”; yet in 
the 29th verse we read, ‘‘ Seest thou how Ahab 
humbleth himself before Me? I will not bring 


the evil in his days.” 
H 2 
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John iii, 20. 
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JUDICIAL BLINDNESS. 


The Scriptures everywhere most solemnly 
assure us that, instead of its being God’s fault 
if any soul is lost, it is wholly the fault of man— 
for if men wilfully persist in shutting their eyes 
to God’s truth, and “hate the light, neither 
come to the lght lest their deeds should be 
reproved,”’ it is evident they must remain under 
Satan’s delusion, and believe his lie. 

It is thus we are told that ‘‘ evil men” wax 
worse and worse, deceiving and being deceived,” 
‘speaking lies in hypocrisy, having their con- 
science seared with a hot iron,” ‘‘ who being past 
feeling, have given themselves over to lascivious- 
ness, to work all uncleanness with greediness ;”’ 
until their case becomes hopeless and “ there is 
no remedy,” ‘‘ for the wrath is come upon them 
to the uttermost.”’ 

It is because ‘‘ they did not like to retain God 
in their knowledge, that God gave them over to 
a reprobate mind.’ It is “‘ because they received 
not the love of the truth that they might be saved ; 
and for this cause God shall send them strong 
delusion that they should believe a lie; that they 
all might be damned who believe not the truth, 
but had pleasure in unrighteousness.” 

It is on this account only that the gospel of 
God’s love to man may sometimes be said to 


JUDICIAL BLINDNESS. 


harden the heart which long resists God’s 
earnest entreaties, so that what was intended 
to be “fa savour of life unto life’’ becomes at 
last a “savour of death unio death.” 

It is in this way and in this sense only, that a 
God of infinite love can be said to ‘‘ harden men’s 
heart’s,”’ or ‘‘ blind their eyes,’’—‘“‘ for the Lord 
searcheth all hearts, and understandeth all the 
imaginations of the thoughts; if thou seek Him, 
He will be found of thee ; butif thou forsake Him, 
He will cast thee off for ever.” ‘‘ The hand of 
our God is upon all them for good that seek Him ; 
but His power and His wrath is against all them 
that forsake Him.” ‘“‘The Lord is with you 
while ye be with Him, and if ye seek Him He 
will be found of you, but if ye forsake Him He 
will forsake you’’; ‘“‘Turn ye unto Me, saith 
the Lord of Hosts, and I will turn unto you, 
saith the Lord of Hosts”; ‘‘ Draw nigh to God, 
and He will draw nigh to you.” 

‘* Now be ye not stiff-necked as your fathers 
were, but yield yourselves unto the Lord, and 
enter into His sanctuary which He hath sancti- 
fied for ever, and serve the Lord your God, that 
the fierceness of His wrath may turn away from 
you.” 
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‘“ FORBIDDEN OF THE HOLY GHOST 


There is another passage of a different 
character from those already discussed which 
has been so often brought forward to prove 
God’s ‘arbitrary ” election of some individuals, 
and His “passing by” of others, that it ought 
perhaps to be noticed. It occurs in Acts xvi. 6, 
where we are told that Paul and Timothy 
“were forbidden of the Holy Ghost to preach 
the word in Asia.” 

If St. Paul had never, either then or after- 
wards, been allowed to preach the word in Asia, 
we might have reasonably concluded that it 
really was God’s will to “‘ pass them by”; but 
when we read that only three years afterwards, 
it was in Asia God ‘‘ wrought special miracles by 
the hand of Paul,” and that ‘‘ all they which dwelt 
in Asia, heard the word of the Lord, both Jews 
and Greeks’’; ‘‘ that many believed and shewed 
their deeds,” ‘‘ so mightily grew the word of the 
Lord and prevailed;”’ it is quite impossible to 
help wondering at men’s ignorance of Scripture, 
who seek to uphold such a doctrine by such 
evidence. 

If the managers of our great missionary 
societies prefer sending out special missionaries 
to those places where they can ascertain that 
men’s hearts are to some extent prepared to 


TO PREACH THE WORD IN ASIA.’’ 


accept the Gospel message, instead of sending 
them where their strength and energies would 
at that time be comparatively spent in vain, 
how much more would the all-wise God da 
so, when His missionaries were so few as they 
then were. 


HELPLESSLY BLIND NO SIN. 


There are still some passages of Scripture 
left untouched, with which it was the writer’s 
intention to deal, but this paper has already 
extended far beyond its proper limits; and fur- 
ther explanation seems quite unnecessary, as all 
the other passages, it is fully believed, can, on 
the principles already advanced, be explained in 
entire accordance with the fact that ‘‘ God willeth 
not the death” of one single sinner, but wills 
rather that he should ‘turn from his wicked- 
ness and live,”’ that He desires to ‘‘ draw” every 
soul to Himself, and does not, by any so-called 
“secret decrees,” prevent one single soul from 
yielding to His constraining love. If anyone 
were really and helplessly ‘‘blind” from no 
fault of his own, as, for instance, an idiot, 
or an infant, &c., we have our Saviour’s 
blessed assurance, that he ‘‘should have no 
sin.”’ 
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Jobn ix, 41. 


120 THE OBJECT OR DESIGN OF ELECTION. 


Oh, then, dear reader, ‘‘ acquaint now thyself - 
with Him, and be at peace, thereby good shall 
come unto thee; receive, I pray thee, the law 
from His mouth, and lay up His words in thine 
heart, FOR THEN SHALT THOU HAVE THY DELIGHT IN 


THE ALMIGHTY, AND SHALT LIFT UP THY FACE UNTO 
Job xxii. 21, 22, ” 
"4 Gop. 


THE OBJECT OR DESIGN OF ELECTION. 


Before concluding, let us here notice the great 
end, object, or design of God in choosing or 
electing believers in Jesus. 

We are told that believers are ‘‘chosen in 
Christ ’’ in order that they ‘‘ should be Hony anD 

Eph. i. 4. WITHOUT BLAME BEFORE HIM IN LOVE.” 
Believers only have ‘‘ the faith of God elect and 
Titusi1(@.v.) the knowledge of thetruth whichis after godliness,” 
and therefore they only are or can be ‘‘elect .. . 
through sanctification of the Spirit unTto oBEDI- 
1 Pet i. 2 ENCE and sprinkling of the blood of Jesus Christ ”’ 
upon their hearts; they only can ‘‘ draw near 
with a true heart, in full assurance of faith, 
having their hearts sprinkled from an evil 
Heb. x. 22, conscience.”’ 

But how can unbelievers ‘‘draw near with a 
true heart, in full assurance of faith’? ? How 
can they be ‘‘elect . . . through sanctification 


THE OBJECT OR DESIGN OF ELECTION. 


of the Spirit wnto obedience,” or have their hearts 
“sprinkled from an evil conscience,’ seeing 
that they are emphatically called in Scripture 
‘children of disobedience,’ and ‘‘ enemies in 
their mind by wicked works’? How can they 
be among the number of ‘them that LOVE 
GOD,” and are consequently predestined ‘‘ To 
BE CONFORMED TO THE IMAGE OF His Son,”’ seeing 
that they ‘‘hate Him,” and ‘‘say unto God, 
Depart from us, for we desire not the knowledge 
of Thy ways” ? 

All attempts on the part of the unbeliever to 
Love God by sheer effort are, and always will be, 
utterly unavailing, for Love Is ‘‘ THE FRUIT OF THE 
Spirit,’ and the Spirit is not received except 
‘by the hearing of faith.” 

Faith in Christ, therefore, is as it were the 
threshold or stepping-stone to that LIFE OF LOVE 
To GOD AND LOVE TO MAN WHICH IS THE ROOT AND 
motive of all real holiness of heart and devoted 
obedience to God, for “‘this is the victory that 
overcometh the world, even our faith.” ‘ Faith 
worketh by tovz,”’ and where there is no faith 
there can be no love; consequently, the very 
first and great commandment,” viz., ‘‘ Thou shalt 
Love the Lord thy God with all thy heart,” is 
continually transgressed. 
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THE OBJECT OR DESIGN OF ELECTION. 


The unbeliever cannot Love God because he is 
not ‘born of God” and does not know Him: 
‘‘ He that loveth not knoweth not God,” but 
“Every one that Lovers is born of God, and 
knoweth God.” 

Men cannot force themselves to love a being 
who is unknown to them, and in whose character 
they see nothing lovable. In their fallen state 
by nature they have lost the Divine image in 
which they were originally created, and have, | 
like the Jews of old, ‘‘ a vail upon their hearts,” 
a vail of ignorance, enmity, and unbelief, by 
which ‘‘ their minds are blinded’’; but ‘‘ when 
it (the heart) shall turn to the Lord the vail shall 
be taken away,” “for the vail is done away in 
Christ.” 

It is only when the sinner is ‘‘in Christ,” t.¢., 
when his heart turns by faith to the Lord 
Jesus as his only Saviour, that he ‘‘ with open 
(unvailed) face beholding as in a glass the glory 
of the Lord, Is CHANGED INTO THE SAME IMAGE 
from glory to glory, even as BY THE SPIRIT OF 
tHe Lorp.” 

Christ is, as it were, ‘a glass’’ by which he 
sees that God’s love towards him was so great as 
to induce Him to send His only and well-beloved 
Son to die in his stead, and the moment the 


2 


THE OBJECT OR DESIGN OF ELECTION. 


sinner sees and from his heart believes this 
wondrous fact, his whole heart and affections 
are at once drawn out towards God; his soul 
undergoes a miraculous change; he “receives 
an unction from the Holy One’; and ‘‘ the Love 
or Gop is shed abroad in his heart py tHz Hoty 
Guost, which is given to him.”’ 

It is this great and marvellous change from the 
heart’s ‘‘enmity”’ to the heart’s ‘“love’’ which 
now constrains the whole man to “ yield him- 
self to God as one that is alive from the dead,”’ 
and ‘‘to live henceforth, not unto himself, 
but unto Him who died for him, and rose 
again.” 

LovE IS THE MOST POWERFUL MOTIVE THAT CAN 
POSSIBLY INFLUENCE THE HUMAN HEART, MIND, AND 
WILL, and therefore Christ says, ‘‘ If ye LovE Mz, 
keep My commandments”; “He that hath My 
commandments, and keepeth them, he it is THAT 
LoveTH Mr”’; “If a man Love Mz, he will keep 
My words.” 

Even in our state by nature, those whom we 
love most we desire to please most, consequently 
when the sinner begins to love God with all his 
heart, and soul, and strength, he is not satisfied 
with a mere outward reform, but struggles 
against and prays for help to subdue all his 


123 


Eph. i. 19, 20, 
1 John ii. 20. 


Rom. v. 5, 


Rom. vi. 13. 


2 Cor. v. 14, 15. 


John xiv. 15. 


John xiv. 21. 
John xiv. 23. 
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THE OBJECT OR DESIGN OF ELECTION. 


evil desires and inclinations* as he never did 
before. He does not ‘“‘ wrestle’ in his own 
strength,t but he ‘‘ puts on the whole armour{ 
of God,” “looking unto Jesus, the author and 
finisher of his faith.”’ 

His whole desire now is “‘to be holy as God 
is holy”; he knows that God looks at the 
‘thoughts and intents of the heart,’’ and he 
strives earnestly with God’s help to trample 
down and root out the most secret sins of his 
heart — pride, envy, malice, uncharitableness, 
hasty temper, unforgiving spirit, untruthfulness, 
evil speaking, hypocrisy, selfishness, &c., &c. 
In short, he ‘‘ exercises himself to have always 
a conscience void of offence both towards God 


and towards man.’ His conscience becomes 


more enlightened and more tender; he com- 
munes much with God in His Word and by 
prayer; he drinks more and more into God’s 
Spirit; he thinks more as God thinks; he likes 
what God likes, and hates what God hates; he 


* Gal. v. 24, and vi. 14. Rom. vi. 6. Col. ii. 11, and iii. 
5. 1 Cor, ix. 25—27. 2 Cor. v. 9. Heb. xii. 4. 2 Pet. i. 
5—7. Eph. vi. 12. 

t+ Rom. viii. 2—14. 2 Cor. xii. 9. Eph. ii, 10. Gal. iv. 
6—19. Phil.iv. 18. Coli. 11. 2 Tim. ii. 1, &e. 

t Eph. vi. 10, 11. Eph. vi. 13—18. 1 Thess. v. 8. 2 Cor. 
vi. 7, and x. 4, Rom, xiii, 12. Heb. xii. 1,-2. ‘John xy. 5. 
Heb. iv. 12, &c. 


THE OBJECT OR DESIGN OF ELECTION. 


‘‘orows In grace,” and becomes more and more 
‘conformed to His image,” a greater ‘‘ partaker 
of His holiness’ and of His ‘‘ Divine nature ”’ ; 
and thus at length becomes ‘‘ meet to be partaker 
of the inheritance of the saints in light.” 

** And this I pray, that your Love may abound 
yet more and more in knowledge and in all 
judgment; that ye may approve things that are 
excellent ; that ye may be sincere and without 
offence till the day of Christ; being filled with 
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2 Pet. iii. 18. 
Rom. viii. 29. 


Heb. xii. 10, 
2 Pet. i. 4. 


Col. i, 12. 


the fruits of righteousness, which are by Jesus | 


Christ, unto the glory and praise of God.” 

God grant that every reader of these pages 
“may be strengthened with might by His Spirit 
in the inner man; that Christ may dwell in 
your hearts by faith; that ye, BEING ROOTED 
AND GROUNDED IN LOVE, may be able to com- 
prehend with all saints what is the breadth, 
and length, and depth, and height; and to 
know the love of Christ, which passeth know- 
ledge, that ye might be filled with all the 
fulness of God.” 

Filled with all the fulness of God! what a 
marvellous expression; what an expulsion of 
sin; what an inletting of holiness! ‘‘ Hx raat 
DWELLETH IN LOVE DWELLETH IN GoD, AND 
Gop IN HIM.” 


Phil. i, 9, 11. 


Eph, iii, 14—1 


1 John iy. 16. 
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2 Cor. vii. 10. 


Heb. vi. 6. 


Col. xvi. 22. 
Gal. v. 6. 


Acts xv 9. 
1 Pet. i. 22, 


Eph. i. 4, 5. 


Heb. x. 39. 


THE OBJECT OR DESIGN OF ELECTION. 


Until this radical change of heart from 
“enmity” to “love” takes place, no man can 
truly repent of his sins with that “ godly sorrow 
which worketh repentance to salvation”; he 
cannot even see his sins in their true light; 
because he cannot see the costly price which 
God has paid for his pardon. After he does 
see this, the least known sin grieves him 
poignantly, because he feels that thereby, as 
it were, he “‘crucifies the Son of God afresh, 
and puts Him to an open shame.” 

No wonder then that St. Paul should say, 
“Tf any man Love not the Lord Jesus Christ, 
let him be Anathema,* Maran athat’’; if he 
has not that ‘‘faith which worKETH BY LOVE,” 
and which ‘‘PpuRIFIES THE HEART,’ he cannot 
be one of God’s elect children, who are all 
‘“‘chosen in Christ that they should be holy,” 
he has not yet believed in Jesus “‘ to the saving 
of his soul.” 

Would to God that this great and vital truth 
were more irequently and more earnestly dweli 
upon by all the ministers of His blessed gospel. 
The Spirit of the living God would allow no 


* Anathema—A person or thing accursed, or separated to 
destruction. 

{| Maran atha—Denotes a solemn curse. The Syriac version 
signifies, our Lord cometh or will come, %.¢., to judgment. 


THE OBJECT OR DESIGN OF ELECTION. 


congregation to remain callous and indifferent 
if it were earnestly, frequently, and prayerfully 
pressed home upon their consciences, that ‘‘1F 
ANY MAN HAVE NOT THE SPIRIT OF CHRIST” 
reigning and ruling supreme in his heart, ‘‘ um 
IS NONE OF His,” in spite of all his church-going, 
and observance of ordinances, éc.; that until he 
is ‘‘born again,’ and made a “new creature”’ 
by faith in Christ Jesus, he cannot ‘‘ overcome” 
either the world, the flesh, or the devil, but is 
still an utter stranger to all those ‘‘fruits of 
the Spirit, ... Love, joy, peace, longsuffering, 
gentleness, goodness, faith, meekness, temper- 
ance,” without which he cannot possibly be 
‘‘holy and without blame before Him in love,” 
or ‘‘rejoice with joy unspeakable and full of 
glory, receiving the end of his faith, even the 
salvation of his soul.” 

‘Put on therefore, as the elect of God, holy 
and beloved, bowels of mercies, kindness, 
humbleness of mind, meekness, long-suffering ; 
forbearing one another, and forgiving one 
another, if any man have a quarrel against 
any; even as Christ forgave you, so also do 
ye. And above all things put on LovE (R.Y.), 
which is the bond of perfectness. And let the 
peace of God Rue in your hearts, to which 


Rom. viii. 9. 


1 John y. 4, 5. 


Gal. v. 22. 


Eph. i. 4, 5.. 


1 Pet. i. 8, & 
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Col. iii. 12—15. 
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also ye are called in one body; and BE YE 
THANKFUL.” 

‘Tf I speak with the tongues of men and 
of angels, BUT HAVE NoT Love, I am become 
sounding brass, or a clanging cymbal. And if 
I have the gift of prophecy, and know all 
mysteries and all knowledge; and if I have 
all faith, so as to remove mountains, BUT HAVE 
NoT LovE, I am nothing. And if I bestow all 
my goods to feed the poor, and if I give my 
body to be burned, BUT HAVE NOT LOVE, it 
profiteth me nothing. Love suffereth long, 
and is kind; Love envieth not; Love vaunteth 
not itself, is not puffed up, doth not behave 
itself unseemly, seeketh not its own, is not 
provoked, taketh not account of evil; rejoiceth 
not in unrighteousness, but rejoiceth with the 
truth; beareth all things, believeth all things, 
hopeth all things, endureth all things. Lovz 
NEVER FAILETH. 

‘But now abideth faith, hope, Love, these 
there; and THE GREATEST OF THESE 
IS LOVE.”—1 Cor. xiii. 1 to 8 and 18 (B.7.) 
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CONCLUSION. 





The complete harmony of the Divine teaching 
on this subject has thus it is hoped been clearly 
brought out. 

We have seen that God’s sovereign grace alone 
is the efficient cause of any man’s election to 
eternal life. There is nothing else whatever to 
account for such a marvellous combination of 
love, wisdom, and justice, as the Election to 
Hternal Life of all those who, believing in God’s 
message of love, accept His gracious gift of pardon 
and salvation through the merits of Jesus. 

We have seen how this great Scriptural truth 
not only completely harmonizes all the state- 
ments of Scripture on this subject, which would 
otherwise be unintelligible or contradictory, but 
entirely reconciles the sovereignty of God’s 
grace, in electing souls ‘“‘in Christ,’ with the 
responsibility of man in accepting or rejecting 
that Saviour ‘‘in whom ”’ they are elected. 

- We have seen the reality and intense earnest- 
ness of God’s desire to save sinners, completely 
reconciled with the fact that men may and 
frequently do ‘‘frustrate the counsel of God 
G.W. A 
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2 Cor. vi. 1. 


Rom. x. 17. 


1 Cor. xii. 3. 


‘¢PAITH COMETH BY HEARING.’ 


toward them,” by ‘‘ resisting ”’ all the “‘drawing”’ 
and ‘‘teaching”’ of Father, Son, and Holy Ghost, — 
and thus “‘receive the grace of God in vain.” 


‘* FAITH COMETH BY HEARING, AND HEARING 
BY THE WORD OF GOD.”’ 


We have seen how and why the prayerful 
study of the Word of God, as well as the faithful, 
prayerful, and earnest preaching and teaching 
by man of the good news of God’s love “ to 
every creature,” is commanded as absolutely 
essential to the salvation and election of sinners; 
while such efforts on man’s part are in complete 
harmony with the fact that ‘‘ the excellency of 
the power is of God and not of man,” because 
the Spirit’s power always accompanies* such 
preaching, teaching, and study of God’s Word, 
so that ‘“‘no man can say that Jesus is the Lord 
but by the Holy Ghost.” 


THE WORK OF THE SPIRIT AND BELIEVING 
PRAYER. 


We thus see how absolutely essential is the 
work and office of God the Holy Ghost, and 
what a false conception many have of the wisdom 
with which He acts upon the soul—not blindly 
and magically, but intelligently, through motives, 

* See pp. 48, 49. 


THE WORK OF THE SPIRIT AND BELIEVING PRAYER. 


and in entire accordance with the mental and 
moral constitution of man. 

We see also the necessity of earnest and 
believing prayer for a larger ‘‘ measure” of the 
Holy Spirit, on both preachers and people; for 
although the Spirit was not given “by measure”’ 
unto Jesus, yei He is given by measure to us; 
and the more earnestly and believingly we ask 
for a larger measure, and a more continually 
renewed supply of His Spirit, upon both the 
Church and the world, the greater increase will 
there be in the faith, the holiness, the love, the 
union, and the earnest efforts of believers of all 
denominations to win souls to Christ; and the 
more will God’s Spirit strive with the souls of 
those whom they seek to win; for ‘‘ thus saith 
the Lord God, I will yet for this be enquired of 
by the house of Israel, to do it for them.” 


THE SPIRIT STRIVES POWERFULLY, BUT NOT 
IRRESISTIBLY. 


But although in answer to the prayers and 
efforts of His believing people, God’s Spirit will 
strive very powerfully with the souls of those to 
whom the ‘‘good tidings of great joy” are clearly 
taught, and will urge them to accept Jesus as 
their Saviour witH A PowER His SPIRIT ALONE 

12 
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John i. 14. 
iii. 34. 
Col. i. 19. 
ii. 9. 


v. 5. 
Acts iv. 31 com- 
pared with 
Acts ii. 4, and 
Phil. i, 19, 


Ezek. xxxvi. 37. 
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Gal. i. 7. 


THE SPIRIT STRIVES POWERFULLY. 


COULD EXERCISE UPON THEIR SOULS, and by 
motives the strongest that can possibly influence 
the human heart; and although the hearts of 
men will be better prepared to understand and 
accept the message of God’s love to them in 
Jesus, yet we have no warrant from Scripture 
to conclude that God’s Spirit will ever strive 
‘‘irresistibly ” with any one. 

Such a doctrine as “‘irresistible grace’’ given to 
some, but withheld from others, is contrary to 
the whole teaching of Scripture; is antagonistic 
to the truthfulness of God’s entreaties and warn- 
ings to guilty sinners; is irreconcilable with the 
responsibility of man; and is subversive of God’s 
moral government of the world, as it is revealed 
to us in the Scriptures. 


THH PERVERTED GOSPEL IS A BARRIER TO FAITH. 
We see also the tremendous barrier which 
the unscriptural doctrine of a limited atonement 
and limited grace places in the way of any sinner 
believing in Jesus to the saving of his soul. 

For if God does not love all men with an 
equally true love, and if Jesus did not give 
Himself ‘a ransom for all,’ but for the elect 
only, how can the unconverted sinner find any 
evidence in God’s Word to assure him that God 


THE PERVERTED GOSPEL IS A BARRIER TO FAITH. 


loves him, and offers pardon and salvation to 
him ? 

“Such a system represents God as calling 
upon men to believe without evidence, and then 
punishing them for not believing, for unless the 
unconverted sinner can /irst satisfy himself in 
some unaccountable way that he himself is one 
of the few who are elect ‘from eternity,’ he 
must look in vain for any evidence that Jesus 
died for him; nor on this supposition can one 
solitary proof be found in the whole Bible 
whereby any unconverted sinner on the face of 
the earth shall be warranted to believe on the 
authority of God that Jesus died for him. 

“The gospel of God’s grace to unconverted 
perishing sinners thus becomes no gospel at all 
‘to them, seeing that no man before he believes 
can possibly possess any evidence whatever 
that he is an elect man. 

“The only evidence, therefore, which any 
unconverted sinner can possibly possess so as to 
warrant him to believe in Jesus as his Saviour, 
and to say in faith ‘He loved me and gave 
Himself for me,’ is embodied in the fact that 
the Son of God loved all and ‘gave Himself a 
ransom for all.’ 

*‘We thus see the unscriptural darkness of 
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Is. ix. 16. 


Jer. xxiii. 22, 


NATURE OF FAITH. 


the system whereby ‘ the leaders of the people 
caused them to err, and they that are led of them 
are destroyed.’ 

‘‘ According to that system there is no Saviour 
for the great majority of those to whom the 
Gospel is preached, no atonement, no sacrifice, 
no salvation, for them at all. They are only 
‘tormented before the time.’’* ‘But if they 
had stood in My counsel and had caused My 
people to hear My words, then they would have 
turned them from their evil ways and from the 
evil of their doings.” 


NATURE OF FAITH. 


We have seen that although every man who 
believes owes the existence of his faith to the 
influence and motive which God brings to bear 
upon him, for the purpose of enabling and 
inducing him to believe in Jesus as his Saviour | 
yet that so long as any man continues to ‘“‘resist”’ 
all these gracious influences, by which the Father 
would ‘‘ teach’ him about Jesus, and ‘ draw’”’ 
him to the Saviour, he is rejecting God’s gracious 
gift, and is justly responsible for his unbelief. 

We have seen the folly of the assertion that — 
those who do yield to this “drawing” and 

* Rutherford, 


NATURE OF FAITH. 


*‘ teaching ”’ of the Father, Son, and Spirit, can 
in any sense be said to save themselves, or that 
there is anything in the slightest degree 
meritorious in that faith in Christ through* 
which a man becomes one of God’s “ elect.” 

Faith is simply believing the good news of a 
truthful God who offers to choose or elect to eternal 
life aLL wHo cREeDIT His soLEMN PROMISE OF 
SALVATION IN JESUS. It is a simple yielding to 
the striving of God’s Spirit when He urges the 
soul to lean upon Jesus and trust in His merits 
alone for salvation. 

Faith is just reception; Salvation is the 
reception of the Saviour as He is offered. 

Faith is simply receiving, as a free, unmerited 
GiFT, that which God chooses to bestow as a free, 
unmerited Girt, and upon no other condition; 
it is taking, as A mERoy, that which God chooses 
to bestow AS A MERCY, and will bestow on no 
other terms whatever. Faith is nothing but 


* “In our translation of the Scriptures and also in the 
Eleventh Article it would have been more correct and more 
conformable to the original expressions of the Sacred Writers; 
instead of the words ‘ by faith’ to say ‘through faith.’ Strictly 
speaking a man is not justified, nor can obtain salvation, 
either by faith or by works... but it is by God’s free 
mercy in Christ, and by that only that we can be saved. ‘ By 
grace,’ says Paul (Eph. ii. 8), ‘are we saved through faith,’” 
(Whately.) 
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Eph. ii. & 


Is. v. 4. 


NATURE OF FAITH. 


the taking of a gift already given, the hand by 
which we lay hold of God’s gracious offer. 

There is no merit in this; no human being is 
ever conscious that there is any merit whatever 
in believing a true statement, or in accepting a 
proffered boon. 

It is ‘“‘ by grace”’ alone that ‘‘ we are saved,”’ 
and although it is ‘‘through faith,” yet the 
salvation is “‘not of ourselves, but is the gift 
of God.” 

“How blessed the thought that God labours 
to get men to take salvation for nothing. How 
wonderful that He should need so to labour. 
How ruinous to mankind were salvation less 
free than it is. How proud and stupid in unholy 
men to seek it in the impossible way of working 
for it, instead of exulting in the news that it is 
‘of God that showeth mercy.’ Let us bless 
Jehovah for His mercy. His thoughts are not 
as our thoughts; He bestows salvation in the 
only way in which it can be a blessing to us.”* 


“66 WHAT COULD HAVE BEEN DONE MORE THAT I 


HAVE NOT DONE?” 
We see also how all this harmonizes with 
the fact that however willing and desirous God 


* Robertson. 


‘WHAT COULD HAVE BEEN DONE MORE.” 


is to save even those that perish in their sin 
and unbelief, yet consistently with His own wise 
purposes He cannot do.so. He utterly repudiates 
the thought that He could easily save all men, 
but that He wills not to do so. Let the thought 
perish! His own solemn oath declares the 
contrary, “‘As I live, saith the Lord God, I 
have no pleasure in the death of the wicked, 
but that the wicked turn from his way and live: 
turn ye, turn ye from your evil ways, for why 
will ye die, O house of Israel.” 

He thus emphatically teaches us that He does 
the very utmost that can be done for every man 
who hears or knows the good news of His 
unspeakable love to perishing sinners. 

The simple fact taught us is, that during 
man’s day of grace on earth God, for His own 
wise reasons, cannot exert an “‘irresistible”’ 
influence on man’s mind and heart; that from 
the nature of the souls He has created, and in 
accordance with the just and righteous principles 
of His moral government, He has seen it necessary 
to place certain limits to Himself beyond which, 


as a wise and loving God, He cannot pass, even 


to rescue an immortal soul from eternal death. 
And when we know that the spring of death 
in the soul is that lie of the devil which wells 
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John xvii. 8. 


THE UNPARDONABLE SIN. 


out in distrust of God and a feeling of estrange- 
ment and disaffection toward Him, from the 
belief that He is our enemy; it must be evident 
that the spring of life in the soul is seeing that 
lie to be a lie, and this is ony to be seen in that 
blood of Jesus which proclaims forgiveness to 
the sinner, while it condemns his sin, and thus 
proves that God, instead of being our enemy, is 
our best and most loving friend; for ‘‘ THIS Is 
life eternal, THar THEY MIGHT KNOw THEE, the 
only true God, and Jesus Christ whom Thou 
hast sent.” 


THE UNPARDONABLE §IN. 


‘Tt will be a dreadful day for the impenitent 
Gospel despiser when, at the last, he sees for 
the first time that through all his lifetime God 
was doing ALL THAT COULD BE DONE to make 
him happy, and that in all the heaven above, 
in all the earth below, and in all the universe 
around, the great and loving heart of the 
Almighty could find nothing, yea, absolutely 
NOTHING, to deliver his soul from death, but 
the blood of the down-trodden Lamb.’’* 

Having rejected the Saviour of sinners, and 
‘trodden underfoot the Son of God,’”’ he has 


* Robertson. 


‘‘THERE BE SOME THAT TROUBLE YOU.” 


*‘done despite to the Spirit of Grace,’ ‘‘blas- 
phemed the Holy Ghost,” and committed the 
unpardonable sin; ‘“‘for there is none other 
Name under heaven given among men, whereby 
we must be saved.” 


*‘*RUT THERE BE SOME THAT TROUBLE YOU, AND 
WOULD PERVERT THE GOSPEL OF CHRIST.”’ 


If then “‘God so loved the world,” i.e., every 
man, woman, and child therein, ‘‘ that He gave 
His only begotten Son, that whosoever believeth 
on Him should not perish, but have everlasting 
life; ’? if God strives, the Son strives, and the 
Holy Ghost strives, to ‘‘draw’”’ sinners to Christ 
through the instrumentality of His Word and 
of the preaching, prayers, and efforts of His 
believing people, on condition that they proclaim 
the good news of God’s love, Nor TO THE ELECT 
ONLY, FOR THEY ALREADY KNow IT, but to every 
individual wnbeliever whom they address, by 
lifting up Christ as ‘‘evidently crucified’’ for 
each and every one of them ;. how dreadful is the 
statement, how tremendous the responsibility of 
those who ‘pervert the gospel of Christ,” and 
preach ‘‘ another gospel ;’’ who “limit the Holy 
One of Israel,’ and ‘‘hinder the gospel of 
Christ;’? who by their doctrine cause ‘the 
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140 ‘THERE BE SOME THAT TROUBLE YOU.” 


1 Cor. vil 1, weak brother to perish for whom Christ died,” 
and thus ‘‘sin against Christ;” by preaching 
and teaching, in utter contradiction to all that 
God Himself has said, that God, instead of 
loving all, only loves some; that Christ, instead 
of dying for all, only died for some; that the 
Holy Ghost, instead of striving with all, only 
strives with some; and that the great majority 
of mankind were created by a God of infinite 
love, for the sole purpose of being swept by 
His ‘‘ sovereignty” into an eternity of misery 
and woe. 

May the Lord plead His own cause with all 
such preachers and teachers of His loving Gospel ;. 
may He show them how fearfully, though perhaps 
unwittingly, they are doing the devil’s work 
instead of God’s, by upholding the tremendous 
lie which would limit to a few that ‘‘ unspeak- 
able’’ love, mercy, and grace of God which He 
Himself declares embraces every guilty child of 
Adam’s race. 

May He enable them to throw aside all the 
systematic theology and theories of man, which 
are built upon false and unscriptural foundations, 
and taking the Scriptures of Truth only as their 
guide, to plead by His Spirit’s power with the 
hearts of others; to bring home to each and 


‘STHERE BE SOME THAT TROUBLE YOU.”’ 


every one of them the fact that by refusing to 
believe God’s good news to them, they are 
‘resisting the Holy Ghost;’’ that His Spirit is 
now “ striving ’’ with them, by their instrument- 
ality; that with each and every tree in His 
vineyard God is still waiting to be gracious, 
still engaged digging about it and dunging it; 
and that ‘‘all day long” He is stretching forth 
His loving hands, and ‘‘beseeching” guilty 
sinners to be reconciled to Him; ‘‘as though 
God did beseech you by us, we pray you in Christ’s 
stead, be ye reconciled to God.”’ 

May they all, as St. Paul did, thus preach His 
glorious Gospel, “‘ ceasing not to warn every one, 
night and day, with tears;” thus only can they 
say as he did, “‘Your blood be upon your own heads, 
I am clean ;” thus only can they be ‘ pure from 
the blood of all men,” and be the happy instru- 
ments in God’s hands of ‘‘ opening their eyes, 
and turning them from darkness to light and 
from the power of Satan unto God.” 

If every preacher would thus as God does 
place the whole weight of unbelief upon each 
hearer’s own head, who could estimate the 
blessed result? 

May ‘‘the bride’’ as well as ‘‘the Spirit” 
thus proclaim ‘‘ the good tidings of great joy to 


141 


Ig. xxx. 18. 


Luke xiii. 8. 


Rom, x. 21. 


2 Cor, v. 20. 


Acts xx. 31. 


Acts xviii. 6. 


Acts xx. 26, 


Acts xxvi. 18. 


142 


Luke ii. 10. 
Luke xv. 10. 
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Mark xvi. 15. 


Rom, v. 6, 


THE REAL GOSPEL. 


all people,” and soon shall there be “‘joy in the 
presence of the angels of God” over many 
sinners that repent; soon shall our loving 
Saviour ‘‘ see of the travail of His soul and be 
satisfied,’ and soon shall the number of His 
elect be accomplished, and His kingdom come. 
““Go ye,” therefore, ‘‘into all the world and 
preach the gospel to every creature.” 
“Go now ! for hell’s eternal gulf is yawning ; 
And souls are perishing in hopeless sin ; 


Jerusalem’s bright gates are standing open,— 
Go to the banished ones, and fetch them in. 


‘Go, with the name of Jesus, to the dying, 
And speak that name in all its living power ; 
Why should thy fainting heart grow chill and weary ? 
Canst thou not watch with Me one little hour ? 


‘¢ One little hour ! and then the glorious crowning ! 
The golden harp strings, and the victor’s palm 3 
One little hour ! and then the Hallelujah ! 
Eternity’s long, deep, thanksgiving psalm.” 


THE REAL GOSPEL. 


But of what avail is it to “the ungodly,” 
unless the real Gospel is preached to them? If 
the real Gospel is glad tidings for the sinner as 
such; if it is good news that “‘ Christ died ror 
THE UNGODLY,” if it is an appeal from God to 
those who are in rebellion against Him, 
*‘beseeching ”” them to believe in His love, and 


THE REAL GOSPEL. 


accept the precious remedy provided by Himself, 
‘to save their souls from death,’’ —how can it 
be the real Gospel, when it is limited to the 
elect alone ? or when it is preached with such an 
** uncertain sound,” that the UNGoDLY ARE LEFT 
IN DouBT as to whether it is really meant for 
each and all of them or not? 

Such a gospel ceases to be the real ‘ Gospel 
of the grace of God’”’ to perishing sinners, and 
it cannot therefore be ‘‘the power of God”’ for 
their salvation. 

And if it ceases to be the real Gospel of God’s 
grace, does it not then become “ another gospel,” 
a ‘‘perverted gospel”? And is it not a most 
fearful and solemn thought that God’s curse 
is pronounced against those who ‘“‘ pervert 
the gospel of Christ,’ and ‘‘ preach another 
gospel’? ? 

Of what avail then is preaching unless the 
real Gospel is preached? ‘If men are really 
sinners, perishing sinners, the need of their souls 
is awfully real. Let them hear of a God really 
‘waiting to be gracious;’ of a Jesus really ‘able 
to save to the uttermost,’ and as willing as He is 
able; of an all-sufficient atonement, really made 
and accepted; of the precious blood of Christ, 
that can really cleanse from all sin; of a Holy 
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Jas. v. 20, 


Gal, i. 6—9.. 
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Rey. iii. 20. 


ig, ly.-6, 7. 


Jer. xxix. 13, 14. 


THE REAL GOSPEL. 


Spirit really given to regenerate, guide, comfort, 
teach, and sanctify men’s souls. 

‘‘ Away with mere ‘hopes and trusts,’ away 
with all uncertainty and all unreality. Sinner, 
thou art guilty, ruined, lost; but here is Jesus, 
offering thee Eternal Life. Believe Him, accept 
Him, yield thyself to Him,—heart, soul, will, 
life, all,—so shalt thou be saved; saved now, 
and for ever.’’* 

‘‘ Behold I stand at the door and knock; 
IF ANY MAN hear My voice and open the door, I 
will come in and sup with him, and he with 
Me.” 

‘Seek ye the Lord while He may be found, 
call ye upon Him while He is near; let the 
wicked forsake his way, and the unrighteous man 
his thoughts, and let him return unto the 
Lord, .and Hk will HAVE MERCY UPON HIM; 
AND TO oUR Gop, FoR HE WILL ABUNDANTLY 
PARDON.” 

_“ And ye shall seek Me and find Me, wHeEn ye 
shall search for Me with all your heart, and 
I WILL BE FOUND OF YOU, SAITH THE Lorp.” 

“The Spirit and the bride say coms; and let 
him that heareth say come; and let him that is 


* *¢God’s Work at Newport,” by the Rev. J. T. Wrenford, 
vicar of St. Paul’s, Newport. 


tH REAL GosPi . 145 


athirst CcoME ; and WHOSOEVER WILL, let him take 
the water of life FREELY.” Rey. xxii 17 


“ Just AS I AM, without one plea, 
Save that Thy blood was shed for me, 
And that Thou bid’st me come to thee ; 
O Lamb of God, I come! 


“ Just as I am, Thy love unknown 
Has broken every barrier down ; 
Now to be Thine, yea Thine alone, 
O Lamb of God, I come!” 


G.W. K 
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APPENDIX A. 


The word xéprs, grace, is understood by many 
in a sense different from its Scriptural use. 

Whitby says ‘‘that the grace of God, when 
not used for the miraculous gifts of the Holy 
Ghost, generally means His favour or kind 
affection towards men.” 

Parkhurst says ‘‘ when spoken of God or Christ, 
it refers to their free and undeserved favour in the 
redemption or salvation of man. Asin Rom. iy. 4, 
xdépus signifies something freely given, in opposition 
to what is deserved or earned.”’ 

The ‘‘ preventing grace of God by Christ,” in 
Article X., seems to be used in the same sense, 
viz., that God’s tree and unmerited favour to- 
wards man, by Christ’s atonement, must be 
shown to man previously to his heart and atffec- 
tions being turned towards God; or in the words 
of the Article, ‘‘ we have no power, &c., without 
the grace of God by Christ preventing us,” 4.¢., 
going before. K 2 
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AppENDIXx B. 


The sense in which the words “chosen” and 
‘elect’ are used in the New Testament will be 
better understood by the following extract and 
note, from Parkhurst’s Greek Lexicon, on the 
word éxdéyopua, 

“ExAéyouat, from é« out, and A€youat to choose, 
or select. 

I.—To choose, choose out, take by way of prefer- 
ence out of several things offered or proposed, to 
elect. Luke x. 42, xiv. 7. 

II.—To choose, choose out, or elect a person to 
an office or employment. Luke vi. 18. John vi. 70, 
xii 18; xv. 16, 19.. Acts 1. 2,.24, vii Save 
22, 25. And in the like view it is applied, 
1 Cor. 1. 27, 28, where God is said to have chosen 
the foolish and weak things, &c., of this world, 
to confound the wise and strong. 

III.—T'o choose, or choose out to special privi- 
leges, as God chose the ancient Israelites, as a 
nation, to be His peculiar people (Acts xiii. 17), or 
as He chose Christians, as Christians, to peculiar 
blessings before the foundation of the world. occ. 
Eph. 1. 4, etvac—ayiovs Kat duéurrovs, &e., to the end, 
or with a design, that they might be holy and without 
blame, &c, (the infinitive being here used in the 
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same sense as eis To elvar, verse 12, and denoting 
the end or design, as it often does both in the 
sacred and profane writers) . . . or as He hath 
chosen the poor of this world, rich in faith and 
heirs of the kingdom, &. James ii. 5. So, for 
the sake of the elect, 1.e., the Christians, or 
Christian Jews, whom, as believers in Christ, He 
had chosen for His people, he shortened the days 
of the siege of Jerusalem. Mark xiii. 20. And 
thus, Ignatius, in his Address to the Church of 
the Ephesians, calls it é«AeAdypevy, elected.” *— 
Parkhurst. 


APPENDIX C. 


‘‘ The ‘hardening of Pharaoh’s heart’ is often 
triumphantly appealed to, as a recorded instance 


* «The reader is particularly desired to observe that I have 
carefully set down every text of the New Testament wherein this 
important verb éxAéyoua?, and its two derivatives, éxAexrdés and 
éxAoyh, occur; because I am persuaded that a diligent and close 
attention to the texts themselves, together with their respective 
contexts, and a comparison of these with similar passages of the 
Old Testament, will be the most effectual, if not the only method 
of determining or shortening certain modern controversies, and 
of leading the sincere and impartial Christian into the real mind 
of the Spirit of God with regard to these contested points. And 
I must plainly profess, that though I perused some of the most 
eminent human writers on both sides, yet, till I took the method 
here earnestly recommended, I could never form any settled judg- 
ment, nor obtain any solid satisfaction on these awful, interest- 
ing, and, as they have been managed, perplexing subjects,”—~ 
Parkhurst, 
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in which (according to the hasty interpretation 
sometimes adopted) God made the King of Egypt 
what we call hard-hearted—that is, cruel and 
remorscless—on purpose to display His Almighty 
power upon him; whereas a very moderate 
attention to the context would plainly evince 
that this (whether true or false) is very far from 
being revealed in Scripture; but that on the 
contrary, the hardening, or (as some more properly 
translate it), the strengthening of Pharaoh’s 
heart, must mean a judicial blindness of intellect * 
as to his own interest, and a vain and absurd 
self-confidence, which induced him to hold out 
against Omnipotence: for it is remarkable that 
the cruelties he had practised had all of them 
taken place before any mention is made of God’s 
hardening his heart. The tyrant who had sub- 
jected to grievous slavery and attempted to 
extirpate the Israelites, could hardly, after that, 
be made cruel; but the most unrelenting mis- 
creant would have let them go, through mere 


* «The ‘heart’ is continually employed by the sacred writers 
to denote the wnderstanding, as when our Lord is said to 
‘upbraid the disciples for their hardness of heart,’ Ke. They 
never, I believe, employ cxAnporapdia to signify cruelty. The 
same appears to have been anciently the usage of our own 
language also ; of which we retain a remnant, in the expression 
of ‘learning anything by heart.’” — Whately, 
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selfish prudence, had he not been supernaturally 
infatuated, when he saw that they were ‘a snare 
unto him,’ and that ‘Egypt was destroyed’ 
through the mighty plagues inflicted on their 
account.” —Whately. 


Apprnpix D. 


It may be thought by some who are fully con- 
vinced that believers in Jesus only are the elect 
of God unto eternal life, that St. Paul’s case is 
an exception to the general teaching of Scripture 
on this subject. They think that he really was 
elected to eternal life ‘‘ from eternity ;”’ and was 
compelled ‘‘ by irresistible Sovereign grace” to 
become a believer in Jesus. 

There is no doubt that this view seems on 
the surface supported by several passages of 
Scripture, and more especially in Acts xxii. 
14, ** The God of our fathers hath chosen thee 
(zrpoexerpisaro), that thou shouldest know His will, 
and see that Just One, and shouldest hear the 
voice of His mouth; for thou shalt be His witness 
unto all men of what thou hast seen and heard.”’ 

But as it has been proved that no one is or 
can be ‘‘ elect unto Eternal Life’ until he is ‘‘in 
Christ,”* and as St. Paul mentions others 

* See pp. 54, 55. 
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Rom. xvi. 7. 


Eph. ii, 2. 


1 Tim. i. 13. 


Rom. viii. 33. 


Eph. ii. 3. 


Titus iii. 3. 


Rom. viii. 9. 
1 Cor. xvi. 22. 
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‘‘who”’ he says ‘‘ were in Christ before me,”’ it 
is evidently impossible that St. Paul could have 
been elect ‘‘from eternity.”” Looking also at St. 
Paul’s description of himself, as having been 
previously to that time ‘‘a child of wrath,” “a 
blasphemer, a persecutor, and injurious,”’ as well 
as an ignorant unbeliever in Jesus, it is most 
unscriptural to suppose that he could have been 
while in that state one of God’s “elect, unto 
eternal life,’ to whose charge “‘ nothing could be 
laid.” He himself acknowledges that he was 
then ‘fulfilling the desires of the flesh and of 
the mind,” was ‘‘ foolish, disobedient, deceived, 
serving divers lusts and pleasures, living in 
malice and envy, hateful, and hating one 
another,’ and had not that ‘‘ Spirit of Christ ”’ 
without which he could be ‘‘ none of His.” 

It is much more scriptural therefore to con- 
clude that the choosing here spoken of was a 
choosing not to eternal life, but to the ministry 
and apostleship of the Gentiles, as indeed we are 
expressly told when the Lord says to Ananias, 
concerning Paul, ““Go thy way; for he is a 
chosen vessel unto Me to bear My name before 
the Gentiles and kings and the children of 
Israel.”’ Acts ix. 15. See also Rom. i. 1, Gal. 
i. 1, 1 Tim. i. 11, &e. 
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That this was St. Paul’s distinct understand- 
ing of the words spoken to him by our Saviour 
at that time is evident from his own narration 
of the same event, in Acts xxvi. 16, ‘‘ Rise, and 
stand upon thy feet, for I have appeared unto 
thee for this purpose, to make thee (xpoxeipicac@al) 
a minister and a witness both of these things 
which thou hast seen, and of those things in the 
which I will appear unto thee; delivering thee 
from the people and from the Gentiles, unto 
whom now I send thee, to open their eyes, and 
to turn them from darkness to light, and from 
the power of Satan unto God, that they may 
receive forgiveness of sins and inheritance among 
them which are sanctified by faith that is in 
Me.” . 

It is to be observed also that the Greek words 
used in the above passages fully bear out this 
View; mpoexepiocard,* rendered in Acts xxil. 14 
hath chosen, and zpoyxepicabat, rendered in Acts 
XXvi., 16, to make, are different tenses of the verb 
mpoxetpiCo.at, Which is derived from zpoxepos, ready, 
at hand (from po, before, and xetp, the hand) ; and 

* “On Acts xxii. 14 Kypke cites Polybius, Plutarch, and 
Dionysius Halicarn, using mpoxeipi(ecOax for choosing or electing 
to an office. This verb is used in the same sense in the Septua- 


gint, and answers to the Hebrew word rendered in Josh. iii, 12, 
to take, and in Exodus iv. 13, to send.” —Parkhurst. 
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John yi. 70. 
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means literally to make anything to be at hand, 
to bring out, to produce, and so to appoint, nomi- 
nate, &c., and is not elsewhere used in the 
New Testament (the werd in Acts ui. 20 
being zpoxexnpvypévov, although some copies read 
T POKEXELPLO LEVOV iE whereas the Greek words 
ordinarily used in the New Testament for 
‘‘ chosen” or ‘elect’? unto eternal life are 
éxhéyouat, ékhéxros, and éxdoyy,* which are de- 
rived from ék, owt of, and A€youat, to choose, or 
select, and mean literally ‘‘to take by way of 
preference out of several things offered.” 

The choosing therefore here spoken of is not 
necessarily a choosing to eternal life (although 
of course the moment St. Paul became a believer 
in Jesus, that moment he became, in accordance 
with all Scripture teaching, ‘‘ elect in Christ,” 
unto eternal life), but simply a choosing to the 
Apostleship, precisely as the other Apostles were 
chosen by Jesus: ‘‘ Have not I chosen you twelve, 
and one of youis a devil;”’ or, as St. Peter says 
in Acts xv. 7, ‘‘ Ye know how that a good while 
avo God made choice among us, that the Gen- 
tiles by my mouth should hear the Gospel and 


believe.”’ 


If we keep in mind that St. Paul had been 
* See Appendix B, p. 148, 
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‘* brought up at the feet of Gamaliel,” and ‘‘ was 
well instructed out of the law of Moses,” that he 
was ‘‘a Pharisee of the Pharisees,”’ and living 
‘‘in all good conscience towards God,” in “‘ the 
straitest sect’? of this Pharisaism; thinking 
moreover that he was actually ‘‘doing God 


service’ while thus persecuting the Christians ; | 


—it seems much more scriptural to suppose that 
he was one of those who, as our Saviour says, 
‘out of an honest and good heart,” acted up to 
the light which he had, and therefore according to 
the promise of Jesus, was sure, sooner or later, *‘ to 
know of the doctrine whether tt be of God.” 

But it does not follow from this that God’s 
Spirit works “‘ irresistibly’? even with such; 
and it is evident from the whole narrative, as 
well as from St. Paul’s own language, that he 
himself takes it for granted that even after the 
vision and the personal expostulation of Jesus, 
he might still have been ‘‘ disobedient unto the 
heavenly vision,’ and have still gone on ‘“‘ kick- 
ing against the pricks’ of conscience and 
‘‘resisting the Holy Ghost ”’—instead of yielding 
as he did, and asking ‘‘ Lord, what wilt Thou 
have me to do.”’ 

Had it been otherwise, would it not have been 
that ‘“‘ unequal ”’ dealing with men which God 
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John vii. 17. 
Acts x. 2, 22, 44, 
48, 


Acts xxvi. 19, 


Acts ix. 6, 
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so utterly repudiates ? ‘‘Yet, saith the house of 

- Israel, the way of the Lord is not equal. O 

house of Israel, are not My ways equal? are not 

your ways unequal? Therefore I will judge you, 

-O house of Israel, every one according to his 

ways, saith the Lord God. Repent, and turn 

yourselves from all your transgression, so 

Ezek. xviii, 2, iniquity shall not be your ruin.” ‘To this 
man will I look, even to him that is poor and 
Is. xviii, 8. of a contrite spirit, and trembleth at My word.” 


THE END. 


A. K. Baldwin, Printer, Tunbridge Wells. 
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